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SUMMARY 


Chapter 8 - Summary 


a) Maya cloud pours / 
showers Samsara rain. 
b) lam Akasha-— Chit Asanga 


Introduction of Original Main Theme analysis of 


Conciousness + Reflected Chidabasa Abasavada Vichara 
Conciousness 


Verse 4 - 16 Necessity of Accepting 


chidabasa for explaining 
Jiva + Isvara 

Definition Chidabasa 
Scriptural support for 
existence of Chidabasa 

- Localised / finite 


Verse 17 - 26 - Narsimha Tapaniya 
- Meitreiya Brahmana 





External Discrimination in 
function of Chit - Chidabasa 





Mahavakya interpretation 
based on Abasa vada (Bada 
Samanadhi Karanyam). 
Abasa Mithyatvam 


Internal Discrimination in 


function of Chit - Chidabasa 
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LECTURE 233 


Introduction : 


Aim: 


Differentiate Original Conciousness + Reflected Conciousness. 
Differentiate Adhara + Abhasa Chaitanyam / Awareness. 
At Vyashti and Samashti levels. 


Jiva and Ishvara Tvam and Tat Padartha have 3 components — Original 
Conciousness / Reflected Conciousness/ Reflected Medium. 


Tvam — Reflected Medium = 3 Shariram 
Tat — Reflected Medium = 3 Prapancha. 


Because Shariram / mediums different in Jiva and Ishvara, Reflections also 
different. 


2 Conciousness / Reflections 
called by 3 Names 


Micro Macro 


- Vishwa - Virat 
- Teijasa - Hiranyagarbha 
- Pragya - Ishvara - Antaryami 


2 Conciousness play vital role in understanding Vedanta in general and 
Mahavakya in Particular. 


There is no oneness / Aikyam at Reflected Level because there will be 
differences based on differences in Medium. 


At Chidabasa level, no Aikyam. 


Aikyam only at chit — Original Conciousness level. 


Baga Tyaga Lakshana : 


Set aside Chidabasa Reflected Conciousness + Reflected Medium. 
Take Aikyam at Original Conciousness. 
Original Conciousness — 2 Names in chapter 8 

o Kutasta = Individual Original Conciousness 


o Brahman = Total Original Conciousness. 
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¢ Reflected Conciousness — 2 Names in Chapter 8 
o Individual —Jeeva 


o Total —Ishvara. 


One Atma / Awareness / Chaitanyam 


¢ Chapter 6 — Panchadasi : 
o Akasha Chaturvidha prakriya 
o Mahakasha, Jala Kasha. 
¢ 2 Conciousness help in understanding Mahavakyam in particular. 


Example : 


Sun 
° General all pervading sunlight 
Original sunlight = OS 





° Bright spot reflected Sun = RS 
° Reflected of sun in water / wall. 


° Reflection of face in mirror. 
We are able to differentiate because of : 
¢ Distance between - Original Sun + Reflected Sum 


Original + Reflection 
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¢ Face on my shoulders - Mirror outside 
Reflected face in mirror. 


¢ Clean distance between Bimba + Pratibimba — Mukham / Original Sun + 
Reflected Sun. 


¢ Original Conciousness being all pervading exists in 3 Sharirams all the time 
as Reflected Conciousness. 


Body pervaded by 
Original Conciousness Reflected Conciousness 


¢ Chaitanya Dvayam Vyaptam shariram. 






¢ Samanyam + Visesha Vyaptam shariram. 


¢ Original Conciousness + Reflected Conciousness in same locus. Therefore 
difficult to discriminate. 


- git Chapter — Most technical chapter in Panchadasi — Epistemology. 


¢ Original Conciousness and Reflected Conciousness different in terms of 
their function / Role at Vyashti inside body and outside. 


Verse 1: 


Just as a wall illumined by the rays of the sun is more 


rr Ar + + r rt vr 
aes Hst sqvnecselkidc | illumined when the light of the sun reflected in mirror falls 


on it, so the body illumined by Kutastha is more illumined 


Hea ral ST SICGI wed | 2 || by the light of kutastha reflected in the intellect (Cida- 
_ bhasa) [Chapter 8 — Verse 1] 





¢ Khe Vartamana Aditya = Khaditya 

¢ Both have illumining power. 

¢ Prakasha Dvaya Vyaptam. 

¢ One Area — 2 lights other area — 1 light. 


¢ Inthe patch light, eyes can’t differentiate Original Sun + Reflected Sun 
light. 


¢ How do you know there are 2 lights? 
¢ Outside patch — lesser sunlight — only Original Sun light. 


¢ In patch — Greater light — Original light reinforced by Reflected Sun light. 
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Dead Body Live Body 


- Original Conciousness only. - Original Conciousness + Reflected 
- General light. Conciousness. 
- Experientially diffused. - 2 lights. 


General Awareness of things - Focused awareness 

All wall area - Look at one body. 
Existence of Body - Borrowed from Adhishtana 
Asti means Original Conciousness is Chaitanyam. 

pervading 





¢ lf only Original Conciousness — dead body. 
¢ In Sleep — Reflected Conciousness — not active. 
¢ We take body + take bath... 


¢ Jagrat : Additional light of Chidabasa Reflected Conciousness, Reflected in 
Mind, Sukshma Shariram like mirror..... Body has double Conciousness. 
Therefore Body alive. 


Verse 2: 


When many mirrors reflect the light of the sun on to a wall which 
is already illumined by the sun, spaces between the various 


reflections are illumined by the light of the sun alone ; and even if 
the reflections are not there, the wall still remains illumined. The 
body is illumined by two lights. [Chapter 8 — Verse 2] 





¢ Imagine 10 Mirror... throwing patches on wall... 
¢ On wall — several dots. 
¢ What is method to recognise original sunlight? 


¢ In brighter area, Original Sun — overshadowed by Reflected Sun. 


- Watch gap between 2 - Turn mirror away. 
patches. - No Reflected Sun. 
- In between not bright - Only Original Sun. 


















Active with thoughts Mind not knowing anything in 


- Gap between 2 Have Visesha Jnanam particular. 
Viseshana Jnanam Every thought deals with Samanya Jnanam. 
illumined by Samanya specific experience. Blankness, Dullness. 
Jnanam. Original Conciousness + Reflected by General Awareness 
- No Specific Experience Reflected Conciousness Diffused Original Conciousness. 
exist. Sakshi 
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¢ Chant mantra, expand gap.... 
° Gap between 2 experiences is Conciousness. Increase the gap.... 


¢ Aware of Blankness is Samanya chaitanyam = Amatra = Chaurtaha = 
Avyavaharyaha... 


¢ |f Rajasic — No gaps. 
¢ Bagawan provides Tamo Guna — Sleep out of tiredness. 
e¢ In dreamless sleep... awareness watches the gap. 


¢ Indeep sleep — didn’t experience anything in particular indicates absence 
of reflected Conciousness. 


¢ Absence of Reflected Conciousness and the world + body known by 
original Conciousness — Advaitam — nondual. 


- Original — Kutasta + Reflected - Original Conciousness — Kutasta 


Conciousness — Jiva. experienced without Jeeva. Because 
Experience Original Conciousness + Jiva has gone to sleep. 
Reflected Conciousness together. - Kutasta + Jeeva are daily separated. 





¢ Tata Soumya Sampanno Bavati. 
¢ Jiva temporarily resolves. 


¢ Imagine many bright patches. Because of many mirrors, many reflected 
SUNS. 


¢ Deepti = patches thrown on wall. 


¢ Sandhi = With intermediary Gaps — 5” / 10” 





- Appears Dark spot - 2 lights 
- Dull / Original - Bright 


¢ Kha-aditya deept = Itara = Original Sun 


¢ Vyajyate — Experienced. 
¢ How to experience original sunlight. 


¢ See gap in between. 
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¢ Remove all mirrors — can see but can’t discriminate — when mirror 
inactive. 


¢ When mind does not function, what we experience is original 
Conciousness. 


Brihardanyaka Upanishad : 


- lam myself - Located |—In space / time causal 


- Nonlocated |. environment. 
- Nondual | without world + Body / 
Mind / Intellect. 





¢ Both l’s are coming and going. 
¢ Jagrat: Local | is there. 
¢ Sushupti : Unlocalised | is there. 
° Question : What is real / incidental nature? 
¢ Jagrat — Arrives / appears to be real. 
¢ Sushupti | — Incidental. 
¢ Vedanta : What obtains in sushupti is real nature. 
Jagrat : 
¢ Nature is vesham — entertainment. 
¢ We forget original Nature and entertainment becomes serious. 


¢ This is real ignorance of self. 


- Weare dull - Bright / Alert 
- Seems to be real but not. 





¢ When mirrors / Reflected patches are Abava — Removed, original 
awareness — sunlight continues to be there. 


1799 


Verse 3: 


Similarly awareness illumines the space between the thought 


a ale . es 
PUSTHTSTSITSIT TTS AHTSSTAST SC modifications in the Subtle Body as well as the absence of 


thoughts in deep sleep, but it can only be recognized in the 


ie ; a6 spaces between the thoughts because it is not absorbed b 
aa Tease FT Wessalaesaads sa ts ||P i 7 





Example : 


the vrittis...or by deep sleep. [Chapter 8 — Verse 3] 
Special patch of light : 
o Special experience | have. 
oO Objects experienced. 
o Vritti+ Vritti pratibimba chaitanyam = Visesha Jnanam. 
o Specific knowledge / experience. 


© Tosee external world or my own Body / Mind / Intellect Vritti 
serves as Mirror. 


o Mind has become active. 
Mind generates a thought — Pratibimbita Chaitanyam. 
Special awareness comes. There is continuous flow of thought. 
In every thought, Reflected Conciousness falls. 


Reflected Conciousness is formed in every thought mirror. Individual is full 
of Visesha Jnanam — Original Conciousness + Reflected Conciousness. 


Between these Visesha Jnanams, sometimes there is a silence, gap. 


To get fruit, between 2 coconut trees, climbers jump from one tree to 
another, never get grounded. 


Similarly we jump from one Reflected Conciousness to next Reflected 
Conciousness. No opportunity to get grounded. 


Suppose there is a gap.... Mental silence, there is Original Conciousness 
illumining silence... what is proof it is illumining silence... 


Otherwise, won’t know there is silence illuming Original Conciousness... 
Sakshi chaitanyam. 


May you learn to separate Sakshi from specific Conciousness (Chidabasa). 
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2"" Option: 


¢ Ifyou can’t arrive at this natural or through meditation, meditate on 
Sushupti — Avastha — Nidra Samadhi Sthiti. 


¢ There is total absence of thoughts in Sushupti. 
¢ Sandhi = Gap in Jagrat Avasta. 
¢ Dhiyam Abavam = Total Absence in Sushupti 
Vv 

Bahuvachanam - Thoughts subsided. 
¢ Sleep state illumined by Original Conciousness. 
¢ Sleep not bright like Jagrat. 
¢ Sleep dull, because there is only original Conciousness. 
¢ Jagrat = Original Conciousness + Reflected Conciousness. 


¢ Dull light means, no light... there is Original Conciousness. 


1801 


i od 














Be 5G aff pt 
eos» es ey 
i of 
he , ae ha qs # gt # 
i ha aie | a, i at ae 


1802 


Verse 3: 


Example : 


LECTURE 234 


Chit / Kutasta — Chidabasa Viveka / Reflected Conciousness. 


How to differentiate experientially? 


Surya Bimba + Pratibimba Prakasha. 

Between 2 Patches diffused light seen. 

Learn to differentiate Chidabasa and Sakshi. 

When mind active, thoughts functioning, Chidabasa active. 
When reflecting medium active, reflection also has to be active. 


When mind is silent in Jagrat or Sushupti, or in Samadhi — Where person 
deliberately removes thought. 


In 3 states, mind silent. Mental silence during Jagrat in gap between 2 
experiences, 2 thoughts. (Temporary silence). 


In deep sleep, Naturally, mind thoughtless. 


In Samadhi, person deliberately withdrawn these 3 states are passive 
mental states, mind inactive, dormant chidabasa — passive, dormant. 


Chidabasa dormant, passive Chidabasa dominant. 

Sakshi dominant Sakshi dormant passive 

Thoughts not there, inactive. | experience myself as Chidabasa Pradhana Jiva 
Minds activity is in thoughts. during active mental stages. 

| experience myself as Sakshi Pradhana Jeeva When Reflected Medium active, Reflected 


during passive mental states. Conciousness is Dominant. 

Chidabasa, as though nonexistent. Sakshi overshadowed by Chidabasa as though 
nonexistent. 

Even though it is reflection, patch overshadows 
general light. 

Reflection is Mithya, but capable enough to 





dominate. 


| distinctly experience both of them. Sakshi Anubhava we all have during 
all passive mental states. 


We do not lack Chidabasa or Sakshi Anubava during active, passive mental 
state. 
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¢ Based on Anubava, distinguish them with reference to their qualities, 
qualifications. 


Who does the discrimination? 





¢ Chidabasa Pradhana Jiva in Jagrat when mind available for Vichara. 
¢ Sakshi Pradhana Jeeva can’t talk to you. 
Question : 
¢ Even in silent mental state, we are not experiencing pure Sakshi. 
Answer : 
¢ Pure Sakshi only when body is dead. Without trace of Chidabasa. 


¢ Without Chidabasa such experience doesn’t logically exist. No pure Sakshi 
possible. 


¢ Living being can arrive at Sakshi Pradhana Jiva. 
¢ Experience both Jiva, study Vedanta and claim Sakshi Pradhana Jiva | am. 


¢ Chidabasa Jiva has come because of incidental body Mind complex, Which 
is Vyavaharikam. Mithya Chidabasa Pradhana Jiva gains wisdom. 


¢ Sakshi Pradhana Jiva can’t do anything because mind passive. 


¢ Sakshi reveals silence between thought experiences. 


ee 


- Thoughts resolved Naturally - Thoughts resolved by 5 Step 
because of tiredness yoga. 
1) Shiptam 


2) Moodham 
3) Vikshiptam 
4) Ekagram 
5) Nirudham 





e Vichara in Jagrat Avasta only. 
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¢ No vichara in Samadhi. Kutasta experienced by all, separate it from 
chidabasa experience. 


- If intrinsic nature, | am localised - If intrinsic Nature, Non localised 
Samsari. Nitya Mukta. 


- Confused - Study Important to differentiate 
my incidental and intrinsic 
nature. 






Verse 4: 


An external object, such as a pot, is cognized through the 
Vrttis (modifications of the intellect) assuming its form, but 


UCHIHA aT Taqcudcs4olq yaad si 
the knowledge ‘I know the pot’ comes (directly) through pure 
consciousness, Brahman. [Chapter 8 — Verse 4] 


Jee Wad Aadasasyrad KI 





Epistemology : 
¢ How knowledge takes place? 
¢ How do! experience Pot? 
¢ Study of process of knowledge. 
¢ Pot outside — Pot thought born in mind. 
e Pot— Gross matter — Made of gross — 5 elements — inert by itself. 


e Mind — born of Sukshma buta subtle matter. 


Knowledge — 2 Events 


Thought illumines Sakshi chaitanyam illumines 
Gross — 5 Elements Thought Subtle 5 element 


- Thought pervades object Sakshi pervades thought 
by forming reflection of Inert thought given 
chaitanyam upon thought Reflected Conciousness 

- Thought no more inert chidabasa. 


but experienced. When Sakshi blesses 


chidabasa then thought 
revealed. 

Sakshi illumines thought 
by forming chidabasa 
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¢ No illumination without formation of chidabasa. Thereafter thought is 
objectifying object. 


¢ Pot thought is objectifying pot. Nana chidra.. 6" chapter / 7 chapter 
Panchadasi... 


¢ Pot thought spreads over object. 

¢ Chidabasa spreads over thought. 
2°" Phenomenon : 

¢ Through thought chidabasa spreads over pot. 
1° Event: 


¢ Chidabasa spreads over thought. 


Thought spreading because of Pot spreading because of 
Sakshi thought 


¢ Chidabasa spreads from thought to pot or non pot. 





¢ Because of 2™ event, when chidabasa spreads over pot, through thought, 
we say, | know pot. 


¢ How | experience? 


¢ |say | know pot. 


- For understanding only. 


- Happens simultaneously 
not synchronisingly 






- Not like traffic slowly. 


Study Chronologically : 


1st Event 


Sakshi spreading in thought 





| know the pot 


| Know that | know the | know that I don’t 
pot know the pot 
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Experienced as 


In every perception 
2 Knowledge's 


| know | know Pot / Man / 
Russian 
We have knowledge of Sakshi. 


- | know pot / man / Russian 


- We have knowledge of object 


- Ghata Jnanam 
Ghata Jnana Jnanam 


| know | don’t know pot / 
Russian / Man. 





To teach Russian 


Should know Russian shewe sae ne 
knows Russian 














| don’t know Russian 






| know / | don’t know 
Russian 









¢ We know things and we know we do not know 


Chidabasa spreads over pot 
Ghata Jnanam takes place 


Sakshi Responsible for Ghata 
Jnana Jnanam 


| know | have pot knowledge. 






Final : 
¢ In any knowledge, Sakshi is prominent. 


¢ When you talk about objects — Chidabasa is prominent. 


Knowledge of object in mind 

- Sakshi prominent 

- You know that you know 
Ghata revealed by Chidabasa Ghata Jnanam revealed by Sakshi 


¢ Before rise of Ghata Jnanam, what was there? 






Before Ghata Jnanam arrives 
because of Sakshi, Ghata Jnana 
Jnanam takes place 






¢ Ghata Ajnam was there. 
¢ Mind was pervading this Ajnam. 


¢ Sakshi alone illuminates Ghata Ajnam + Jnanam. 
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Know 3 facts 


B 
Sakshi - Reveals Chidabasa Chidabasa Reveals 
Ghata Ajnanam - 


Ghata Jnanam 
Ghata Jnanam - 
Knownness 


Difference between function of Sakshi and chidabasa. 

Vidyaranya presents in different manner. 

Before chidabasa revealed pot, pot was there but | was ignorant of pot. 
What type of pot was there. 


lt was unknown pot, then chidabasa pervaded, because of pervation, pot 
knowledge came. 


Moment, thought, knowledge came, unknown pot became known pot. 
Unknown pot converted into known pot conversion done by chidabasa. 
Job of chiabasa is only converting unknown pot into known pot. 
Unknownness of pot — Former 

+ Both illumined by Sakshi alone 


Knownness of pot — Later 


Job of chidabasa for Brief period only by pervading object sakshi converts 
unknown to known. 


Like scrapping yellow paint and putting red paint. 


It only converts Jnanam. Pot revealed by chidabasa knowness, 
unknownness revealed by sakshi. 


Previously it was said Now Vidyaranya says differently 


- Pot revealed by chidabasa - Pot revealed by chidabasa 
- Pot ignorance and pot knowledge - Unknownness and knowing 
revealed by Sakshi. revealed by Kutasta chaitanyam / 


Sakshi. 





This is topic from verse 4 — 17. 
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Verse 4: 
¢ Chaitanyam located in Ghata Vritti — pot thought. 


¢ Conciousness located in pot thought is Chidabasa. 


e What does Reflected Conciousness do? 


Chidabasa Pot gets new adjective 





- Reveals only pot part - Unknown previously 
- Chidabasa does new painting. 


¢ Jnantata—knownness of painting revealed by Brahman Chaitanyam / 
Sakshi / Kutasta Chaitanyam. By Original Conciousness this is revealed. 


¢ Explanation given by Vidyaranya stroke by stroke. 
Verse 5: 


Before the rise of the Vrtti (i.e., before the intellectual 


+ ; _— . operation) my experience was “I do not know that there is a 
HMAcaT MASA Yel qed | 


pot over there’ ; after the rise, the experience is ‘| know that 


there is a pot over there’. This is the difference the 
intellectual operation or Vrtti brings about. But both the 


VA A \' \ o 
TAMA mac aal Ya] | I || above experiences of knowledge or non-knowledge of the 


pot are due to Brahman. [Chapter 8 — Verse 5] 





¢ Known-ness of pot revealed by Sakshi. 
¢ Before unknown — Adjective —| know | don’t know. 
¢ Later — Known — Adjective — Revealed by Sakshi. 


¢ Before rise of knowledge — Pot revealed as unknown pot by sakshi. 


Sakshi does only 2 things 


Known Unknown 


English / Russian Science / English / Russian 


¢ Wecan’t keep chidabasa permanently on pot then can’t know anything 
else. 


¢ Chidabasa remains briefly and then turns attention away. 


e After chidabasa came pot has knowness — Adjective. 
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¢ |t continues to be there on pot even though you have come away. 

¢ What illumines knowness of Pot? 

¢ By “Sakshi, unknown pot revealed as known pot after rise of knowledge. 
¢ Difference of knownness / unknowness not in pot. 


¢ Physical Attributes : Color / Weight / Height — Known / Unknowness — 
doesn’t belong to a pot. 


¢ Not physically analysable. 


¢ Knowness grows more mysterious as you Analyse. 


2 types of Adjectives 


- Shabda, Sparsha, Rupa, Rasa, 
Gandha 


- w.rt.some objects English - w.rtother objects Russian 


¢ What Adjective Jnanata / Ajnanata? 









Difference — illumined by Sakshi 





Understand, differentiate 
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LECTURE 235 
¢ Differentiate chit (Sakshi) + Chidabasa by their function. 


¢ What is process / mechanism of knowing in creation? Mechanism of 
knowledge? 


¢ Then can functionally separate chit + Chidabasa. 
3 Points to know Pot: 
1) Ghata / Pot — Revealed by Chidabasa. 
2) Before rise of pot knowledge there was pot ignorance. 
Pot ignorance is illumined by chit. 
3) After Chidabasa reveals pot, pot knowledge continues. 


Persistent pot knowledge which continues after rise of knowledge is also 
revealed by chit. 


Pot 


Pot ignorance revealed by chit Pot revealed by Chidabasa Pot knowledge revealed by chit 


How Chidabasa comes into being? 
¢ When eyes come in contact with pot, pot thought rises in mind. 
¢ Pot thought travels outwards, spreads over pot — called Vritti Vyapti. 
¢ When thought pervades, there is Reflected Conciousness over thought. 
¢ Pot thought + Reflected Conciousness = Chidabasa. 


¢ Chidabasa pervades object. 


3 Components of object 


- Frown - Smile 
- | don’t know / | don’t - Know 


remember 
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Advantage : 


Unknown-ness + Knowness of every object revealed by chit. 
Ignorance + Knowledge — internal condition of mind. 
Unknownness + Knownness — external condition 


T 


Chit reveals 


Ghata Vritti pratibimba chidabasa rises. 

Chit reveals unknownness of pot all the time. 

Chidabasa changes dress of pot — unknown-ness to knowness. 
Before unknown Sari — revealed by chit. 

Chidabasa reveals or converts unknownness to knownness. 


Thought Rises, chidabasa changes — Vritti goes away, chidabasa goes, 
becomes known pot. 


Knowness revealed by chit which is always there. 


Before rise of chidabasa, and thought, pot known as unknown pot... 
therefore have curiosity. 


lf unknown and unknown that it is unknown no curiosity. 
Unknowness is known. 
Briefly is known, briefly vritti comes chidabasa comes, 


Ajnatvam changed to Jnanatvam by same Original Conciousness / Kutasta 
/ Chit / Sakshi / Brahman / Atma. 


By Original Conciousness — Same pot is shining now. 


Now : known pot — before unknown pot. 
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Verse 6: 


Cognition or knowledge (of external thing) is the action (thereon) of 


c : C . . . -f: . . . - 7 
eT Tara ia Mela perad | the intellectual modification tipped with Cidabhasa like the steel-head 


of a spear. And non-cognition is the (beginningles but not endless) 
dullness (of an external thing) covering its revelation. Thus an external 


, ,AN SS 
TNSIATAAT eT TAT: all Baad le lI thing or unknown as the intellectual modification spearheaded by 


Cidabhasa pierces its covers of dullness or not. [Chapter 8 — Verse 6] 





¢ Unnknownness and knowness by Ghattakara vritti. 

¢ What is meaning of unknownness? 

¢ Being pervaded by Agyanam — ignorance, is unknownness. 

e Agyanam Vyapakatvam — Agyatatvam. 

¢ Ignorance definition — pot pervaded by ignorance = Ghata Agyanam. 
e ts incapacity to reveal itself by itself = ignorance. 


e Unlike Jiva — we are able to reveal ourself by ourself. Can say —1 am. 
Agyanam = Jadatvam. 


¢ Pot can’t say |am-—nor able to say you are... 
e Agyanam = Inertness = Jadatvam = Inertia = Non luminosity. 
¢ Moon has no Luminosity of its own. 
¢ It gets luminosity borrowed from sun. 
¢ Moon revealed because of Sun. 
e Sun reveals itself by itself, by its own light. 
e Agyanam = Jadatvam. 
Naiskarmya Siddhii : 
¢ Agyanam = Aprameyatvam 
¢ Agyanam = Jadatvam = Inertia. 
¢ By this ignorance pot is pervaded. 


¢ Any inert object in creation is pervaded by ignorance / Agyanam = 
Agyanatha Ghata = Unknown pot. 
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What is known pot? 


Known pot is pervaded by 
knowledge 


Pervaded by ignorance Pervaded by knowledge 


Chit illumines unknownness Chidabasa illumines knownness 


- Thought with Refl 
one silias ne What is knowledge which 
Conciousness pervading 
pervades pot? 


- erod sabhasa vritti = penmnon et anen= 
7 Chidabasa — Dhi vritti 


Jnanam. 
Jnanam = Dhi vritti 
- Thought + Reflected ; ; 

, et ag = Relevant thought in mind 

Conciousness = Rises in mind 
, , = Thought of pot / tree / girl / 
like beam of light emerging , 
: mountain. 

from torch light. 





¢ Torch + glowing bulb > Beam of light 


¢ Conciousness + glowing mind > Beam of Conciousness 


Conciousness Beam of Conciousness 


- Travels outside 
spreads dark objects 
and makes it 
luminous / known 


Vritti in mind = Beam 
light of Conciousness 


Rises and pervades pot / 
World 


World known 





Dakshinamurthy stotram : 


ATANCSAUCIGUTIAAGIGIIAaT HTSAL Naanaac-Chidra-Ghatto| 2-U/|dara-Sthita-Mahaa-Diipa-Prabhaa Bhaasvaram 
Wet AEA FI VANgEeant aie: Farad | Jnyaanam Yasya Tu Cakssur-Aadi-Karanna-Dvaaraa Vahih Spandate | 


aaa TAs sHecaesetacdaed ATL Jaanaam-liti Tam-Eva Bhaantam-Anubhaaty-Etat-Samastam Jagat 
aeat aepeadat aa 3a ata fearon ny Il Tasmai Shrii-Guru-Muurtaye Nama Idam Shrii-Dakssinnaamuurtaye ||4}| 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) 

As the Light of a Great Lamp Situated Inside a Pitcher having Many Holes, Shine Outwards, ... similarly, the Knowledge of 
That Only (i.e. Atman) Throb Outwards through our Eyes and Other Sense Organs, "| Know", He Alone Shining (i.e 
Atman), This Entire World Shines ... Salutations to Him, the Personification of Our Inner Guru Who Awakens This 
Knowledge through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 4] 





1815 


Nana Chidra Ghata.... Mix - called Jnanam. 


Jnanam pervades inert pot like sunlight pervades moon. 


Reflected Conciousness + thought pervade pot and makes it known — 
Jnanam pervaded pot. 


Then Ajnanam, Darkness pushed behind pot becomes Jnanata Ghata, 
known pot. 


Example : 


Example 1 


Vritti thought Reflected Conciousness Ajnanam 


removed Ajnanam. 
- Ajnana Timarasya Jnana 


Shalakaya... 
- Mix spreads over pot & pot 
becomes known pot. 





Example 2 


Chidabasa = Jnanam 


Example 3 




















Every object pervaded by 
Ajnanena Vyaptam Jnanena Vyaptam 


¢ Not pervaded by both simultaneously. 






¢ Known - unknown — 2 Adjectives not physically traceable. 


¢ If person doesn’t know what is a clip, even if it is lying on table will have no 
Jnanam. 


¢ Recognise clip physically don’t see difference in clip. 
¢ Known — Unknown — 2 Adjectives revealed by chit only. 


¢ No transformation of Weight / Color / in clip. 


1816 


Verse 7: 


If the cognition of an unknown pot can be had through 
Brahman why not that of a known pot? It does produce the 
cognition, for the Cidabhasa ceases functioning, as soon as 
the pot is made known. [Chapter 8 — Verse 7] 


TAA FAT VARA Was PHAM A HA | 


RIGS EG CCMI Ecce cr aac EE 





¢ Unknownness & knowness of pot revealed by chit. 
¢ What is job of chidabasa? 


¢ Chidabasa reveals pot component function. 


Chit Reveals Chidabasa 


- by replacing unknownness of 


pot by knowness chidabasa 
completes its job. 





e Physically chit + chidabasa can’t be separated. Therefore go through 
indirect method. 


Verse 8: 


; , ¥ . If the intellect is without Cidabhasa, the cognition of an 
© 1S WEISS | object cannot take place. For how does intellect in such a 


case differ from a lump of clay which is unconscious and 


astas rags TT: Hl Hele: CANS: 
2 mT Ye a Ihell insentient? [Chapter 8 — Verse 8] 





Purva Pakshi Question: 
¢ Why can't we say: 


- Reveals Pot - Reveals knownness of Pot. Reveals ignorance of Pot. 
- By Pervading pot - Ghata Vritti Pratibimba Unknown-ness of pot. 


Chidabasa reveals Why chit overloaded for 
knownness. both unknownness + 
- Knowledge of Pot. knownness. 





Vidyaranya answer : 


¢ Vritti can’t reveal pot. Jadam — Mind — composed of subtle element. 


e Vritti + Pot both Jadam. 
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¢ One Jada Vastu can’t reveal another Jada Vastu. 


¢ One-—non luminous object spreading over non-luminous object — Can’t 
reveal. 


e If sunlight spreads over desk — illumined. 
¢ If Book / cloth spreads over desk — not illumined. 


¢ Vritti by itself without chidabasa — inert can never generate knowness in 
pot, because both vritti + pot jadam. 


¢ Chidabasa helps to reveal inert pot / inert thought. 

¢ Both pervaded by ignorance. 

¢ If knowledge is generated, chidabasa has to join the pot. 
Verse 9: 


: : —. a Nowhere is a pot said to be known when it is besmeared with 
wd eq PEY] Yel eh 4 D7 aT [ | clay. Similarly when a pot is besmeared or covered by a Vrtti 
only (not along with Cidabhasa) it cannot be said to be known 
(for both the clay and the Vrtti are themselves unconscious 





TAT pS mac AMT Tay | If [| and insentient). [Chapter 8 — Verse 9] 


¢ One inert object pervaded by another inert object can’t make it known 
object. 


¢ Cloth spread over desk + you close eyes — No knowledge. 
¢ Unknown desk doesn’t know cloth. 


¢ Like table cloth — thought = product of mind merely by Vritti vyapti, table 
never known phala Vyapti — Chitabasa required. 


¢ Chidabasa alone reveals knownness of pot. 
¢ Knowness revealed by chit only. 


¢ If pot given another coating of clay, can’t know itself. 
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i od 














aT, Paks if 

pia ee nah ated 
a 

i Ta. igh 

rae aha tetas 
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LECTURE 236 


- Chit, Kutasta, Atma - Conciousness reflected in mind. 


- Pramata 
- Ahamkara 





Differentiate functions to differentiate them. 


How do we know pot? 


1) Before knowledge of pot, it is called Ajnanatha Ghata. 


Unknown pot — illumined by sakshi and chidabasa has not come. With 
chidabasa, pot is known. Unknown pot means chidabasa has not arrived. 
This unknown pot is sakshi Bashyam. 


2) Ghatakara Vritti + Chidabasa rises. Have brief existence. 


Brief arrival of Chidabasa pervades pot + illumines pot... generates pot 
knowledge. 


Removes unknowness + replaces with knowness. 
Ajnananta Jnanam = Jnanata Jananam. 
Generation of pot knowledge + Generation of knownness Adjective to pot. 


Chidabasa generates knownness + with that, chidabasas job is over 
unknown gone.... 


Vritti subsides, Chidabasa subsides, rest of life, pot exists for me as known 
pot. As Jnanata Ghata, Vritti + Chidabasa has receded after doing their job. 


Pot is known pot — here afterwards — known pot illumined by what? 


It exists in subconcious mind. Treasure house of known things... Jnanata 
Ghata exists in memory, even when Vritti + Chidabasa is busy knowing 
other things. 


In you, Ghata exists as Jnanata Ghata — known pot. 
Sakshi reveals Jnanata Ghata.... 


At any time for every individual, there is list of Ajnanatha Padarthas and 
Jnanatha padarthas. 


Who reveals Ajnartha + Jnanata Padarthas. 
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¢ Padarthas illumined by Sakshi — known + unknownness. 






¢ Job of Chidabasa: 


Change Adjective from unknown to known by generating padartha 
Jnanam. 


e Verse 1-7 -Above is topic. 
e Verse 8-12: Diversion - complicated. 


Purva Pakshi’s Suggestion : 


- Reveals unknown pot & known - Instead of Chidabasa changing - Let Vritti changes Adjective from 
pot. from unknown to known — let 


Vritti do the job. 


Unknown to known. 

- Let Vritti Vyapti generate pot 
knowledge and change Adjective 
Ajnanata to Jnanata. 


- Changes dress of unknown to 
known now. 

- Let chidabasa reveal Jnanata 
Ghata. 





Verse 9 : Vidyas Answer 


e Vritti + Vritti Vyapti can’t generate knowledge by itself without utilising 
chidabasa. 


Purva Pakshii : 
e Let Vritti reveal pot + change adjective to pot knowledge. 
Vidya: 


¢ Vritti without chidabasa can’t generate knowledge — because vritti is 
Jadam. 


Purva Pakshi : 


¢ Doesn't say — Chidabasa is not there. 
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¢ Vidya: when pot coated by another layer of clay will not reveal pot... pot 
doesn’t become known pot by new coating. 


¢ Similarly when pot is pervaded by only pot thought, it is like clay only. 


Both 
Bautikam 





¢ By Vritti Vyapti (pervasion) pot not known. Knowness will never come. 
Knowledge can’t rise. Chidabasa has to be utilised. 


¢ Chidabasa not revealing knownness. 

¢ Knowness revealed by chit only. 

¢ How unknown pot becomes known pot? 

¢ Sakshi comes to illuming Jnantata can’t negate role of sakshi. 


Verse 10: 


Hence cognition (of a pot) is that reflection of consciousness (on 
the pot) which is produced as a result of the enveloping operation 
of the Vrtti-cum-Cidabhasa. Brahman or pure consciousness 


Tad A PEAS ATT: 


cannot be this resultant reflection of consciousness inasmuch as it 
(being the eternal and immutable existence) exists prior to 
cognition. [Chapter 8 — Verse 10] 


7 bea FUT AAT Baa 11201 





¢ Knownness determined by Pratibimbita chidabasa — not Vritti Vyapti. 
e tis rise of pervasion of chidabasa in Vritti. 


¢ Chidabasa alone has luminosity Conciousness. That alone can make it 
known. 


¢ Chidabasa Rises — Udayaha 

Vyapti — Rises — Knownness / Vyaptatvam together. 
¢ Knownness not by chidabasa in mind but in Ghata kara Vritti. 
¢ Ghatakara Vritti rises in mind and travels to pot. 


¢ Mere rising in mind will not help. 
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Ghata outside 


Chidabasa in Mind ithaisenson vate 
rises in mind 


Vritti with 
Chidabasa pervades 
Ghata 











¢ Ghatakara Vritti should envelope pot. 
¢ Upon Ghatakara Vritti, Ghatakara pratibimba chidabasa should envelope. 


¢ That enveloping process is called Pramatatva Jnanam — Gains Adjective 
known. 


¢ Chidabasa upon Vritti which pervades pot is given another name — 
“Phalam” Technical Name. 


Karma Phalam 






e Any object + Vishaya Vyapakara chidabasa = Phalam. 
¢ Chidabasa Udaya = Phala Udaya = Phala Vyapti. 

¢ Chidabasa Phala Udaya is called Jnanatatvam. 

¢ Why call it phalam — not Vriksham, toyam... 


¢ Phalam : Because this phalam is making object known = Vishaya Jnanam. It 
is result of Pramana operation. 


¢ Since Chidabasa Vyapti, Jnanatata Utpatti, Phala Vyapti results in Ghata 
Jnanam.. It is result of Pramana Vyapara. 


¢ Operation of Pramana should result in phalam — knowledge alone. 
¢ Therefore, Vishaya Jnanam is called Phalam. 
Divertion in Divertion : 


¢ Chidabasa generated out of Pramana Vyapara is Janyam — Generated . 
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e Itis Karya Janyam. It has origination in Pramana Vyapara. 


Not Janyam Always Janyam 

Nityam Anityam 

Not phalam of Pramana Vyapara. Phalam of Pramana Vyapara — “Karyam”. 
Brahman Can't be equated to sakshi. 

Before putting effort to gain knowledge, sakshi 

chaitanyam was existent. 


Svarupa Jnana Chaitanyam Original Conciousness — 
Distinct. 

Before Pramana Operation, Brahman chaitanyam 
exists. 

Bimba chaitanyam 

Independent (Satyam) 





Verse 11: 


(But will it not go against Suresvaracarya’s opinion expressed 
in the following Vartika?) According to the authoritative 


GIT a Sets SAT | 
books on Vedanta an object of cognition, in matters of 


external objects, is that Samvit or consciousness which is the 
result of the act of cognition. [Chapter 8 — Verse 11] 


Gacdae AASA AcrAHVaMTT 112211 





Chidabasa = Not identical but different 
Pratibimba Chaitanyam 





Bimba Chaitanyam 


Suresh : Equates 


Original Conciousness qh Reflected Conciousness 
One + Same 





Vidya: 
¢ Primarily different — (Nitya — Anityam / Satyam — Mithya) 
¢ Since original appears as reflection, sometimes figuratively take them as 
one + same used interchangeably. 
Example : 


lam in the Photo 
Reflected Conciousness Original Conciousness 


Image / Abasa 

Not totally identical 
That alone in this form 
Listener not confused 
or misunderstands. 
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Example : 


Tara at uf a aerate sar faeat wit aarooahe: | Na tatra suryo bhati, na candra-tarakam nema vidyuto bhanti, kuto ‘yam agnih, 
qae aaa aa aex urar aatae fart ii oy Tam-eva bhantam anubhati sarvam tasya bhasa sarvam idam vibhati 1! 15 1I 
sta alearttayte feqrar TATA fearar ar | Iti Kathakopanisadi dvitiyadhyaye pancami valli, 


The sun does not shine there, nor does the moon, nor do the stars, nor the lightnings and much less this fire. When 
He shines, everything shines after him ; by His light, all these shine. [Il — 1] — 15] 





¢ Chaitanya alone illumines everything. 


sty Od 


- Chaitanyam illumines - Chidabasa illumines 
mind forming chidabasa world. 





¢ Chaitanyam illumines everything, all will be “Sarvagyaha”. 
¢ In Sushupti, chaitanyam is there but can’t illumine world. 
¢ Mind illumines world. 

¢ Chaitanyam illumines mind. 


¢ Even if chidabasa illumines world, what is chidabasa? Chaitanya Avatara 





only. 

Gita: 

¢ | alone taught Vivasvan. 

Now — came on Janmashtami 

¢ Chidabasa is Avatara of chit. 

¢ One +Same.. But strictly different. 

¢ What is relation between Satyam and Mithya? 

¢ Binnatva — Abinnatva Lakshanam. 

¢ Not totally identical / different. 

¢ Figuratively equated in Brihardanyaka Upanishad by Sureshvaracharya. 
Verse 11: 


¢ Brihardanyaka Upanishad vartikam 1 — 1 - 59 
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Samvit = Original Conciousness Anubandha Chatushtayam 


- Satyam Anantham - Adhikari / Vishaya / Prayojana / 


- Svaroopa chaitanyam Sambanda 
- Prameya Arthaha - What is subject matter of shastra : 





- Subject matter of Discussion “Brahman” 


Known through vedanta vakya Pramanam. 


6 Pramanams: 


Pratyaksha / Anumana / Upamana / Arthapatti / Shabda 


\V 


- Veda Purva 


- Veda Anta 


1* Line : Problem 





Suresh: 


That chaitanyam alone available in form of chidabasa which reveals every 
object — Phalam = Chidabasa producing knowledge. That chaitanyam 
appears as Vishaya Jnanam chaitanyam. 


What is chidabasa resting on? 


In every external object, which is object of knowledge — Prameyam — 
known. 


Upon Clip 


- Brahma chaitanyam is there as 


chidabasa chaitanyam not 
sakshi chaitanyam 


How chidabasa comes to clip? 
Samvit goes out — “clip — akar vritti” is carrier of chidabasa. 


Clip vritti goes out, pervades it, sakshi chaitanam is obtaining as chidabasa 
in every object when you perceive. 


Sakshi in form of chidabasa. 
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- Anityam 


¢ Even though different, that chidabasa is chit and chit is subject matter of 
vedanta. 





How you reconcile equation of Chit + Chidabasa? 


Example : 
¢ lam in photo — Means — my image in photo 
Vv 
Identity has meaning of oneness (Aikayam) and similarity. 
Visishta Advaitin : 
¢ Looks Vishnu — with 4 hands.... Chidabasa similar to chit not exactly chit 


Verse 12: 


Here by ‘Samvit’ or consciousness what Suresvaracarya 


“te rt a ‘ea ‘_n ‘a 
IT ANAHAY PACHTER rarer a | means is the resultant reflected consciousness, for the great 


Sankaracarya himself (Suresvara’s guru) in his Upadesasahasri 


7 ,. gt . ° ° ° - 
Faldcheaye: Aseal TATA aq: 122 || has made the distinction between Brahman-chaitanya and 


the ‘Resultant’ — Chaitanya amply clear.[Chapter 8 — Verse 12] 





¢ Language of similarity — not of oneness. 

e Like Bimba, Pratibimba. 

¢ Only similarity between Chidabasa & Chit. 

e Abasa = image. 

¢ ASamanta = Basate iti Abasaha. 

¢ Appearance or semblance is meaning of Abasa. 


¢ Semblance of chit — not chit itself. 
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Similarity with chit is intended by Vartikara... Suresh. 
How Vidya knows intention of suresh? 


Vidya quotes Shankara... chit — Chidabasa — Upadesa Sahasri — Chapter 18 
— Verse 32-72. 


Mukham + Mukha Abasa. 


1828 


i od 














aT, Paks if 

pia ee nah ated 
a 

i Ta. igh 

rae aha tetas 
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LECTURE 237 
Verse 12: 


- Sakshi — Chidabasa functions - Divertion — Answers 2 Purva 
different. Pakshi’s 


Ilumines ghata form - Knownness adjective / Attribute in 
Rises with thought and Resolves pot is known by sakshi. 

with thought. - Sakshi illumines Ghatasya Jnanata. 
Anitya Chaitanyam 

Rises in Ghatakara Vritti — 

Chidabasa Rises + falls. 





¢ Ghatakara raises Vritti, first of form, pratibimbita chidabasa.... Reveals 
object. 


¢ Note Vritti Pratibimbita chidabasa 


Not Antahkarana Pratibimbita Chidabasa which is always there when mind 
is awake . 


¢ Sakshi Chaitanyam — Chit — Original Conciousness - God 


Chidabasa (Image) — Reflected 
Conciousness — (Man image of God) 


Antahkarana Pratibimba Vritti Pratibimba 


- Chidabasa always there when Chidabasa rises + falls which is 
mind is awake. reflected in particular thought. 
- Nana Chidra Ghata.... Current chidabasa rising + 
falling. 
Anitya Chaitanyam. 





Dakshinamurthy stotram : 


Naanaac-Chidra-Ghatto| a-U |dara-Sthita-Mahaa-Diipa-Prabhaa Bhaasvaram 
Jnyaanam Yasya Tu Cakssur-Aadi-Karanna-Dvaaraa Vahih Spandate | 
Jaanaam-liti Tam-Eva Bhaantam-Anubhaaty-Etat-Samastam Jagat 


azcat areas aa sa ata farornaya at neil Tasmai Shrii-Guru-Muurtaye Nama Idam Shrii-Dakssinnaamuurtaye ||4]| 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) 

As the Light of a Great Lamp Situated Inside a Pitcher having Many Holes, Shine Outwards, ... similarly, the Knowledge of 
That Only (i.e. Atman) Throb Outwards through our Eyes and Other Sense Organs, "I Know", He Alone Shining (i.e 
Atman), This Entire World Shines ... Salutations to Him, the Personification of Our Inner Guru Who Awakens This 
Knowledge through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 4] 
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¢ Sakshi chaitanyam previously illumining unknownness of pot and now 
illumining knownness. 


Nitya Chaitanyam Sakshi always busy llumining 
Knownness of objects Unknownness of objects 


¢ Sakshi + Chidabasa — both different in function and longetivity (Verse 7). 


Diversion — 2 Purva Pakshi—8&—-—11 


- Vritti—Jadam - In sureshvaracharyas Vartikam 
- Can’t illumine object Original Conciousness = 
Reflected Conciousness. 
Says in introduction subject of 


upanishad is sakshi which is 
nothing but chidabasa. 
Verse 11: 
- Brahma Vartikam 1—1-59 





¢ Equation figuratively not factually — not totally equal but because of 
similarity — not factually revealing total identity. 





- Not totally equal. 
- Similar 
- In group photo | am there. 
Should say : 
- My image is there — “similarity is there” 


¢ Neither speaker nor listener confused figurative expression not total 
identity. 


Verse 12: 
¢ When chit + chidabasa equated similarity intended. 


¢e Upadesa Sahishri — Chapter 18 — Verse 32 to 62 — 30 Verses Shankara 
differentiates. 


e Adhara + Abasa chaitanyam in tatva viveka 13" chapter. 
¢ Naiskarmya Siddhi — Based on that chapter. 


¢ Here 8” chapter based on Upadesha Sahishri — 30 Verses. 


1831 


¢ Shankara talks of real difference — Sureshvaracharya talks of seeming 
oneness. 


e Diversion over. 
¢ Continue from 7 — 13 Mantra. 
Verse 13: 


Therefore the reflection of consciousness produced on the 
pot is the cause of its cognition ; and the knownness or 
knowledge of this cognition, exactly as its ignorance, is the 


AAA A STATS A aIGT TE NIRS II work of the Brahman-chaitanya. [Chapter 8 — Verse 13] 


STATS Seas HASSS 





Consolidation of idea : 
¢ Role of Chit + Chidabasa. 
¢ Purva Pakshi — view not right. 
¢ Our Approach right — 7" verse reinforced here. 


¢ Chidabasa momentarily rises when particular thought rises (Udita 
chidabasa). 


¢ Mind and chidabasa not rising now but through Jagrat it exists. 
¢ When thought of object rises, Ghata Vritti comes. 
¢ Thought becomes mirror. 


¢ In Ghata Vritti — Chidabasa rises Udita Abasa. 













Mind with 
Pratibimbita 
Chidabasa 


Inert thought rises 
of pot 






IIlumines 


Knownness 
Unknownness 






- Pratibimbita Chidabasa rises 


Through out Jagrat 


in Ghata Akara Vritti. 
- It is there for a brief 
moment makes pot known. 
- Generates new pot as 
Adjective known replacing 
old Adjective unknown pot. 





e Ghata Jnanatatvam = Role of Chidabasa. 


¢ Once Jnanatata comes to chidabasa who will reveal new Ghata. 
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¢ That Janita Jnatata is revealed by Sakshi inside and outside Original 
Conciousness is called Brahman. 









Antahkarana mind called Sakshi 





lllumines 





Original Conciousness 






Called Brahman when it reveals object 





¢ Brahman has not newly arrived to illumine knowness. 


¢ Even before knowness arrived, Brahman was functioning to illumine 
Unknownness of pot. 


¢ Brahman was illumining unknownness of pot and now continues to 
illumines knowness of pot. 


Verse 14: 


The Vrtti of intellect, the reflection of Cit on the pot, and the 


TST Al aye Wed last | (object) pot — all three are made known by Brahman — 


caitanya ; whereas the (object) pot’s existence (at a particular 


PEYATAHAICT TH AAR CE LI2¥ 11 place) is known by the reflection of Cit on the pot, inasmuch 


as it is the ‘resultant’ consciousness. [Chapter 8 — Verse 14] 





¢ Same said in different language. 


3 factors illumined by Sakshi / Brahman / 


Kutasta chaitanyam / Original 
Conciousness 


With knownness + unknownness Shining in Antakarana Mind Ghata Vritti in mind 
of pot 


7 - Like reflected sun shining in 
Jnatata + Ajnatata Visishta of pot 7 6 
water because of original Sun 


- lllumines pot form. 








¢ Sakshi has wider field of illumination. Chidabasa illumines only Pot — object 
of illumination 


¢ Pot alone object of illumination for chidabasa. Sakshi illumines — 3 objects. 
¢ Abasa illumines — 1 object — Pot. 
¢ Reflection of chit on Pot: 


¢ Is pots existence at a particular place — Time. 
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¢ Phala chaitanya. 
¢ Resultant Conciousness 
¢ Vritti of intellect. 
¢ Sakshi has bigger role. IIlumines both knowness + unknownness of world. 


Verse 15: 


So the knowledge of a pot involves a double consciousness, viz., 


dag TeTTUT Hay nilseGl aqe | Brahman — consciousness and Vrtti-cum-Cidabhasa-consciousness 
a 4 . pr iT (covering the pot). Brahman-consciousness corresponds to the 


consciousness which accompanies what the Naiyayikas call 
‘knowledge of knowledge’ (Anuvyavasaya), the knowledge which 


. . A 
AAS TATA qaaiiedd 24 follows the cognition of objects (that | know my knowledge or 
3 ~ 


existence of objects). [Chapter 8 — Verse 15] 





¢ Unknown pot illumined by sakshi when chidabasa pervades it, unknown 
pot becomes known. 


¢ In known pot, chidabasa is pervading knowness caused by chidabasa. 

¢ Question: Is Sakshi pervading known pot or not? 

¢ Sakshi is all the time there chidabasa does not displace sakshi. 

¢ Original sunlight continues where patch of light exist on the wall. 

¢ You don’t notice because of reflected light which is brighter than sunlight. 
In known pot: 

¢ Chit + Chidabasa both are Vyapti. 
General law : 
1) All known objects pervaded by 2 chaitanyams. 


¢ When they become known, at the time of knowing Original Conciousness 
+ Reflected Conciousness. 


¢ Other objects pervaded by only Original Conciousness. 
2) How intellect expresses 2 pervasions? 


¢ How do we experience this phenomenon? 
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Experience 


pervasion. 
Knowledge of knowledge of 
Pot = Sakshi 


Chidabasa Vyapti 


Knowledge of Pot 
Ghata — Chidabasa function 


Ghata Jnanam = Chit function 





¢ Inintellect 2 processes. 
1. Vyavasya : | know Pot 
2. Anu Vyavasya : | know knowledge of Pot. 
¢ | learn Panchadasi — knowledge — Chidabasa. 
¢ | know | know Panchadasi — Meta Knowledge — Chit. 
¢ Knowledge of Knowledge = Meta knowledge. 
Advaitam Refutes Tarqa : 


e If there is 2-3-4 - processes infinite regression. 


Knowledge of Pot Knowledge of knowledge of Pot 


Instantaneous without effort 
takes place in mind 





¢ Pot is known, pot knowledge simultaneously known. Because of presence 
of sakshi. 


In Class : 
¢ Know Panchadasi. 
¢ No need to sit separately again to know | know Panchadasi. 
¢ Both Targi + vedantin accept difference. 


¢ Does it require separate process or is it consequence of knowledge? 
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Verse 16: 


ACTS AACA ATT ATT Ware The cognition ‘This is a pot’ is due to Cidabhasa, but the 


knowledge ‘I know the pot’ is derived from Brahman- 


IASI Ae oq] haa Te T Hat Mell consciousness. [Chapter 8 — Verse 16] 





Final Conclusion: 


¢ Essence of chapter 


Ayam ghataha 
This is Pot / Wall / Man / Star 


- Chidabasa blessing 
- By grace of chidabasa, 


Both chit and chidabasa are blessing 












statement is made or think of 
object. 


¢ When do you recognise Sakshi Role? 


¢ Vigyantataha Ghataha? 


Adjective part 

Attribute part 

Requires blessing of Brahman 
outside. 

Chit — Grand father 





Verse 17: 


SE NICSG TALI Seles eaelearaa | Just as in objects outside the body, Cidabhasa has thus been 
401% 


differentiated from Brahman, so within the body too 
Cidabhasa is to be differentiated from the immutable 


AssTHTaPeel talaesal AY | 9 I Kutastha. [Chapter 8 — Verse 17] 


New topic: 
e Verse 4-16 —- Sakshi — Chidabasa difference. 


e W.r.t. Role, function, knowledge of external object. 
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Original Conciousness called 


Sakshi / Kutasta Brahman 
Internally within body Externally No difference in Conciousness 


only language difference 


Verse 4-16 


Vivechta = Differentiated 
externally 


¢ Yad vat — Tat vat —in the same manner. 

¢ Kutasa — Abasa — Sakshi. 

¢ Original Conciousness — remains same, located allover. 

¢ Abasa + Brahma — 1° line. 

¢ Abasa + Kutasta — 2™ line. 

¢ Mention in verse 3 also. 

¢ When mind is active, thoughts available, chidabasa prominent. 
¢ Inactive mind, prominence of chidabasa can be recognised. 


¢ In between thought not active, or in Samadhi, Sushupti, thoughts not 
generated Chidabasa not prominent. 


¢ Sakshi Pramanya Chaitanyam can be recognised said in verse 3. 
¢ Now elaboration in verse 18. 


Verse 18: 


Teo TaeTUS: Halacha WT | As fire pervades a red-hot piece of iron, so Cidabhasa 
—} 


pervades | — consciousness as well as lust, anger, and other 


VATS Ad TT He AAA TAT NRC II emotions. [Chapter 8 — Verse 18] 
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In active mind both are there 


Dull, Subdued Bright 


Powerful, over powers 
Samanya, Svarupa Sakshi. 
Chidabasa pradhana Jeeva = | 


Ahamkara is active, it is 
associated with Kama, 
Krodha, Lobha, Moha, or any 
Internal Emotion of Sukham / 
Dukham 





¢ What is uniqueness of internal condition? 
¢ They are not illumining the external world. 
¢ Pot thought.... When mind external 


¢ Worry is internal condition at that time, chidabasa prominent, worry 
prominent. 
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LECTURE 238 
Verse 18: 


¢ Chit (Original Conciousness) — Chidabasa (Reflected Conciousness) — 


Viveka 


e 2 Conciousness can’t be physically separated. Whenever chidabasa is there 


chit is there inseparably — Chidabasa can’t exist without chit. 
¢ Chit being all pervasive can’t be away from chidabasa. 


¢ Can distinguish by function and Role with respect to our experiences. 


Worldly experiences 
External Bahya Vishaya Antara internal Vishaya 


Role of Chit Role of Chidabasa Chit verse 17 onwards Chidabasa 
Verse 4-16 Kutasta / Sakshi 


¢ Chit : Knownness + Unknownness of pot illumined by chit. 

¢ Ghata — by chidabasa. 

¢ Ghata Jnanam + Ajnam — Dvayam role by Chit. 

¢ Outside : Brahman — Chidabasa Viveka 

¢ Inside : Kutasta / Sakshi Chidabasa Viveka. 

¢ Inner world : World of emotions experienced when sense organs closed. 


¢ Kama Krodha, Lobha, Chinta... all Vrittis experienced when sense organs 


closed. 


¢ In meditation, worry experienced by Sakshi. 
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Internal Thought External Thoughts 


- Worry Brighter 
- Bright only to illumine itself, but not Capable of illuming external 
external object. objects. 
- Dull introvert thoughts Extrovert thoughts 
Drishtanta : Like Fire : 
Like iron — piece in contact with fire Reveals itself + objects around. 
reveals only itself not objects around. Tube light. 
Light from bee reveals only itself. Ghata vritti is external thought, 
Kama, Krodha Vrittis, internal thoughts. reveals itself and pot outside. 
Can have internal thoughts when sense 
organs closed. 
Illumines emotions within (Kama / 
Krodha). 
Like clocks small light. 
Aham thought / Vritti is part of mind. 
Mind can reflect Conciousness used for 
illuming object. 
Intellect produces vrittis — or emotions 
which sakshi illumines. 
One is in ones own internal world 
Projected by mind and illumined by 
Sakshi. 





¢ Can’t spread enough chidabasa to pervade swamis words. 


Verse 19: 


Even as a red-hot piece of iron manifests itself only and not 


CSATA MTT Me Ache | other objects, similarly the modifications of the intellect 


(Vrttis), aided by Cidabhasa, manifest themselves only i.e., 


Veale aa: TRUITT 11221 | the things which they cover and not others. 
[Chapter 8 — Verse 19] 





Darshtanta : 
¢ Heated iron ball. 
¢ Reveals only itself. 
¢ Can’t reveal any other object. 
¢ Indark night, see glow worm, reveals itself, can’t read book. 


e¢ Introvert Vritti, Kama, Krodha, Lobha, endowed with Chidabasa — less 
bright Chidabasa, bright enough to illumine... 


¢ Kama Vritti-— For Kama emotion. 
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¢ Krodha Vritti — for Krodha emotion. 
¢ Reveals itself only — not external world. 


¢ Vrittaya (Strilingaha) Abasa Sahitaha thought with Chidabasa reveal 
emotion. 


¢ Not Nana Chitra Ghata — not applicable for Kama Krodha Vritti. 
¢ That Sloka for Ghata Vritti alone. 
¢ Basikaha — illuminator, revealers. 


Verse 20: 


Even as a red-hot piece of iron manifests itself only and not 


ak ‘alle . \ CA 
" ¢C ° 
Hse ToT AWA FTIaIS Ta am: | other objects, similarly the modifications of the intellect 


(Vrttis), aided by Cidabhasa, manifest themselves only i.e., 


Tay 319 Tacaaed AMORA 1120 |] the things which they cover and_ not others. 
e [Chapter 8 — Verse 19] 





e Vrittis are subject to rise + fall. 

¢ Kama -— Krodha sequentially come & go, not simultaneous emotions... 
¢ Arrival, departure determined by rise of vritti. 

¢ Kama vritti rises, chidabasa formed, | know, | feel the emotion. 

¢ Next Krodha Vritti comes... 

e¢ There is a short gap in between rise, fall, don’t practically experience. 
¢ This is illumined by chit — which is continuous... 

¢ Specific / particular chidabasa in thought not continuous. 

¢ In thought, chidabasa coming and falling like wave rising + falling. 


¢ Mind chidabasa for external object Vrittis — continuous during Jagrat 
(General Chidabasa). 


¢ Gradually in orderly manner, like march past of policeman with 
intermediary blankness. 


e Introvert vrittis — Rise in mind. 


¢ Play of emotions — think of one.. Smile, think of another daughter — face 
swollen... Akhilaya Vrittaya Jayante Vichidya Vichidya. 


¢ Observe gap between 2 emotions. 
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Example : 


e Sit in Marina Beech and hear the noise of waves hitting the shore and the 
silence. 


¢ Between 2 emotions there is a gap. 

e Vritti absent, Vritti Pratibimbita Chidabasa absent. 
¢ Mind is passive. 

¢ Mind resolved as it were... experienced as silence. 


¢ Silence always revealed by sakshi — which is “Shanti Svarupa”. 


3 States of silence 


Natural when tired Nirvikalpa Samadhi 
Health Condition Yoga Abhyasa 


¢ Inall3, silence of mind. Not different but same. 


¢ Like silence between 2 peoples silence same, voice Male / Female / 
Difference. 


¢ Male silence / female silence same. 
¢ Male sleep / Female sleep same. 
¢ Inall3, Mind is in silence. 


e Vritti + Chidabasa resolved. Neither there is experience of world or 
internal world of emotions and thoughts / or dream. 


oa That consciousness which witnesses the interval between the 
WAATS Fae7 disappearance and the rise of successive Vrttis and the period 
when they do not exist, and which is itself unmodifiable and 
immutable, is called Kutastha. [Chapter 8 — Verse 21] 


rae Sarat Hees sa BAT 112W1 





¢ Sandhi = Gap between 2 introvert emotion Vrittis, temporary silence 
revealed by Sakshi, during day to day experience, observe silence. 


¢ In special meditation, chant nama. 
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¢ With Nama remove worldly thoughts. Repeat Nama, give gap between 2 
Namas come to silence. This silence is not nothingness but is pervaded by 
sakshi which illumines silence. 


¢ Create artificial silence by Nama Japa or observe natural silence which can 
come. 


¢ Gap between thoughts and total absence of thoughts in 3 states observed 
by sakshi. 


¢ Sushupti — Vritti Abava Avasta. 
Moorcha — Vritti Abava Avasta 
Samadhi — Vritti Abava Avasta 


¢ We need not go to 3 Avastas to know Sakshi. With Avasta Traya Viveka 
gain knowledge — No need to go to Samadhi Avastha, not Chatushaya 
Avasta not required, Abava available in daily emotional gaps. 


¢ Abava is illumined Avabasita by Original Conciousness. 
¢ Chapter 8 — Verse 21 very important verse. 


¢ How it illumines — by pervading silence, pervaded by changeless Nirvikara 
chaitanyam. 


e Unlike chidabasa which is subject to fluctuation and change, sakshi not 
subject to change. 


¢ Is Reflected Medium — mind illumined by Reflected Conciousness or 
Original Conciousness? 


Moonlight 
Reflected Conciousness 


lllumines Earth 


Reflected Conciousness 


illumined world 





Is mood illumined by moonlight 
or sunlight? 





¢ Moon inert by Nature, Reflects sunlight called moonlight. 
¢ If moon has its own light, sun not required. 
¢ Moon illumined by only Sunlight 


¢ Mind illumined by only Sakshi not chidabasa. 
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¢ Can’t say Reflected Medium illumined by Reflected Conciousness. It 
appears so 


o Mind = Reflected Medium, has Chidabasa 
o World = Earth 
¢ Mind illumines external world. Can’t say chidabasa is illuming mind. 
¢ Chidabasa can never illumine mind 
¢ Chidabasa illumines world like moon illumines earth. 
¢ Moon light can’t illumine moon. 


¢ Original Kutasta, Sakshi chaitanyam illumines silent mind. Makes mind the 
moonlight. 


¢ Sakshi is changeless illuminator of silent — inactive mind. 
¢ Now mind chattering, active noisy. 


¢ Original Conciousness, changeless Conciousness illumines changing mind + 
silent mind in sushupti and is named Kutasta. 


¢ Outside Name — Brahman 
Inside Name — Kutasta. 


Like Kutasta — Anvil changeless used by Blacksmith. 


¢ What is uniqueness of anvil? 


- Moves up and down | - Changing If it goes up and - Karma Phala Data 


- World, Hammers - Shaped down no change behind world. 
Jivas mind - Mind possible. 
- Getting out of shape | - Changeless 





¢ Guna Guneshu vartante 


Indriya Indriyartheshu vartante 


Iron piece - World Anvil 
Like Mind - Hammers No change 


Sense organs Nirvikaratvat 
Kutastavat 
Remains changeless 
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Verse 22 : Important Verse 


Ln . ; : : As in the (cognition of an) external pot, there is the play of 
add STU] dd4 Fal Gal TSS | two forms of consciousness — the reflection of Consciousness 
which reveals the pot and secondly the Eternal Consciousness 


a ‘a S . oe 2 — : . k 
Feary added aa SIaastayns | I22 | | which reveals that the pot IS nown 
‘ [Chapter 8 — Verse 22] 


Bimba Surya Prakasha Pratibimba Surya Prakasha 


- Original subdued, dull light - Mirror, reflecting patch of sunlight 
- All over pervading - Brighter than original 





¢ Inthe patch of light — 2 lights are there original + Bright light. 


¢ In between only diffused light when seeing pot, external knowledge takes 
place — subdued. 


¢ Clip knowledge - Focused, Bright 


- Double Conciousness. 


Original Conciousness fe Reflected Conciousness 


Phala Vyapti Vritti Vyapti 
Chidabasa 


¢ Chit + Chidabasa in the world of objects. 


Internally : 


Santosha, Kama, Krodha 
Bright Mind, Bright light has both 


¢ During emotions mind appears brighter worry only exists and whole world 
dissolved — in silent mind, reinforced Chaitanyam is not there. Looks as 
though Darkness, Blankness but in presence of Sakshi. 


Ghata: 


¢ At time of pot knowledge, there is 2 fold Chaitanyam (Guna — Multifold) 
Chit + Chidabasa. 
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World of Pot Other parts of world 





- Existent for me - AS good as nonexistent. 
- World only that 


¢ Similarly, within you, introvert thoughts. 


¢ Kama -— Krodha, Viguna Chaitanyam — 2 fold Asti — Chit + Chidabasa. 
¢ Reflected Conciousness + Original Conciousness 

Both are there 
¢ Visishta Chaitanyam + Upahita Chaitanya 


¢ Mind shines with extra brightness. 
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Verse 22: 


LECTURE 239 


Differentiate function of chit and Chidabasa — to know nature of both. 


Chidabasa Prominent: 


When we have internal emotions — Mind active, thoughts present upon 
mind, thought and Chidabasa present. 


Reflection brighter than general pervading Conciousness. 
During emotions, brighter Chidabasa is also there. 


Chit in background as thought nonexistent. We can call it experience of 
Chidabasa. 


When there is silence between 2 thoughts, intermediary silence 
experienced in between or silence in Sushupti, Samadhi, Moorcha, 
thoughts are resolved. 


Therefore experience = silence. 

Mind inactive, passions resolved, Unmanifest activity of mind = Chidabasa 
During silence mind Unmanifest / passive Chidabasa — Unmanifest. 
Unmanifest as good as absent. Don’t experience Unmanifest. 

lf experienced, manifest. 

During silence, Chidabasa is technically there, as good as absent. 
During emotions, Sakshi is as good as absent. 

In silence, Chidabasa is as good as absent. 

Absence of Chidabasa reinforced by another reason also. 

When Chidabasa active, we experience sense of division + location. 
When mind not active but passive, no sense of division and location. 
Chidabasa absent — proved by absence of division + location. 


In silence (in Jagrat), Samadhi, Moorcha, Sushupti, Chidabasa is as good as 
not there, absent. 


Experience of silence during those states (is inferred) , must be because of 
Sakshis role. 
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What is prominent Role? 


Sushupti Jagrat / Svapna 


Is Sakshi experiencing silence? 
lf | experience, division — location will come, Chidabasa awake. 
Experience of silence = Experience of Sakshi = identical. 


When Chidabasa active, we wake up from Sushupti. Then we infer deep 
sleep state. 


Potential division is present in Sushupti. That division also we talk in Jagrat 
+ Svapna. 


Therefore, Vidyaranya concludes = Sakshi experienced can be discerned in 
form of silence experience during Jagrat, Samadhi, thoughtless state in 
Sushupti. 


Chidabasa experience discerned during Kama / Krodha.. Emotional 


experiences. 


External (Pot — World) 


Chidabasa Pradhana Anubava Sakshi Pradhana Anubava 


Internal (Emotions — Kama / Krodha) 


Noise Silence 


Chidabasa + Sakshi throughout our life. In death only Sakshi experience. 
Don’t work for Samadhi state understand 3 states. 


Sakshi pradhana state in sushupti is as good as Kevala Sakshi Anubava. 
Chidabasa as Good as absent. 

During experience of pot outside. 

Thought pervades Pot — Chidabasa pervades pot 


Vritti Vyapti of mind — Phala Vyapti 
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During emotional experiences 


Emotion thought Conciousness / Sakshi 


¢ Extra brightness in concious experiences. 


¢ Kama, Krodha, Sukha, Anubava in all specific experiences — clear extra 
brightness, extra shine, extra clarity is there. 


¢ Additional Brightness in comparison to silence we experience during 4 
conditions between thoughts, Sushupti, Samadhi, fainting. 


¢ Conciousness is not bright enough, because Chidabasa is not there — 
during all this time. 


¢ No sense of division, location. 

¢ What is proof of absence of Chidabasa? 

¢ We have experience silence of Chit / Sakshi. 

¢ Is Sakshi experiencing silence? 

¢ Ifso, Division, Location, Time, Space will come. 

¢ Don’t ask question — is Sakshi experiencing silence. 


¢ Turiyam = Amatraha = Chaturtaha 


¢ |=Amatra = Experience of silence 
Experience of Sakshi 
¢ Example: 


When you vacate all objects from Room — we say everything empty, but 
Akasha can’t be vacated. 


¢ We take Akasha for granted. Nothing = Akasha. 
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Verse 23: 


When mind is empty — silent, emptiness, silence is not nothingness = 
Sakshi. 


Nothingness outside = Akasha 
Nothingness inside = Emptiness of mind = Silence of mind = Sakshi. 
Presence of Sakshi. 
Silence Anubava = Sakshi Anubava 
Chit Anubava 
Atma Anubava 
Others head is empty — buddhi empty — don’t agree! 
Nobody lacks Sushupti Anubava... everybody has Advaita Anubava... 
What are we lacking? 
Understanding...... 
What understanding is required in real? 
Sakshi is my real nature. 


Chidabasa is my incidental Nature. To learn this we require Shastra 
Pramanam. Experience we already have. 


lam chit — Chidabasa is incidental. 
Our Problem : Chit — Incidental 
Chidabasa - Real 
In Panchadasi class we are Chit. 
Change the importance. That alone is Vedanta. 


Clarity in thought, emotion is Anubava. 


Unlike a pot, the intellect is neither an object of cognition nor of 


‘ ‘ ‘a ‘a 
a Iq Tstlqd J u Yedgit q Foy | non-cognition. For it cannot grasp itself — no object can do so — so 
tad be | 


it cannot be cognized ; since, again, it removes ignorance settled 
on objects it cannot be said to be non-cognized (for if you know 


" A r 
We) wor CON Iara 23] | what is produced you know what produced it as_ wall). 





[Chapter 8 — Verse 23] 


If not satisfied with Sushupti experience of Sakshi, go to Samadhi and have 
Samadhi Anubhava. 
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Example : 


Unknown Before Ajnantata 


Sakshi — Chidabasa differentiated. 


Academic — incidental topic : 


Pot has 2 conditions 
Known now Jnanatata 






Pot revealed by Chidabasa. 

Knownness — Unknowness revealed by chit / Sakshi / Kutasta. 
Unknown — As long as | have not experienced. 

Known — When | look at pot. 

Thought + Chidabasa goes out, then known. 


W.r.t. emotions — which are thought, internal objects of experiences, 2 
conditions of known, unknown not possible. 


When Emotions rise, Chidabasa pervades instantaneously and make it 
known. 


Born as known, no unknown condition for emotions. 


Externally, event in time, first unknown condition, then Chidabasa 
pervades and known, effort involved. 


Anger Rises — known — not in time Kailash — go there — Known — In time. 


Chidabasa always in mind during waking state — for emotions, Phala Vyapti 
and Chidabasa Vyapti. 


Therefore Jnanatata will be there. 


Emotions — self known, effulgent, evident because of permanent 
chidabasa Vyapti — can’t say known in particular time. 


Known only if previously unknown & then it is a process of knowledge / 
Jnanatata. 


Emotions don’t have Ajnatata. Jnantata only if it removes Ajnanatata — 
Always evident. 


Night and day on earth. 
In Sun — No night... 
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1) Negation 


2) Can’t say: 


Aside Note: 


Day only in relation to night. 

Can’t talk of unknownness of Kama / Krodha Vritti. 
Emotion / Mind / Atma — ever evident. 

What is reason? 


Pot becomes known when pot vritti pervades thought along with 
Reflected Conciousness. 


What are emotions? 
Thought Vrittis. 


Vritti can’t be pervaded by another Vritti — Pervader + Pervaded should be 
different. 


Emotional thoughts not pervaded by same or another Vritti / thought. 


of Knownness of emotional Vrittis 


Svasya Svena Agnitatvat Jnantata Nasti. 

No knownness for emotions. 

Unknownness for emotions 

Vrittis never unknown, because Vrittis make all things known. 
Lamp illumines other objects, itself luminous. 

Self evident thought never unknown. 


With help of Vrittis — we are destroying ignorance of all objects + 
illumining all objects. 


Vritti never unknown, illumination their nature — Ajnatata Nasti. 


External objects have unknownness + kKnownness. 
Internal objects always self evident don’t have knownness, unknowness. 


Physical conditions — Pain — known as they arise, No separate illumination 
required. 


W.r.t. body mind complex every object is evident. 


1854 


Verse 24: 


Since Cidabhasa is a double consciousness we see it 
manifested and unmanifested, therefore, it cannot be called 


Felice J Ty TAT Ala: | 


pers aed poe: LIRwIk immutable, Kutastha, whereas the other is Kutastha, for it 


undergoes no such change. [Chapter 8 — Verse 24] 





a) Specific experiences w.r.t external objects or internal objects is Chidabasa 
Pradhana. 


Silence experience in 4 conditions is chit Pradhana. 


a) In all specific experiences, there is sense of division, location and also 
brightness because of 2 fold Conciousness — Visesha Chaitanyam and 
Silent — Chit Pradhana — dull, one Conciousness, no sense of division, 
location, brightness — only diffused — Samanya Chaitanyam. 


What is Kutasta — Sakshi? Visesha or Samanya? 
¢ Kutasta: Nirvikara, changeless. 
¢ All Visesha chaitanyam — changing Rise + fall... Ahamkara, Chidabasa. 
e Silence — Nirvikara — always there called Kutastam. 
¢ Silence = Kutasta Anubava = Sakshi. 
e Mystic experiences come + go... only extra ordinary vrittis.... 


¢ In all specific, particular experiences, Visesha Jnanam, external pot or 
internal emotions — endowed with 2 fold consciousnesses. 


i [_chidabase 





Fake, Bright 


e Silence = entire content of creation. 
¢ Tatu tvam Asi —Svataketu... Rise + fall = Janma + Nasha. 


¢ Don’t work for Atma Anubava. Pratibodha Viditam Matam, Atma Anubava 
in + thru all particular experiences, Non kutasta Anubava. 
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LECTURE 240 


Introduction : 


Objects 


lllumined by Chidabasa 
Known / Unknowness illumined 
by chit 


Particular knowledge / 
experience mix of chit + 
chidabasa. 

Fluctuates — cognition has 
particular thought reflection 





¢ When thoughts change, chidabasa change. 


2 fold chaitanyam 


¢ Chidabasa brighter than chit. Therefore experience Brightness. 
¢ When mind resolved, chidabasa resolved. 
¢ There Diviguni Kruta Chaitanya not there chinmatram alone is there. 


¢ That experience is Samanya chaitanyam Anubava, Kutasta Anubava, Sakshi 
Anubava. 


Verse 24: 


¢ In context of Specific experiences — 2 fold Conciousness, We have 
experience of arrival + departure of those experiences, fluctuating, 
Savikara experiences. 


e Akutastam = Chidabasa Chaitanya 


= Based on Non- Kutasta Chaitanyam 
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Specific Experiences Silent Experience 


Chidabasa experienced When specific experiences subside in 
Overshadows sakshi deep sleep, we experience non- 
Function comes because of chidabasa fluctuating Conciousness. 

function. Non-fluctuation generated, unlocated 


lf you experience fluctuations means, Conciousness alone is there. 

thoughts, chidabasa have come Anyatu Chaitanya 
Dull, subdued Conciousness = Sakshi 
Kutastam because Avikarataha, without 
fluctuation. 





Verse 25: 


The earlier teachers have made it clear that Kutastha is 
the witness in passages like (It is) the witness of the 
intellect (Antahkarana) and_ its operations  (Vrttis)’. 


TTP UG AMAIA | 


¢ ¢ ret a lo 
PRA Va Baa yaaa eae 112 
i HIRST! |! chapter 8— Verse 25] 





Pramanam for this Discussion : 
¢ Kalidasa: 
oO Greatest Sanskrit scholar. 
o Mangala Slokam — Aparitosha... 


o Says — “Until some scholars have read and say well done | don’t 
consider it is Authentic’. 


¢ Intellect does not have confidence my Chetaha Apratyaya.... 
Vidya: 

¢ What | say — said in vedas. 
Shankara : 


¢ Vakya Vritti — Chit — Chidabasa Viveka. 


¢ Sakshi of Antah Karana Vritti = Chit, verse 11 of 50 


- |llumines Antakarana + Vrittis (Mind + - Does not illumine mind 
thoughts) - Chidabasa illumines objects 





General Rule: 


¢ Reflection does not reflect reflecting medium (RM). 
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¢ Original illumines Reflecting medium. Reflecting Medium illumines 
everything else other than original and Reflected Medium. 


e Upadesha Sahashri - Chapter 18 — Verse 32 — 62 Chidabasa Analyses. 


Verse 26: 


They have also declared that Kutastha, Cidabhasa and the 
mind are related in the same way as the face, its reflection 
and the Mirror. This relationship is proved through scriptures 
and reasoning. Thus Cidabhasa also has been described. 
[Chapter 8 — Verse 26] 


The Self, its reflection and the intellect are comparable to the 


face, its reflection and the mirror. The unreality of the 
reflection is known from the scriptures and reasoning. 
[Chapter 18 — Verse 43] 


: Just as the reflection of a face which makes a mirror appear 

Sleaeq TeTaTR) Walen 2 Gaz like it is the face itself, so, the reflection of the Self in the 

i, 2 = - mirror of the ego making it appear like the Self (is the Self). 

aaq Tareas 7h =r il §-¢ So the meaning of the sentence, ‘| am Brahman’ is 
elite 5 reasonable. [Chapter 18 — Verse 109] 





e Atma Abasa — Shastra Yuktabyam 
e Atma-— Abhasa Asreyam 
¢ Often quoted verse. 


¢ Original Conciousness / Reflected Medium / Reflected Conciousness — 
Original Face (OF), Reflecting Medium — Mirror (RM), Reflected Face (RF). 


e Many Similarities — Mirror — Ashraya reflection. 


¢ Every Jiva mix of 3 factors. 


Reflected Medium 





Ashraya = Mind represents 
Sharira Trayam 





e Chit — Chidabasa Viveka over in Verse 26. 
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Doubt : Important Analyses : 


Verse 24: 
¢ In Sushupti, silence between thoughts, Moorcha, Samadhi what is there? 
Mind, thoughts, Chidabasa resolved. 
Answer : 
¢ Chidabasa Rahita Sakshi Kutasta Chaitanyam is there. 
¢ All experience Kutasta Sakshi. 
¢ Sakshi in Sushupti. 
Question : 


a) Tattwa Bodha: 
¢ In sushupti— what is there? 
Pragya. 

¢ Jagrat — Vishwa Anubava 

¢ Svapna -—Teijasa Anubava 

¢ Sushupti — Pragya Anubava 

¢ Sakshi: 

Different from Vishwa / Teijasa / Pragya. 

b) Mandukya: 

¢ Sakshi = Nantap Pragyam. 
Question : 

¢ How vidya says it is Sakshi Anubava? 

e Are we experiencing Pragya or Turiyam? 
Answer : 

e Either way is ok. 


¢ Pragya =|-— obtaining in Sushupti. 
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In Sushupti 3 factors 


Original Conciousness Reflected Conciousness Reflected Medium 






- Not there or there? 

- Technically mind and chidabasa are there 
in Unmanifest form, passive — inactive 
form. 

- Hence can Say it is as good as not there. 





¢ Whatever is potentially there is as good as not there. 


Example : 


In Milk, Butter 


ls there Is not there 
In Unmanifest form - As good as not there 


- Not useful, no transaction 
possible. 





e Extractable later. 
¢ Practically say : 
| don’t have butter. 


¢ Inseed -—oil not there practically. 


In Sleep 


Include Unmanifest chidabasa - Don’t include Unmanifest 


+ Chit = Pragya Chidabasa pure = Chit = 
Truth 
- Exclude Chidabasa, which 
is as good as not there. 





¢ Chidabasa does not create sense of division in you or sense of location — 
No experience is possible. 


¢ Your presence and absence same no value. 
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¢ In sushupti — Ahamkara = Antahkarana + Chidabasa are in Unmanifest 
form or can say absent. 


¢ From that Angle experience is Sakshi Anubava only. 


¢ Sakshi and Pragya technically different but experientially no difference. 


- Vishwa / Teijasa / Pragya - One experiencing silence in Sushupti 
- Vilakshana - Ahamkara Angle 





Example : 


- Add salt — Stir 
- Avyakta Sahita Lavanam 
- Unmanifest with salt 


- Pure Water 
- Avyakta Rahita Lavanam 





¢ For all practical purpose, both can be given be given example of pure 
water. 


¢ Technically — one not pure, experientially same. 


In Vedanta we have both 
Statements 


In Sushupti we are Pragya 


¢ Tada Soumya Tada Sampanno Bawati. 





In Sushupti we are Brahman 


¢ In Brihardanyaka Upanishad — Pragya and Turiyam equated. 

¢ Technically different, experientially same. 

¢ To experience Sakshi, Turiyam, no need to go to Samadhi. 

¢ In Samadhi, mind will be in potential form. 

¢ Inall Avastas, Avyakta Chidabasa Ahankara is going to be there. 


¢ Sleep quoted as experience of Sakshi Anubava. 
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¢ From Experience angle Vidya has equated Sushupti Anubava = Sakshi 
Anubava. 


Verse 27: 


~ ~ 5 : (Objection) : Kutastha conditioned by the intellect can pass to 
FTAASaAPCM AMAT 

4 ° . and return from the other worlds, like the Akasa enclosed ina 

pot. Then what is the necessity of postulating Cidabhasa? 


PI RAT AelPRT SATHTAT Th AZ NX l! [Chapter 8 — Verse 27] 


Verse 17-26 Verse 1-16 


- Antara Chit — Chidabasa Viveka - Balya Chit —Chidabasa Viveka 
- Chit called Kutasta, Sakshi - With Ghata Example. 
- Chit Called Brahman. 





Verse 27-68: 
¢ Technical — Abasa Vada Vichara line in Vichara Sagara. 
Jiva Definition : 


¢ Jeeva = Abhasa Chaitanyam Pratibimba Chaitanyam = Reflected 
Conciousness. 


¢ Original Conciousness = Chit = Sakshi 
Chapter 6 : Panchadasi 

¢ Vyashti Pratibimbita Chaitanyam = Jiva 

¢ Samashti Pratibimbita Chaitanyam = Ishvara. 
Chaturta Akasha : 


¢ Ghata / Maha / Megha. 


Conciousness reflected in 


Sharira Trayam Prapancha Trayam 


¢ This method is called Abhasa, Pratibimba Vada — Prakriya. 


e Jiva = Reflected Conciousness = Abasa. 
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Pratibimba Vada Abasa Vada 





- Padmajacharya - Sureshvaracharya 
- Vidya 


e Jeeva = Enclosed Ghatakasha 


e Ishvara = Mahakasha — space enclosed within a pot. 
Avechada vada prakriya : 

¢ Here enclosure — not reflection. 

¢ Circumscribing / enclosed concious. 

* Gauda — 3" Chapter — 3™ Verse - 10 verse 

¢ Mahakasha = Brahman — Ghatakasha = Jeeva, Many, born with Ghata. 

¢ Which is superior — sublime — between Abasa / Avacheda Vada? 
Shankara : 

e 2 methods —2 means. End important. 


¢ Maneesha Panchakam — Ganganam iti... Reflected Sun + Enclosed space. 
Both given. 


Gauda : 
¢ Uses Avacheda Vada. 
¢ Grandfather guru of Shankara. 
¢ Upanishad : Uses both vada. 
Post Shankara : 


- Padmacharya - Suresh - Gauda 


- Vachaspati Mishra. 
- Bamati Kara 





¢ In Brahman — Jeeva = Mithya. 
¢ Negate finally all Mithya. 


e In different context, follow different vadas. 
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Karma Khanda Jnana Khanda —SSeety 


Abasa useful Avacheda Vada useful Anyway have to throw 
away. 





Academic analysis : 


Vachapati Mishra 


- Sringeri 1%t Acharya - Later Generation 
- Direct Disable - Purva Pakshi 


Gaurava Dosha (Not Self Respect) — Argument : 





¢ When you can explain phenomenon with less or more factors — which is 
Good? 


Simple Carry more 

Nail cutter cum knife Abasa — 3 components 

Carry one Original Conciousness + Reflected Medium + 
Avacheda vada —Lagavam simple Reflected Conciousness. 

intellect light Viguni Kruta chaitanyam 


2 required to define Jiva 2 Conciousness 
3 required to define Jiva 
Individual pot = Enclosed Akasha. All 
pervading Akasha within pot. 
Only one Akasha enclosed — ghatakasha 
unenclosed — mahakasha. 





Purva Pakshi : 
¢ Don’t introduce pratibimba. 
¢ One chaitanyam enclosed = Jeeva 
¢ Unenclosed Jiva = Paramatma. 
¢ Only 2 factors required — Akasha + Ghata. 


¢ Between 2 & 3, 2 is less load better. Give individuality to Ghatakasha — 
when Ghata moves, Ghatakasha moves with contact. 


¢ Plurality, travel, individuality can be explained. 
¢ Vidya: 


Useful, explains certain things Abasa explains other things. 
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i od 
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LECTURE 241 


Verse 1-26 Verse 27 - 68 





Chit — Chidabasa Viveka - Technical 
- Abasa Vada Vichara 
- Used to Define Jeeva + 
Abasa: 
e Jiva = Conciousness reflected in Mind 
e Ishvara = Conciousness reflected in Maya 
¢ Challenged by other Acharyas, Purva Pakshi. 
Avacheda: 


e Jiva not reflected Conciousness but enclosed Conciousness Abasa — 
requires 3 factors Avacheda — Requires 2 factors. 


¢ Original Conciousness — Reflected Medium — Reflected Conciousness — In 
Pratibimba / Abasa Vada 


Vv 
Mind 
¢ No reflection required in Avacheda Vada. 
¢ One all pervading Conciousness is there. 


¢ Same Conciousness in enclosed form is Jeeva. 





- Simple - Has Gourava Dosha (Addition of Burden) 
- Unnecessary factor 


Vidya: 


¢ Addition of factor not Dosha if proved necessary by Pramana. 
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Verse 27 : Purva Pakshi 


e Jiva—Kutasta Original Conciousness enclosed within mind not additional 
reflection like Mahakasha within room called Room Akasha. 


¢ Jivais Avachinna Chaitanyam Kutasta. 

e Jiva is capable of travelling from one Loka to another and take rebirth. 
¢ Can be successful samsari without being reflection. 

¢ Individual Jiva can be Karta / Travel / Samsari. 

e AllJiva does, enclosure can do enclosed Conciousness can serve as Jiva. 
¢ Water / Milk in pot space travels. 

e When pot travels, pot space travels. 

¢ Pot space is holding milk. 


¢ Milk is also travelling. If pot space does not travel then water / milk will 
not travel. 


Pot Enclosed Space Milk / Water 





¢ Chaitanyam travels with mind — mind travels everywhere. 


¢ Within Chaitanyam, Punya Papam travel alongwith mind. 
e Therefore enclosed Conciousness is Karta, Bokta, Jiva. 
Purva Pakshi : 
¢ Avacheda Vadi’s question. 
e Abasena Kim Prayojanam? Why Reflected Conciousness without necessity. 


Verse 28 : Vidya 


SUITS: Uae HHS qaae (Reply) : Being merely conditioned by an object (such as the 


intellect), Kutastha does not become a Jiva. Otherwise, evena 


3TJ2IT ToPSURa aA Saar IRS wall or a pot which is also pervaded by Kutastha would 
become a Jiva. [Chapter 8 — Verse 28] 





e Asanga — Refers to Kutasta — Original Conciousness. 


¢ Original Conciousness can never become Jiva by merely being enclosed 
within mind. 
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¢ Enclosed status can’t make Conciousness a Jiva. 


e If Conciousness enclosed in mind is Jeeva, Same Conciousness is enclosed 
in pot space, statue space. 


¢ Table space — Original Conciousness is al pervading. 
¢ If as per Avacheda Vadi : 
Enclosed Conciousness is Jeeva. 
¢ Within pot / Desk.. Table there will be Jiva. Table will fold its legs. 


¢ Jiva: Not Parichinna Chaitanyam. Ati Prasanga Dosha = wrong extension 
into unchartered waters. 


¢ Everything will be Jiva. No inert object at all. 
¢ There will be no Jagat — All Jiva. 
In Tripura Rahasyam : 
¢ Cities fly — made of Gold / Silver — moves... Avachinna Chaitanyam Jiva. 
¢ Jiva status will come to all. Not correct. 
Verse 29: 


(Objection) : The intellect is different from the wall, for it is 
transparent. (Reply) : It may be so, but why do you bother 


A\ a an ‘ 
4 HSaerl Ng: co kes) CONS ada | 
about the opaqueness or transparency of the conditioner? 
(For your concern is with the condition, not with the 
conditioner). [Chapter 8 — Verse 29] 


aR AA UReese Teh TaPAT oa 112811 





Purva Pakshii : 
¢ Avachedi vadis counter question : 
¢ How you equate pot and mind? 


¢ Pot and mind — both Jadam — Bautikam same in all respects. 





Made of gross matter - Made of Sukshma Bhutani 
- Finer matter 
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- Subtle matter - Gross matter 
- Jjiva - NotJiva 


¢ Enclosed Conciousness different because of distinction in the enclosing 
material. No ati prasanga dosha... 


¢ Mind even though matter not like wall and pot., One is finer — other 
grosser. 


e Itichet... if this is so... 
Siddhanta : (Abhasa Vadi) 


e Let mind be finer material. Mind enclosed Conciousness not Jiva. What 
advantage you are getting by enclosed Conciousness? 


¢ Enclosed status of Conciousness is same if enclosed by gross / finer 
material. 


¢ Same for Ghata / Buddhi Avachinna Chaitanyam. 


Verse 30: 


In measuring out rice and other grains it makes no difference 


to their quantity whether the measure be made of wood or 





TAIT SISA ARATE TARTAN IR° 11 metal. [Chapter 8 — Verse 30] 
Vidya: 
Example : 


¢ In measuring rice / milk it doesn’t make a difference if the container is 
wooden or metal. 


¢ Sell liquid / rice — vessel = Measure. 
¢ What is definition of Measure? 
¢ Measure = Another name for Space — Akasha. 


¢ Not all pervading space but space enclosed and with particular volume. 
Enclosed space = Measure. 


e Without vessel, not called measure. Gets name measure with vessel. 
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e Using space for measuring... value of measure not in material, but in 
empty space. 


¢ Definition of measure = Space enclosed. 
¢ In Plastic / Silver / God vessels, measure 1 liter — will be same. 
Definition : 
¢ Enclosed space not material container. 
¢ Specifies status of space not enclosing material. 
¢ If Jiva = Enclosed status of Conciousness. Material doesn’t enter definition. 
¢ Pot enclosed Conciousness = Mind enclosed Conciousness. 
¢ Both must be Jiva. 
¢ Kri-datu-krayam = Buying Vikrayam = Select. 


e gin Conjugation — Kreta = buyer — Tandular kreta = Rice sellers measure 
made of wood / metal — kamasyam. No increase in profit. 


¢ |f enclosed Conciousness is Jiva, Mind enclosed Conciousness and pot 
enclosed Conciousness must be same. 


¢ Both Jiva.... Avacheda Vadi has this loophole. 
Verse 31 : Purva Pakshi 


If you say, though it makes no differences in measuring, the 
metallic measure does give reflection, we reply that such is 


the property of the inner organ (Antahkarana), in that it can 
reflect consciousness as Cidabhasa. [Chapter 8 — Verse 31] 





¢ In Wooden measure don’t see reflection of rice. In metal can see reflection 
— experientially different. 


¢ Within pot — Conciousness also of same measure. Mind being of finer 
material there is reflection of Conciousness. Which reflection is not there 
in pot. Therefore Jeeva is Reflected Conciousness. 


¢ Pot doesn’t have Abasa Chaitanyam. Therefore not Jeeva. 
¢ Svayam Argument... fineness capable of reflection. 
¢ My Gourava Dosham — Pramanikam necessity also. 


¢ Without reflection can’t differentiate Pot Avachinna Chaitanyam + Mind 
Avachinna Chaitanyam. 
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Verse 32: 


“Abhasa” means slight or partial manifestation, “Pratibimba” 
is also like that i.e., partial manifestation. It does not have the 
properties of the real entity but resembles it in having some 
of them. [Chapter 8 — Verse 32] 


faa: Beraaeurad 4 fF 113211 





Next Topic : 


Reflected Conciousness 


Vachaspati Mishra 
Padmapada Avacheda Vada Vidya 


Suresh 
Ishad Basyam 
Partial resemble of original. 





¢ Has partial resemblance to original. 


Abasa : 
¢ Photo / Statue — Has partial resemblance to original. 
¢ Good Sculptor — One alive, other not live. 
¢ Image / Reflection / Shadow in wall / Photo / Statue = Abhasa. 
¢ Shadow — also fat — like me — resemblance. 
e Abhasa + Pratibimba — doesn’t have all features of original. 
¢ Bimbavatu — Bagate. 
¢ fall factors = Original. 
¢ No features — not reflection, not image. 


¢ Partial resemblance features = Jeeva eva. 
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LECTURE 242 


Introduction : 


Abasa — used to define saguna Jiva. 
Used to define Ishvara. 
Prakriya — method of Teaching. 


Pratibimba Vada + Abasa Vada — close 


Aim of Vidya: 


Advantage of Abhasa Vada in contrast to avacheda vada. 


Avacheda Vada: 


Vidya: 


Vidya: 


Dosha deficiency advantage : Lagavam. 
Introduce only less factors. 


All pervading and enclosed Conciousness. 


If reflection can be avoided and vedanta is explained by Abhasa — then 
fine. 


Then Gourava Dosha — unnecessary addition. 
If necessary, not Gaurava Dosham. 


lf mere enclosure makes a Jeeva, enclosed Conciousness (all pervading) in 
a pot should also be Jiva. 


Brain + Pot — both clay — fine / gross. 


lf enclosed Conciousness — can become alive, why not pot / desk jiva... 
statue has eyes, ears... 


Enclosed status can’t give Jiva status. There must be reflection also. 


Enclosed spaces gives measure status. Enclosing material doesn’t count at 
all. 


Reflection required — Enclosure not sufficient. 
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- Image - Partial resemblance = Definition of image. 
- Resemblance to original. - Reflection = |lmage = Partial resemble of original. 


- Reflection 





Common definition to both — (Image / reflection). 
¢ Bimba lakshana hina san. 
¢ Without having all features of original. 
¢ Photo — does not have all the features of original — not live. 
¢ Image does not have all features of original. 


¢ Bimba Lakshana Hina — without having all features of Bimba image 
appears like Bimba - Saha Abasa... Example : Plastic Flower / Fruits / 
Creeper / Electric Lamp / Kunkum & Pottu. 


¢ Won't fade — grow. 


Verse 33: 


™ . o As the Cidabhasa is associated and variable, it is devoid of the 
TASTAAPREAT THATS | characteristics of Kutastha. But as it renders objects capable 
of being cognized, it resembles Kutastha. Such is the opinion 
of the wise. [Chapter 8 — Verse 33] 


Abasa Pratibimba Adhara Bimba 


1) Nitya Sasanga : 1) Asanga : 
Associated with Reflected Medium. Paramartika satyam. Higher order. Therefore 
Located where Reflected Medium is. no relationship. 
As big / dull as medium. Boy of dream & Girl in Vyavahara can’t get 
Inseparably connected to medium. married. 
No Relationship possible. 


aplasia farsaquret far 11881 


2) Vikarabyam — Modification : 2) Nirvikara : 
Brightness — subject to increase — decrease - No fluctuation. 
In plant mind — Reflected Conciousness not bright / 
No emotions / Dull. 
Animal — more brighter. 
Human — Brightest, changes after lunch. 
Subject to fluctuations — like voltage. 
Vyavaharika / Pratibasika 
Lower order 


3) Abasa lacks features of original Bimba Lakshana Hinata. 3) Nitya, Sarvagata Sthanuhu, Achala 
- Destroyed - Not destroyed 
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Common features : 
¢ Color, texture, of artificial + original flower same. 


¢ Common feature between chit + Chidabasa (Original Conciousness + 
Reflected Conciousness) 


¢ Sphurti Rupatvam = Svayam Prakashatvat. Both effulgent — like original 
Sun and reflected sun in water or in mirror capable of removing darkness / 
ignorance. 


¢ Bimba & Pratibimbam — have power of illumination 
- Darkness + Brightness. 
- Existence + Nonexistence. 
- Knowingness + Unknowingness. 
What is proof? 


¢ On Pournima Night, Moon 25,000 Kilometers away spreads & illumines 
earth. 


e Abasasya — effulgence of abasa is resemblance of abasa with original. 


¢ In Prakasha, there is commonness = Sadharmyam 


¢ In Relation + modification, there is uncommonness = Vaidharmyam 


Sa Dharmyam Vai Dharmyam 


- Sphurti Rupatvam - Sasangatvam 
- Bimba vatu Basanam - Vikaratvam 





Verse 34: 


(Objection) : Cidabhasa is not different from the intellect 


C ‘\ C ee a C 
We GHIAHTASISTHTSISTRT TH: Jah | because its existence depends on the existence of the 
intellect. (Reply) : You say little, for the intellect itself might 


Za derqudih aaa Taeed: 113N 11 also be similarly regarded as not different from the body. 
[Chapter 8 — Verse 34] 





Purva Pakshi Question : by Avacheda Vadi 
¢ 1° Line — Question. 


© 2" line — Answer. 
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Question: 


Chidabasa never experienced independent of mind by anyone. 
When mind is not, chidabasa is not experienced independently. 


Why you introduce chidabasa as independent entity as external factor and 
Say mind is borrowing power from chidabasa. 


Why create concept of external thing chidabasa, mind is borrowing 
chidabasa, Atma is lending Chidabasa? Why 3 processes? 


What is proof of independent external chidabasa? 
We never experience chidabasa independently. 
Dhi — Bhava bavitavat. 
Chidabasa experienced with mind only. 
2 Bavas — Chidabasa — Exists 

Mind — Exists. 
Chidabasa doesn’t exist when mind is dissolved. 
Why you give extraneous existence? 
Don’t exist separate from mind. 
Need not talk about atma giving, mind borrowing. 


You are trying to negate separate existence of chidabasa because it is 
never experienced separately. 


Nobody has experienced mind separate from body. Mind experienced only 
with body. 


When Body burnt, nobody experiences mind or travel of mind. 
How mind exists separate from body? 
Scientist never believe mind survives death. 


Your father travelling + existing — why sradha? Don’t see Conciousness 
travelling. Experientially there is no proof for existence of chidabasa. 


If you reject mind, | will Reject chidabasa. 


Argument too feeble to stand scrutiny. 
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Deficiency : 
e Mind never experienced separate from Body. 
¢ Chidabasa never experienced separate from Mind. 


Verse 35: 


(Objection) : The scriptures declare the survival of the 


x «4 « r ‘as ‘ tf tr 
Go FqSty MGV TAS T qagsid | intellect after the body falls (and therefore the intellect is the 


same as Cidabhasa). (Reply) : According to the Sruti passages 


which declare the entry of the Atman or the Self into the 


‘ tr ‘ r 
TGt aT. AAMATY AC: L134 | | body, Cidabhasa_  is_ distinct from the _ intellect. 


[Chapter 8 — Verse 35] 





Purva Pakshi — Counter Argument : 
¢ | accept minds separate existence after body dies + brain destroyed. 
¢ Punya papa vasana Sukshma mind travels. 

Gita: 


IRITAT TATA The Blessed Lord Said : They (wise people) speak of the 
; indestructible Peepul Tree (Ficus Religiosa) having its root 
PATA WAIT WTELeTa | above and branches below, whose leaves are the Vedas ; 
aaa aay quoi ae ae a aafadi ey.2 1 he who knows it is a Veda-knower. [Chapter 15 — Verse 1] 





¢ Even though | have not experienced mind separately from Body, for me 
shastram also a pramana, valid source of knowledge, not belief. 


- Knowledge given by Scientist Status of source valid then not 


- Not belief belief. 
- | accept as fact, knowledge 





¢ Newspaper reporter = Knowledge, valid source. 
¢ For Veidica - Vedas more valid than scientist. 
Vidya: 


¢ Similarly if chidabasa can’t be experienced separately from mind it is not 
part of mind. 


¢ Itis outside mind, given by Atma. 
¢ Mind does not have Conciousness intrinsically — known from Shastra. 


¢ Mind has borrowed Conciousness eternally. 
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¢ Chidabasa is separate from Mind. 


¢ When physical Body, Brain Burnt, Buddhi exists. There is Sukshma 
Shariram. 


e Inthe Sukshma Shariram, there is Punyam, Papam, travel. 

¢ tis a fact — we have trust in scientists equation and call it knowledge. 

¢ Mind is separate from Body. This is Purva Pakshi statement. 
Vidya: 

¢ | have shastric statements — chidabasa is different than mind. 

¢ Chidabasa not intrinsic nature of mind. Not integral nature of mind. 
Logical Support : 

¢ Mind always changing. 

¢ What is changing is matter. Matter is inert. 


e Abautikatvam —Jadam, Savikaratvat Ghatavatu - Conciousness in mind, 
can’t belong to mind. It has to be borrowed from Atma which is called chid 
— abasa. 


¢ Chidabasa is revealed by Sruti. 
1) Brihadaranyaka Upanishad : 


umiaafa, Tagietearg:, aatreafer , a frereit- eki-bhavati, na pasyati, ity ahuh; eki-bhavati, na jighrati ity ahuh; 
Tare: 5 aera, © tad gee: ; ateata, 4 eki-bhavati na rasayati, ity ahuh; eki-bhavati, na vadati, ity ahuh; 
rqeftcarg: 5 aprrater, = azorrehiearg: 5 catheter fer, eki-bhavati na Srnoti, ity ahuh; eki-bhavati, na manute, ity ahuh; 
a waa cere: , untae, a egeuetene: ; awt- 
wafa, a fasrardtenge:; aea Qaeq gqzei : es 
naw, aa enaae ene f rs a ar, ne side rd nace shea one eer atma 
seat ert, Sew at aeteB: , aan qroit- sesciaouasins caksuso ” sonnet va —" enn 
fe, a0 f eaf serort aq fra; yee caerenn since er PS — . 
sree, : a : prana anutkramanti; sa vijhano bhavati, sa vijhanam evanvavakramati; 


tam vidya-karmani samanvarabhete purva-prajfia ca. 


eki-bhavati na sprsati, ity ahuh; eki-bhavati, na vijanati, ity ahuh. 


SAN AACA FAI Ti Vl 


(The Eye) becomes united (with the subtle body) ; then people say, ‘He does not see.’ (The nose) becomes united ; 
then they say, ‘He does not smell.’ (The tongue) becomes united ; then they say, ‘He does not taste.’ (the vocal organ) 
becomes united ; then they say, ‘He does not speak.’ (The ear) becomes united ; then they say, ‘He does not hear.’ (The 
Manas) becomes united ; then they say, ‘He does not think.’ (The skin) becomes united ; then they say, ‘He does not 
touch.’ (The intellect) becomes united ; then they say, ‘He does not know’. The top of the heart brightenes. Through 
that brightened top the self departs, either through the eye, or through the head, or through any other part of the 
body. When it departs, the vital force follows ; when the vital force departs, all the organs follow. Then the self has 
particular consciousness, and goes to the body which is related to that consciousness. It is followed by knowledge, 
work and past experience. [IV —IV—2] 





¢ Sharira Brahmana: 
Vigyano Bavati, Savigyano meva Anvakramati... Mind leaves Body... 
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2) Gita: 


TorTasT Fert arstu Wa qT Tofadqa | Him who departs, stays and enjoys, who is united with the 
‘e ‘e \ 


Gunas, the deluded do not see ; but they behold who 
Feet aq Tated Taf AAT: Il Py.2O I 


possess the Eye-of-knowledge. [Chapter 15 — Verse 10] 





¢ Mana Shashteni indriyani.... 
e Mind survives after leaving body. 
¢ Anupravesha Sruti : Brihadaranyaka Upanishad : 4-4-2 
Entry of Atma into Body. 
¢ Tat Sristva, ta eva pravishatu. Atma enters body — mind complex. 
e Atma -—all pervading, no question of entry. 
e Entry = Chidabasa — Atmas reflection forming in mind. 
¢ Original Sun enters mirror in form of Pratibimba Surya. 
Entry statements : 
Taittriya Upanishad : Chapter 3 — 6 
Brihadaranyaka Upanishad : 1 — 4-7 — Anupravesha sruti 


ase agharmanraia, waraqreama sarfmaa, taddhedarn tarhy avyakrtam asit, tan nama-ripabhyam eva vyakriyata, 
° = 
adianaraiaied sf; aanctafe araearama asau nama, ayam idam ripa iti, tad idam apy etarhi nama-ripabhyam eva vyakriyate, 
safeaa, a Si Tara ager afer 5 SP AS ae aa asau nama, ayam idam ripa iti. sa esa iha pravista anakhagrebhyah yatha, 
wT, aar eat: acarsatga: ea, fazdact apnea - 
ar ff 4, da fa, siecen fe a:, ksurah ksuradhane' vahitah syat, visvam-bharo va visvam-bhara-kulaye, 
sroea som ara wala, aq arn, qwaiara:, 20a tam na pasyanti. a-krtsno hi sah, pranann eva prano nama bhavati, vadan vak, 
as 

sag, Waray Aa: ; aewedatfa HAgTArAT| FA pasyamé caksuh, Srnvan srotram, manvano manah, tany asyaitani karma-namany eva. 
aise Wa RATEA aa Sq, Becca? tsa Che sa yo'ta ekaikam upaste, na sa veda, akrtsno hy eso'ta ekaikena bhavati, 
wafa , acketaiaaia, oa ga aa an vata) 
agacqqaiuneq BaAET AqUAIcH, Aa wMacag 


ari aqme y qaatalaetezan ; RA AIH faraa yad ayam atma, anena hy etat sarvam veda, yatha ha vai padenanuvindet. 
qzud ag ils evar kirtim slokam vindate ya evam veda. 


atmety evopasita, atra hi ete sarva ekam bhavanti. tad etat padaniyam asya sarvasya 


This (universe) was then undifferentiated. It differentiated only into name and form — it was called such and such, and 
was of such and such form. So to this day it is differentiated only into name and form — it is called such and such, and is 
of such and such form. This Self has entered into these bodies up to the tip of the nails — as a razor may be put in its 
case, or as fire, which sustains the world, may be in its source. People do not see It, for (viewed in Its aspects) It is 
incomplete. When It does the function of living, It is called the vital force ; when It speaks, the organ of speech ; when 
it sees, the eye ; when It hears, the ear ; and when It thinks, the mind. These are merely Its names according to 
functions. He who meditates upon each of this totality of aspects does not know, for It is incomplete, (being divided) 
form this totality by possessing a single characteristic. The Self alone is to be meditated upon, for all these are unified 
in It. Of all these, the Self alone should be realised, for one knows all these through It, just as one may get (an animal) 
through its footprints. He who knows It as such obtains fame and association (with his relatives). [I — IV — 7] 
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Aitareya Upanishad : 


a fad wa Fae Hed Snrfefa 


; : . Sa iksata katham nvidam madrte syaditi 
a sad Hara ugen sta 


sa iksata katarena prapadya iti, 


a sad ale aratyeated sa iksata yadi vacabhi-vyahrtam 
ate UrIatsarhad ate Aas se yadi pranenabhi-pranitam yadi caksusa drstam 
afte aa ad ate aa eae yadi srotena srutam yadi tvaca sprstam 


afe Aaa ld Saat ofa yadi manasa dhyatam yady-apane-nabhy-apanitam 
afte fereag Tagen AIse 22 yadi sisnena visrstam atha ko-‘hamiti I! 11 II 


He, the Creator thought “How can all these remain without me?” So He pondered : “by which of the two ways shall | 
enter the organs.” He again thought, “If speaking be done by speech, smelling by the nose, seeing by the eyes, hearing 
by the ears, touching by the skin, thinking by the mind, eating by the Apana (peristaltic movements), emitting by the 
generative organs — then who am !? [I-III — 11] 





Aitareya Upanishad : 


a waa Tara fazaaar aiat WT | Sa etameva simanam vidaryai-taya dvara prapadyata, 
aarT frafaate aad al Sea saisa vidrtir-nama dvas-tad-etan-nandanam, 
qaet aa sraaurenza: =aar tasya traya avasathas-trayah svapnah, 
SAATaASaT SATATA ST SAAT a ae ef 92 II ayam-avasatho-'yam-avasatho-'yam-avasatha iti 11 12 II 


Then He opened the suture of the skull and entered by that door. This is the door named as the Vidrti or ‘cleft.’ This is 
the place of bliss, Nandana. He has three dwelling-places and three conditions of sleep (dream). This is a dwelling 
place. This is a dwelling place. This is a dwelling place. [I — Ill — 12] 





Verse 36: 


agaraaiast adel aia OC: | (Objection) : Cidabhasa and the intellect enter the body 
S together. (Reply) : this is not so, for in the Aitareya Upanisad it 


is said that the Self enters the body by its own will apart from 
the intellect. [Chapter 8 — Verse 36] 


PARR Sada Yard SRA 113611 





Purva Pakshi : Objection 
¢ In pravesha sruti says : Atma entering Body mentioned, not mind. 


¢ If sruti takes about atma entering mind, you can say Atma entering mind 
as chidabsa. 


¢ Then can say chidabasa is not intrinsic nature of mind because it enters. 


e If sruti says Atma is entering body, chit — Conciousness enters body — not 
atma as chidabasa entering mind. 


e Atma along with mind has entry into body. No pramanam for Atma 
entering body as chidabasa. 


1881 


Vidya: 
¢ In Taittriya + Brihadaranyaka Upanishad : 
Entry vague. Atmas entry talked — into mind — or body? 
Aitareya Upanishad :1—-IIl-—11 & 12 


e Atma enters sukshma shariram which includes mind. Then chidabasa 
enters mind. 


¢ Conciousness not intrinsic part of mind. If conciousness intrinsic to mind, 
can’t talk of entry. 


Aitareya Upanishad : 


qc Trscataaat SACI | TAMA aT PAGE: | Tadenat srstam parana-tyaji-ghamsat tadvaca-jighrksat-tan-nasaknod-vaca grahitum, 
7 Teagral Ue AeA ET PCIPCe More 31] yaddhvainad-vaca-grahaisyad-abhivyahrtya hai-vannam-atrapsyat II 3 II 


Then the food so created, sought to flee away. He, the first embodied being, tried to catch it by speech : but it could not 
catch it by speech. Were he able to seize it by speech, we would have been satisfied by merely talking of food. [I — III — 3] 


a gad wa fae Fed Stttetfa 
ua sad Pat adel std sa iksata katarena prapadya iti, 
a saa afte aratseared sa iksata yadi vacabhi-vyahrtam 
afe urrafsurad ate ANT ee yadi pranenabhi-pranitam yadi caksusa drstam 
afe ste Ta ate= <a ye yadi srotena srutam yadi tvaca sprstam 
afte Aaa ata Sao aa fad yadi manasa dhyatam yady-apane-nabhy-apanitam 
afe fereaa Tagen HISe 22 yadi sisnena visrstam atha ko-‘hamiti I! 11 II 


Sa iksata katham nvidam madrte syaditi 


He, the Creator thought “How can all these remain without me?” So He pondered : “by which of the two ways shall | 
enter the organs.” He again thought, “If speaking be done by speech, smelling by the nose, seeing by the eyes, hearing 
by the ears, touching by the skin, thinking by the mind, eating by the Apana (peristaltic movements), emitting by the 
generative organs — then who am !? [I —II| — 11] 





¢ Creator Atma visualises — Pravesha... 


¢ Before pravesha, there is sankalpa for creation. So Kamayata, Bhausyam.... 
Atma visualised, let me create all of them. Implements, visualises entry 
into chidabasa. 


e Atma, not alongiwth Buddhi 


Vv Vv 
Separate from Part of 
creation + mind Creation 


¢ Independent of mind visualised pravesha.. And entered mind in form of 
chidabasa. Therefore, accept my statement. 


1882 


i od 














rh Tat atte 

eos» ah eg ey 
a | 

high Hy Pals atte! 

rays ana! ears 


1883 


LECTURE 243 
Verse 27-68: 


¢ Vidya establishes abasa vada vichara by negating avacheda vada, 2 
methods used to define Jiva and Ishvara. 


Abasa : 

¢ Vyashti — Pratibimba chaitanyam = Jiva 

¢ Samashti— Pratibimba chaitanyam = Ishvara 

¢ Conciousness — reflected in micro body = Jiva 

¢ Conciousness reflected in Macro body = Ishvara. 
Avacheda : 

¢ Vyashti avachinna chaitanyam = Jiva 

¢ Conciousness — enclosed in individual body = Jiva 

¢ Samashti enclosed in individual body = Ishvara. 

¢ Conciousness enclosed in total = Ishvara. 

e 2 Vadas only to define Jiva + Ishvara. 

¢ Both not interest to establish Jiva and Ishvara.... 
Aim: 


¢ Both are Vyavaharika satyam. To be negated by Paramartika Satyam — 
Brahman. 


¢ What vada we are going to use doesn’t matter. 
¢ Both defining Vyavaharika Jiva + Ishvara. 

¢ Difference is mithya field of Jiva + Ishvara. 

¢ Satyam — not Abasa — Avacheda. 

¢ What vada we are going to use doesn’t matter. 
¢ Both defining Vyavaharika Jiva + Ishvara. 

¢ Difference is Mithya field of Jiva + Ishvara. 


¢ Satyam — Not abasa — Avacheda. 
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Verse 36: 


Neither Jiva or Ishvara. 

Neither Karyam or Karanam 

Neither Vyashti or Samashti. 

One absolute Brahma — Satyam. All these irrelevant. 
Atma enters into Jiva — Body — Mind complex. 


Atma — all pervading — can’t enter — directly interpret entry as formation of 
chidabasa in Body — Mind complex. 


Entry statement supports formation of chidabasa in Mind. 


Therefore Shastra supports Chidabasa. What is role of Chidabasa which 
enters mind. 


Inert mind, insentient mind is converted into sentient mind because of 
function of Chidabasa. 


Purva Pakshi counter question. 


Atma’s entry : 


Tad Srishtva — Tad Eva Anu-pravishatu.... 


Having created world, atma entered world. Why you take entering into 
Mind? 


Mind is entering body — all pervading Conciousness enclosed in mind. 
Accepts enclosed Conciousness not reflects Conciousness. 


No chidabasa entering mind. Atma anupravesha... buddhi avachinna 
chaitanyam ubayasye sthula shariram anupravesha. 


Buddhi enclosed chaitanyam enters Body. Then Body becomes live. Body — 
Chidabasa not required. 


Purva Pakshi — focused on Taittriya + Brihadaranyaka Upanishad. 


Pravesha Sruti — not on 1* chapter — 3™ Section of Aitareya — Verse 11 + 
12, 


Atma creates universe Sukshma Sharira consists of organs including mind. 
Srishti = Maya Sahita Atma. 


Maya sahita atma. 
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¢ Does sankalpa — without mind + organs. 


¢ How will Body and mind function by themselves, because they are Jadam 
born of Pancha butas. 


¢ Can’t function themselves let me enter — entry not into body but into 
mind. 


¢ Creation of mind separately mentioned in Aitareya. Lord creates mind and 
enters. 


¢ Not mind entry into Body. 
Not Atmas entry into body 
but Atmas entry into Mind. 
Purva Pakshi : 
e Atma with mind enters body. 
e Aitareya = Atma dhiya pritak pravesham sankalpya. 


e Atma-—not mixed with mind, Itself did sankalpa, separate from mind and 
entered mind. 


¢ Having done sankalpa, before entry sankalpa done without mind (very 
important realisation). After wards mind entered body. 


¢ Anupravesham talks about Atmas entry into mind — which is formation of 
chidabasa. Entry not physical in time sun enters waters... 


Aitareya Upanishad : 


@ Uana alarm facaaar art wT | Sa etameva simanam vidaryai-taya dvara prapadyata, 


Bar faefaate STE AT SET saisa vidrtir-nama dvas-tad-etan-nandanam, 
2 BINS i | 
qeq FT sraaurera: =r tasya traya avasathas-trayah svapnah, 


AAATIAAT SAATAST SAATAa sft 921 ayam-avasatho-'yam-avasatho-'yam-avasatha iti I! 12 1I 


Then He opened the suture of the skull and entered by that door. This is the door named as the Vidrti or ‘cleft.’ This is 
the place of bliss, Nandana. He has three dwelling-places and three conditions of sleep (dream). This is a dwelling 
place. This is a dwelling place. This is a dwelling place. [| — Ill — 12] 





e As mind is created, reflection is formed, no time interval. 
¢ As mirror brought out, sunlight reflects instantaneously. 


¢ Mind forms reflection of Atma instantaneously when mind is created. 
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Purpose of discussion : 
e Atma forms reflection. 


¢ Mind doesn’t have intrinsic Conciousness. Mind inert, borrows 
Conciousness. 


e Verb used, no action in time. 


¢ Borrowed Conciousness is called Chidabasa. Pravesha sankalpya means 
atma viualised entry without association with mind, therefore entered 
mind. [We also have time gap between thoughts before then enter mind.. 
Sankalpa.. To continue thought or not...] 


Aitareya Upanishad :1—IIl—11 
¢ House of organs — needs a controlling knower. 
¢ House cannot have fulfillment without a owner. 
¢ Lord because owner. 
Aitareya Upanishad |-IIl-—12 
¢ Lord enters the skull. Place of Bliss in sleep. 
¢ Prana —through feet gave Kriya Shakti + Jnana Shakti. 


¢ Sequence : Speech, Skull, Eyes, Ears, Skin, Hair, Mind, Apana, Generative 
Organ, Seeds. 


¢ Conciousness plans in Waking / Dream / Sleep. 


¢ 3 states of experiences and the Awareness commonly exhibited in 3 states 
is Atman, reality which enters physical structure. Adhyaropa — Apavada — 
used to explain creation. 


H.Q: 
¢ Waking — Right eye 
Dream — Throat 
Sleep — Heart. 


¢ That which makes things available for our perception and understanding is 
Conciousness. 
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Aitareya Upanishad : 


vy TAT oe UT Tattatd Ad car sah FT Esa brahmaisa indra esa prajapatir-ete sarve deva imani ca 
areas Tat aaa ATT panca mahabhutani prathivi vayur-akasa apo 

POAT ATTA TARTU jyotimsi tyetani-mani ca ksura-misraniva 

arararat oy ATT WISaty FT bijani-tarani cetarani candajani ca 

areattt FT eqearhe atfesartr jarujani ca svedajani codbhijjani 

WaT TT: Tey ateqal Utehode OTT wet Tt Tata ca asva gavah purusa hastino yat-kincedam prani jangamam ca patatri 


qT eq PMT Ad Asta Wala Urals ca yacca sthavaram sarvam tat-prajna-netram prajnane pratisthitam 
Faratal Ath: WaT WAST West AAT U3ZI prajna-netro lokah prajna pratistha prajnanam brahma II 3 Il 


This is Brahman. This is Indra. This is creator Prajapati. This is again all the gods and these five great elements, namely, 
Earth, Wind Space, Water, and fire, all the small creatures and the other seeds of creation, the egg-born, the womb- 
born, sweat-born, earth born, viz. trees etc., horses, cattle, men, elephants and all the breathing things that are here — 
the moving or flying or immovable — all these are guided by Consciousness and are supported by Consciousness. The 
Universe has Consciousness as its guide (eye). Consciousness is the basis of all ; verily, Consciousness (Prajnanam) is 
Brahman. [Ill — 1-3] 





¢ Conciousness is basis of all creation -5 elements, gods, mind, Jiva. 
¢ “From Aitareya Upanishad”. 


Verse 37: 


ae = : a4 The Upanishad says that the self (Atman) thought : ‘This body 
be Tre Alege ie aca Md I with the organs cannot live without me’, and so cleaving the 


centre of the skull it entered into the body and started 


faeTa Tar Wigs Taegan | 13\9 || experiencing the changeable states (e.g. wakeful, dreaming 
_ etc.,). [Chapter 8 — Verse 37] 





Paraphrasing — Aitareya Upanishad :|1—IIl-11 & 12 


J saa ea ATT sta sa iksata katarena prapadya iti, 
aw sara biduba! aratiateated sa iksata yadi vacabhi-vyahrtam 

aT= CPM arerad ato Saat =e yadi pranenabhi-pranitam yadi caksusa drstam 
af= steer sta ate oa sae yadi srotena srutam yadi tvaca sprstam 

af= AAT “ata SST 34T Aa yadi manasa dhyatam yady-apane-nabhy-apanitam 
afe= fTsersaat Ta a ea er Sisetata ae yadi sisnena visrstam atha ko-‘hamiti 1! 11 1! 


Sa iksata katham nvidam madrte syaditi 


He, the Creator thought “How can all these remain without me?” So He pondered : “by which of the two ways shall | 
enter the organs.” He again thought, “If speaking be done by speech, smelling by the nose, seeing by the eyes, hearing 
by the ears, touching by the skin, thinking by the mind, eating by the Apana (peristaltic movements), emitting by the 
generative organs — then who am !? [I —II| —11] 


aq udaa ararst faeaaar arat Wad | Sa etameva simanam vidaryai-taya dvara prapadyata, 


saisa vidrtir-nama dvas-tad-etan-nandanam, 


qaet aa saraayurenz: =aar tasya traya avasathas-trayah svapnah, 
STATA aT SAATA ST SAAT a ae sta 19> 1 ayam-avasatho-'yam-avasatho-'yam-avasatha iti |] 12 Il 


Then He opened the suture of the skull and entered by that door. This is the door named as the Vidrti or ‘cleft.’ This is 
the place of bliss, Nandana. He has three dwelling-places and three conditions of sleep (dream). This is a dwelling 
place. This is a dwelling place. This is a dwelling place. [I — Ill — 12] 
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¢ Idam Mad meve katham? Madhannu syat. 

¢ This line visualises. 

e Atma va idam agre asit — na anyata kichatu vishatu. 
e Atma alone was there — nothing else. 


¢ Atma then visualised 1° section, 2" section — Pancha Buta, Shariram, 
Devata, Srishti. 


¢ Ineach state, aikshayate... before creation, Atma Visualised. 
e Atma = Maya Sahitam Brahma visualised. 


e Inthis verse, Body, Jnanenindriyas, Karmeindriyas created — without atma 
Insentient. 


¢ Trillions of physical bodies + sukshma shariram. All dead bodies — now 
chidabasa injection. 


¢ Bodies wake up - dead bodies, don’t see each other. 
e Aksha = Organ of Sukshma shariram. 
¢ Naishkarmya Siddhi : 
Pramatru, Prama, Prameya... triputi lying dormant. 
Atma thinks : 
¢ Without me now can they exist? Atma lending Conciousness, existence. 
e Mithya vastu can’t exist without Abasa, Katham syat? 
¢ How they exist without me lending existence. 
¢ Now existing like statues without Conciousness. 
¢ Brihadaranyaka Upanishad + Taittriya Upanishad — says only entered. 
e Aitareya — more graphic. 
e Which route Brahman enters body? 


¢ Nava Dvara Puram.. Or Eka Dvara Puram. Atma didn’t want to enter 
through popular ears / eyes... created special hole. Brahma Raudram, 
through Shukla Gathi, Jiva goes through that during Krama Mukti. 


¢ Brahman entered body through this hole Raudram = Gateway. 
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¢ Seema = Gap between 2 portions of skull. 

¢ Pierced and entered as chidabasa called Jiva. 
Tragedy : 

¢ Chidabasa — alive — Reflected Conciousness. 


¢ Self effulgent, makes body and mind also self effulgent — chidabasa has 
choice. 


Reflection can claim 


- Original Conciousness as - Reflected Medium - as 
Myself Myself 


¢ Which is better — Original Conciousness or Reflected Medium? 












¢ Identified with mind. 
¢ Mind goes through 3 Avastas. 


¢ identify with mind and 3 Avastas. Identified with Avasthas — Aham 
samsari.. Fittest candidate for samsara to go on. 


¢ Stop identification with Mind + Avasta. 
¢ Claim self as Brahman. 
¢ Ayam Samsari is truth of Chidabasa. 


Verse 38: 


(Objection) : How can the associationless Kutastha be said to 
animate the body by entering it? (Reply) : Then how did It 


HY WASISMSTVaaS HY AT 
create the universe? (Objection) : Both the acts of creation and 
entering the body are caused by Maya. (Reply) : Then they 
vanish to when Maya is destroyed. [Chapter 8 — Verse 38] 


Tae Tas ART SAR 1 18C 1 





Avacheda vadis — General Question : 
Asanga Atma katham Praveshta? 
¢ How can relationless atma enter mind and get related to mind? 


¢ Entry / Abimanam / Identification, makes him connected. 
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How is Asanga Atma related to Mind? What is relationless? 


e Hethu garba viseshanam... in question itself answer is given because it is 
asanga, it can’t enter. 


Vidya is Answer : 
¢ Question of entry comes only after srishti. 
¢ How did asanga atma create world. 


¢ Tocreate world, it should become karanam and have relationship with 
Karyam. 


¢ Creation means karanatva status — Karanam has relationship with karyam. 
¢ How parent -— if no child? 
¢ Our question to avached vadi — How Asanga Akarna Atma create karyam? 


¢ For Asanga atma, how can there be creation. Entry comes only after 
srishti. 


Purva Pakshi — Answer : 


e Asanga Atma can’t create real world. Creates apparent world by maya 
Shakti. 


¢ Dry sand can’t create real water. 
¢ Dry sand creates mirage water. 
e After creation, it is still dry sand asanga. 


e If creates mirage water falsely asanga atma, creates mithya world with its 
mithya maya shakti. 


Purva Pakshi — question : 
¢ How did asanga atma enter mind? 
Siddhanta : 


¢ If apparently creation is possible, apparent entry also possible. Praveshaha 
api — Mayika. 
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¢ Mayika srishti possible 
Mayhika Pravesha possible. 

¢ Chidabasa, Mind, entry, samsara is maya. 

¢ All happens at chidabasa level. 

¢ For srishti + entry maya is common. All possible in Maya. 

¢ Srishti apparent according to you. 

¢ Entry apparent according to me. 

¢ Chidabasa has destruction when mind resolves. 
How apparent chidabasa resolved? 

¢ Apparently srishti came. 

¢ Apparently Srishti resolves in Pralayam. 

¢ Apparently Chidabasa came & Resolved. 

¢ Chidabasa pralaya = Srishti Pralaya. 

¢ Apparently mayaya. 


Verse 39: 


The Self becomes the ego identifying itself with the body 


SAT PST SAT AAT | composed of the five elements, and when the body perishes 


(Once for all) the ego too perishes with it. Thus said 


TART HAS Aas SATS TE INRS II Yajnavalkya to Maitreyi. [Chapter 8 — Verse 39] 





Brihadaranyaka Upanishad : 


ST AM SHTA TA SAAS ATT: Heat CATT Te, sa yatha saindhavaghano'nantaro'bahyah kritsno rasaghnana evai, 
Tai A ACSAACATAAUSAL: BN: TNTATT TT ; syatvam va are'yamatmanataro'bahyah krishnah prajnanaghana evai ; 
awara? ara: aycayra ateqarg ferarete, a Rex tebhyo bhutebhyah samutthaya tanyevanuvinayasyatiti na pretya 
durecicat seftetie grara aware: tl 23 11 samjnastityare bravimiti hovaca yajnavalkyah II 13 II 


As a lump of salt is without interior or exterior, entire, and purely saline in taste, even so is the Self without interior or 
exterior, entire, and pure intelligence alone. (The self) comes out (as a separate entity) from these elements, and (this 
separateness) is destroyed with them. After attaining (this oneness) it has no more (Particular) Consciousness. This is 
what | say, my dear. So said yajnavalkya. [IV —V — 13] 





¢ Very important portion — Yajnavalkya meitreya samvada. 2 Conciousness 


in srutl. 
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Adhara — Original Conciousness Abasa — Reflected Conciousness 


3) Original Conciousness — Never comes & goes 3) Reflected Conciousness comes & goes in bodies. 
permanent house of Jiva. Reflected Conciousness goes away from dead 
body — Original Conciousness continues. 


4) Nitya, Sarvagata, Ajnaya, Chaitanyam continues. 4) Clip inert w.r.t. Conciousness but has borrowed 
existence. 


5) No transaction in Original Conciousness ) Transactions possible only with Reflected 
- Satyam, Jnanam, anantham — our nature — sruti eterna 
hammers this idea. Conciousness in matter also — clip conscious — has 

Adhara Chaitanyam. 
Abasa Chaitanyam alone associated with mind. 
Scientist can study only Chidabasa and create with 
chemicals Chidabasa. 
Reflected Conciousness from Pancha Butam — 
Sukshma Shariram. 
Definition of Sukshma Shariram in Tatwa Bodha. 
Along with Sukshma Shariram, reflection arises in 
mind. 
Deep sleep — Chidabasa resolved, mind resolved. 
No waking or dream transaction. 


6) Original Conciousness Avyavahryam 6) Transactional Conciousness resolved when mind 
resolved. 
- Transactional awareness, empherical awareness 
only when Chidabasa rises. 


7) Original Conciousness — Never Rises / Resolves 7) Chidabasa = rising and resolving Conciousness. 
Always exists - Chidabasa has sets with Mind. 
- Insleep / death / Pralayam Chidabasa resolved. 





Srishti : 
¢ Inert objects are there without Conciousness. 
¢ Life came later — Big Bang! 
e Matter soup before. 
¢ Sukshma Shariram came later, empherical Conciousness created later. 


¢ Only matter, no interactions, without differentiating, Yajnavalkya says 
Conciousness perishes — w.r.t. Reflected Conciousness Chaitanyam — 
Anaadi, Anantham > w.r.t. Original Conciousness. 


Meitriya : 
e You are contradicting as always! 
Siddanta : 
e My abasa has support in Brahma upanishad. 


¢ Pramanam for chidabasa. 
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Verse 39: 


LECTURE 244 


Abasa vada being established. 

Reflected Conciousness — Vyavaharika Satyam — Mithya — Abasa 
Original Conciousness = Paramartika Satyam. 

For Abasa, Sruti support Anupravesha. 

Conciousness — entering Body / Mind complex. 

Entry = Form of reflection. 

Conciousness — all pervading — entered every place. 

Brahman — entering mind as Pratibimba Chaitanyam. 

Entering = formation of Reflection. 


= Original Sun entering bucket of water clearly experienced. 


1) Anupravesha Vakhyam : 


Taitriya Upanishad / Brihadaranyaka Upanishad / Aitareya Upanishad — 
Here Chaitanyam entering. 


Mind clearly stated as Chidabasa. 


2) Brihadaranyaka Upanishad : 


39 verse — Yajnavalkya teaches Maitreyi — Arrival + Departure of 
Chaitanyam introduced by Yagnavalkya to Meitriyi. 


Original Conciousness — can’t arrive / depart / eternal — all pervading. 
Etobyo butebyo Samudaya... arriving from 5 elements. 

Sukshma Shariram — product of 5 Butas. 

From Sukshma Shariram Chaitanym emerges. 


When Sukshma Shariram dissolves in Pralayam, Reflected Conciousness 
departs... After death no Reflected Conciousness.... 


Oh Avacheda Vadin — why you are negating Abhasa... 


Lakshyartha = Pancha Maha buta sukshma sharirabya. 
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Only when sthula shariram is there, Conciousness will be there in any 
material entry. 


If all dead bodies, no experiencing Conciousness — Reflected Conciousness 
appears from Reflected Medium. 


Alongwith Reflected Medium, when Reflected Medium dissolves, 
Reflected Conciousness can’t survive. Experience everyday during sleep. 
Reflected Medium dissolves + Reflected Conciousness dissolves. 


Therefore not aware of things happening around without pragya... refers 
to Reflected Conciousness. Unconciousness — refers to Reflected 
Conciousness. 


Alongwith Reflected Medium, Reflected Conciousness disappears 
yajnavalkya taught meitriyi... 


Brihadaranyaka Upanishad : 


TAM SAITTTA SAAS: BATT CATT qq, sa yatha saindhavaghano'nantaro'bahyah kritsno rasaghnana evai, 
Tai A ACSAACATAAUSAL: BCT: TNTATT TT ; syatvam va are'yamatmanataro'bahyah krishnah prajnanaghana evai ; 
aara? aes: ayca4ra ateqarg ferreate, a Sex tebhyo bhutebhyah samutthaya tanyevanuvinayasyatiti na pretya 
durecicat seftetie grara atraera: tl 23 11 samjnastityare bravimiti hovaca yajnavalkyah II 13 II 


As a lump of salt is without interior or exterior, entire, and purely saline in taste, even so is the Self without interior or 
exterior, entire, and pure intelligence alone. (The self) comes out (as a separate entity) from these elements, and (this 
separateness) is destroyed with them. After attaining (this oneness) it has no more (Particular) Consciousness. This is 





what | say, my dear. So said yajnavalkya. [IV —V — 13] 


Meitriyi Brahmanam : 


Verse 40: 


oO ato ~ NO 


ASS SSSARSISHS HMA llxoll 





4" Chapter — 5‘ Brahmanam — VIP lady — comes twice. 
2°° Chapter — 4° Brahmanam. 

Vispashtam — clearly adverb — qualifies Uvachha.... 
Meitreyi — Chaitanyam perishes or imperishable. 
Yagnavalkya — “l am talking of 2 Conciousness”. 
Different — Janya + Ajanya Chaitanyam 


Nitya + Anitya Chaitanyam 


This Self is not perishable — thus the Sruti differentiates the 
Kutastha from everything else. ‘The Self is associationless’ — 


such statements sing the ever-detached state of Kutastha. 
[Chapter 8 — Verse 40] 





1896 


2 Features of Chidabasa : 
¢ Chidabasa appears with mind — Reflected Medium. 
¢ Chidabasa associated with Medium — Sasanga. 


¢ Sasanga appears with Reflected Medium & disappears with Reflected 
Medium. 


e¢ Inseparably tied to Reflected Medium. 
1) Sasangatvam 2) Mind subject to arrival + departure. 

¢ Therefore chidabasa — anityam. 

¢ Subject to appearance + disappearance. 
Verse 40 : Original Conciousness 

¢ Has 2 diagonally opposite features Asangatvam + Nityam. 
Sruti for Original Conciousness : 

¢ Verse 39 — Reflected Conciousness sloka 

¢ Verse 40 — Original Conciousness sloka 


¢ Ayam Atma avinashi asti — Brihadaranyaka Upanishad : 


GT al ay mafene Ss 2 teal aftear, aa qua $a va esa etasmin samprasade ratva caritva drstvaiva punyam 
@ qd a, Tat: Tae sfameatzata cana 3a Ca papam ca, punah pratinyayam pratiyony adravati svapnayaiva; sa 
qTaa fafacqqacaaraiaeaa wata ; RAFT ara yat tatra kim cit pasyati ananvagatas tena bhavati; asango hy ayam 
gaa gla ; waa aa Tao, aisz wiraa age purusa iti. evam evaitat, yajfiavalkya. so'ham bhagavate sahasram 
eearfar, ad Rar | fameraa gerla 2% HI dadami, ata Grdhvam vimoksayaiva brahiti. 11 15 1 


After enjoying himself and roaming, and merely seeing (the results of) good and evil (in dream), he (stays) in a state of 
profound sleep, and comes back in the inverse order to his former condition, the dream state. He is untouched by 
whatever he sees in that state, for this infinite being is unattached. It is just so, Yajnavalkya. | give you a thousand 
(cows), sir. Please instruct me further about liberation itself.’ [IV — Il — 15] 


aq graTa Tach, AAG vv wTaretierearat: fave ; Sa hovaca maitreyy, atraiva ma bhagavanmohantamapipipan 
a aT arate fearanita ; a grata, 4 at BSE na va ahamimam vijanamiti, sa hovaca, na va are‘ham 
are wefifer, etferareht ar BUSTA ease AT Ween moham bravimy avinasi va are'yamatmanucchittidharma 11 14 II 


Maitreyi said, Just here you have led me into the midst of confusion, sir, | do not at all comprehend this.’ He said, 
‘Certainly | am not saying anything confusing. This self is indeed immutable and indestructible, my dear.’ [IV —V—- 14] 





e Atma -— Avinashi — imperishable chit. 


¢ Verse 39 — Anuvinashyati — Chidabasa perishing... 


1897 


¢ Pravivechita... distinguished from chidabasa. 
¢ Matra samsargatvam — Brihadaranyaka upanishad 4 — 3 — 15 asya bavati. 
e Matra + Asamsargaha 

Vv 


Panchabutani 


Gita: 


OaTerored areata Ta Oa SIRT: | The contacts of senses with objects, O son of Kunti, which 
‘6 “6 “6 


cause heat and cold, pleasure and pain, have a beginning and 


CD EIPICCING heltualicalGe cl HINT | 2.9% I an end ; they are impermanent. Endure them bravely, O 


descendant of Bharata. [Chapter 2 — Verse 14] 





e Jan matrani—5 elements, Sukshma Shariram = Mind. 
e Asamsargaha = Relationless. 


e Matra Asamsargaha = One connected to mind (Reflected Conciousness) 
one not connected to mind — Original Conciousness. 


¢ Relationlessness of Original Conciousness... Kutasta, Bimba chaitanya, 
Sakshi chaitanyam, Asangatasya Kirtanatvat. 


¢ Nityatvam + Asangatvam in Verse 40. 


Yajur Veda 
Kanva Madhyandika 
Brihadaranyaka Upanishad Brihadaranyaka Upanishad 
occurs occurs — 90% same 


Shankaras commentary Vidyaranya’s commentary 
Refer 4-—3-15 


Not in our Books 


1898 


q af qT aT Renetire 2 teal aftear, aa qua sa va esa etasmin samprasade ratva caritva drstvaiva punyam 
a qd a, Gat: Tact sfameatzata zanna 3a ca papam ca, punah pratinyayam pratiyony adravati svapnayaiva; sa 
Tat fafacqracaararaeaa wala ; RAE era yat tatra kim cit pasyati ananvagatas tena bhavati; asango hy ayam 
get gfe ; wanaaaeaor, aisz wwad age purusa iti. evam evaitat, yajfiavalkya. so'ham bhagavate sahasram 


earfar, aa Fea famenaa aerla 2% I dadami, ata Grdhvam vimoksayaiva brihiti. 11 15 I 


After enjoying himself and roaming, and merely seeing (the results of) good and evil (in dream), he (stays) in a state of 
profound sleep, and comes back in the inverse order to his former condition, the dream state. He is untouched by 
whatever he sees in that state, for this infinite being is unattached. It is just so, Yajnavalkya. | give you a thousand 
(cows), sir. Please instruct me further about liberation itself. [IV —IIl — 15] 





Verse 41: 


sland ara fea enk faa as | The passage which says that the body only dies and not the 


ee : ee Jiva does not mean that he is released but only that he 
SA A TARTS SD TH CMH TNT 18 1 transmigrates. [Chapter 8 — Verse 41] 





Vidya Raising Purva Pakshi Question : 


¢ Verse 39: Meitreyi — with destruction of Chidabasa mind, medium 
perishes — Jiva perishes. 


¢ Chidabasa = Name of Jiva. 


¢ Debate : Is Jiva Avachinna or Pratibimba Chaitanyam. 


Is Jiva 


Enclosed Conciousness Reflected Conciousness 


Perishable Not perishable 


Brihadaranyaka Upanishad Chadogyo Upanishad —-6—11-3 
Quoted in Verse 39 - Meitriyi Verse 40 


Chandogyo Upanishad : 











waa aT ary fasifa etara Starad ata face Evameva khalu somya viddhiti hovaca jivapetam vava kiledam 
faaa a stat faaa zfa a a weisfadereente mriyate na jivo mriyata iti sa ya eso'nimaitadatmyamidam 

ad agai a aren aaa Aaeeal 2fa qq va at sarvam tatsatyam sa atma tattvamasi svetaketo iti bhuya eva ma 
aman fasroateats aa areata erara 3 bhagavanvijnapayatviti tatha somyeti hovaca II 3 Il 


The father said : ‘O somya, know this : When the self leaves the body, the body surely dies. The self however, never 
dies. That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu.’ 
[Svetaketu then said], Sir, please explain this to me again. Yes, Somya, | will explain it again, replied his father. [VI-11-3] 





¢ When you cut tree, Branch perishes, tree survives, continues. 
1899 


¢ Jiva within tree of Body will survive. 


Gita: 


aaa arta aur aera aarfa Tale TSU | Just as a man casts off his worn out clothes and puts on new 


ones, so also the embodied Self casts off its worn out bodies 


ar otrerfer faare Strona Tarte Taft SAT A.9aN | | and enters new ones. [Chapter 2 — Verse 22] 





e Jiva—Abasa-— Survives & travels. 


- During end of Srishti — continues during - Continues in trillions of Srishtis — 


presence of Srishti. Survives. 
- Perishes in Videha Mukti 





¢ Jiva perishes in Pralayam / Videha mukti / Jiva Mortal. 
¢ Vidya : Paraprases Chandogyo Upanishad in verse 40. 


¢ Chandogya Upanishad doesn’t talk about absolute immortality of Jiva but 
relative immorality of Jiva upto Videha Mukti. 


Apekshika Nityatvam of Jiva Not Atyantika Nityatvam 





- Relative - Not Absolute 
- Vimoksha 


¢ During Videha Mukti chit continues, Chidabasa perishes. 


¢ Till then survives + travels into other bodies, lokas. 


Reflected Medium Reflected Conciousness Original Conciousness 
- Mortal - Relatively immortal - Absolutely immortal 
- Continues during all creations 


Verse 42: 





, _ . ” es, (Objection) : How can the changeable Jiva say “| am Brahman’ 
qe dad qa 4 laid da dd | since Brahman is immutable? (Reply) : He can, because, in 
spite of apparent discrepancy between Jiva and Brahman, the 

identity is established by giving up the false notion about the 


- A 
SAMTdaUsS] SSS SYA | /¥2]] || Jiva. (What appeared, under the influence of Maya, as Jiva is 


really none other than Brahman). [Chapter 8 — Verse 42] 





¢ So far Abasa Vada Pramanam given and established existence of Reflected 
Conciousness. 


1900 


New Purva Pakshi : 
e Avacheda vadi says you have a problem. 
¢ There is Chidabasa = Jiva = Aham =|! = You = Tvam. 
¢ Mahavakya you can’t explain because Aham refers to Chidabasa = Mithya. 
¢ Brahman = Chit = Sad eva soumya idam Agre Asit. 
¢ How —Chidabasa and Brahma Satyam be equated? 


¢ Jiva—can only say — “Il am Mithya that Brahman — Original Conciousness is 
Satyam”. 


¢ No Aikya Samanadhi Karanyam student — Jiva — who is listening to 
Mahavakyam — Tat Tvam Asi.... Looks upon himself as Chidabasa.. Mithya.. 
Can never know or understand or claim Aham Brahman Asmi. 


¢ Jiva can’t know..... 
Jiva will not know.... 
¢ Weare mistaken because satyam and mithya can’t be connected. 
¢ Mumukshu / Mityarthi Jiva can never comprehend —| am Brahman why? 
¢ |am Chidabasa — Vinashi — perishable. Brahman imperishable. 


e At the time of Videha mukti, | Jiva won’t be there. How can! claim lam 
Brahman. 


¢ Jiva is perishable —Jiva can never claim | am imperishable Brahman. 
¢ Both sentences can’t be said by one person. 


¢ That objection doesn’t stand enquiry because of Samandhi Karanya 
Mahavakya. 
Samanidhi Karanya Vakhyam 
can be explained in 2 ways 
Aikya Samanidhi Karanya Bada Samanidhi Karanya 
Vakhyam Vakhyam 


e Language, words, have different meanings according to context. 






e Vaguely we understand correctly. 


1901 


Pot is Destroyed 


Pot with / including clay Pot without / excluding clay 
destroyed destroyed 


Only nama rupa part destroyed. 
Verb destroyed refers to only 


nama rupa. 
You understand without thinking 
into details 





¢ Pot weight — 1 kg. 
¢ In word pot — content included. 


¢ If you exclude clay — content — pot will weigh nothing. 


Word Pot 


- Includes content clay - Pot excludes content clay 
- Potis 1 Kg - Pot is destroyed 


¢ Inthe pot, clay is satyam words used including satyam or excluding 
satyam. 












¢ In all our conversation, words loosely used — sometimes content included, 
excluded. 


¢ Similarly word Chidabasa / Jiva can be used in 2 fold ways. 


Word — Pot - used 


Chidabasa used 


With Content Without Content 


- Includes chit 
- Essence — content of Chidabasa 











- Isness of Chidabasa is borrowed 
from chit. 





e Chit is in + thru Chidabasa and behind Chidabasa. 


¢ Clay in the pot in & thru pot. 


1902 


Word Chidabasa / Jiva - Use 


With Chit Without Chit 
Aikya Samanadhi Karanyam Bada Samanadhi Karanyam 





Chidabasa including Chit Chidabasa excluding Chit 


1903 


i od 
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1904 


LECTURE 245 
Verse 42: 


¢ Abasa vada prakriya.. One method to define Jiva + Ishvara. 


- Chidabasa Reflected Conciousness — in - Chidabasa / Reflected Conciousness in 


individual Reflected Medium. Macro Reflected Medium 
- Temporary Conciousness - Permanent Conciousness. 





e Jiva + Ishvara — both reflections. 
¢ Sruti Pramana for Abasa Vada. 


¢ Chidabasa: Refers to only Abasa which rises with Reflected Medium and 
resolves with Reflected Medium. 


¢ During Srishti when Antahkaranam is created, alongwith creation of mind, 
Chidabasa emerges and at Pralayam Chidabasa will resolve. 


¢ There is temporary Conciousness, Chidabasa which is called Jiva. 


Purva Pakshi — Question: 


- Referred as Anitya Chidabasa, Aham by all. - Nitya Chaitanyam 


- Aham = Jiva = Anitya Chidabasa - |Imperishable 
- Perishable. 





¢ How do you explain Aham Brahma Asmi? 

e Anitya Chidabasa can never be at any time Nitya Chaitanyam. 
Vidya: 

¢ Aham Brahma Asmi is explicable. 


¢ Saha Vinashi — perishable Jiva, Anitya Chidabasa will not be able to claim 
Aham Brahma Asmi. 


e If Kevala Chidabasa, Ahankara, taken as Aham Brahma Asmi it is called 
Bada Samanadhi Karanyam (BSK). 


¢ What you have taken as Chidabasa is really speaking chit which is now 
appearing as Chidabasa. 


e Existence taken away from Chidabasa and given to chit. 


1905 


¢ Chit alone really exists. Chidabasa is only a Vyavaharika appearance of 
original chit. 


¢ Chapter 8 —Verse 9 to 13: 
Aikya Samanadhi Karanyam (ASK). 
lf Jiva taken as mixture of chit + chidabasa. 
¢ Here Jiva taken as Kevala Chidabasa — Bada Samanadhi Karanyam. 


e It is technical analysis of mahavakyam and how it should be understood. 


¢ Mahavakyam has Bada Samadhi Karanyam... relationship. 


Samanadhi Karanyam 


Identity meaning Displaced meaning 
Aikya Samanadhi Karanyam Bada Samanadhi Karanyam 


Mithya chidabasa 
displaced by satya chit. 


Chidabasa falsified and in 
its place, satya chit claimed. 





¢ This verse is sankshepa vakyam proposition. 
Samanadhi karanyam : 


¢ Name of relationship between 2 or more words not relationship with 
people. If one word, no relationship. 


2 Conditions 
Many words many meanings Reveal one object 


e 2 words — different meaning — different objects — relationship is called 
Vaiadhikaranyam. 






¢ Vishnu Sahasranamam — 1000 words — different meanings — one Vishnu. 
¢ Vishwam / Vishnu / Vashatkara / Bhuta Bavya Bavat Prabhu. 


Gita Dhyanam Sloka : 


waauktarara draaxnare Prapanna-parijataya totra-vetraika-panaye, 
Wyss HUTS ttargdee AA: uz i jniana-mudraya krsndya gitamrta-duhe namah. 





Salutations to Krsna : Who is a “tree of fulfilment” (i.e., Parijata or Kalpataru — the bestower of all desries to all those 


who totally surrender to Him, who has milked the Gita-nectar, the holder of Jnana-mudra, the wielder of the cane in 
one hand with which He drives home the herd of cattle under His Protection. [Verse 3] 





1906 





¢ Prapanna parijataya.... 5 words —5 meanings — one Krishna. 
¢ Namaskara to Surya, Soma, Mangala Buda... 


¢ Objects different —some devata luminiousness different... = Vai 
Adikaranyam. 


One Object - Many Object 
Many Words refers to one object - Words referring to many Object. 
Samanam Adhikaranyam - Vilakshana — Adhikaranyam. 


Satyam Jnanam Anantham Brahman 
Tat Tvam Asi 

Jivatma / Paramatma — meanings 
different refer to one chaitanyam 





¢ In Samanadhi Karanyam how? 


Mithya Chidabasa Satyam Chit 


Verse 43: 


¢ Sureshvaracharya in Naishkarmya Siddhi has solved and analysed this. 


A man many be mistaken for the stump of a tree ; but the 


. ° . co Ar 
ASA SMT FATS Weal STAINS notion of the stump is destroyed when the man is known to 


be a man. Similarly, when the Jiva knows ‘I am Brahman’, his 


Ae. & . or _ tion ‘| am Buddhi (the ego-consciousness in the mind)’ is 
FAA THATS MATS AS MAT IWS ii || °° 
, . e : destroyed. [Chapter 8 — Verse 43] 





Example : 


¢ Mahavakya has Bada Samanadhi Karanyam. 
© Naishkarmya Siddhi— 2™ Chapter Verse 29 


¢ Normally rope — snake example given. 


¢ Person standing in Semi darkness, motionless — mistaken as stump of tree. 
¢ Mistaken notion : Here is sthanu — stump of tree. 


¢ Friend with clear vision : Stump is Man 


\V \V 


Unreal Real 


¢ Samanadhi Karanyam between unreal man and real man. 


1907 


Aim: 


What you see as stump doesn’t exist. Existence should be handed to man. 


Samandhi Karanyam : 


Aim: 





Pluck / separate existence from stump to man. 


Stump falsified, dismissed having displaced stump, in that place of stump, 
he installs man displacement called samanadhi karanyam. 


Esha — “Is”. 


Not equating (Aikyam) but displacing (Bada) — stump notion by man 
knowledge. 


Not displace stump by man. 


Not happening outside but it is happening inside — stump notion displaced 


lam Ahankara / Chidabasa 
Displaced / falsified 


by man knowledge. 


All samsara falsified by attributing 
correct knowledge. 





Chidabasa directly associated with mind, mind to body, body to parents, 
all relations... and consequent samsara. 


Chidabasa has sambanda to mind, body and to all worries. 
Therefore mind pre-occupied with relations. 

Chit has no sambanda. 

| — chidabasa replaced by chit. 

Sthanu dhihi — Nivartate. 

Stump notion displaced. 

Chidabasa stumped by Guru and caught? 


Stump notion displaced by Man knowledge. In the same manner.... 


1908 


¢ |—Jiva—Aham — Chidabasa — Ahamkara — (Jiva — not mixture — then Aikya 
Samandhi Karanyam) — Here Ahamkara notion is displaced by Brahma 
knowledge. 


¢ Chidabasa notion displaced. 
¢ In chit Brahman, Aham and Ahankara 1* / 2° / 3 person false. 


Asi 


¢ 1, 2,3, eliminated one Brahman in which triputi is not there. 






¢ Am-—Connected to 1° person. 
Are — Connected to 2" person 
Is — Connected to 3™ person. 
¢ 3 persons — 3 localised existences eliminated. 
* One unlocalised existence alone exists — not 1° / 2" / 3 person. 
¢ Can’t use Am, Are, Is... Brahman alone exists. 
¢ You, I, Is, Are — are appearances. 


¢ Nivritti-— called Bada — negation, elimination, displacement, falsification 
(Like Rope Snake.. Notion in the mind only). 


Verse 42: 


¢ Sureshvaracharya has used Bada Samanadhi Karanyam in Verse 41 — when 
Jiva is taken as Kevala chidabasa excluding chit. | used in meaning of 
Ahankara, excluding Sakshi then Aham Brahma Asmi is to be interpreted 
as displacement of Ahankara or falsification of Ahankara by Bringing in 
Chaitanyam. 


¢ For Samanadhi Karanyam, Mahavakyam, Tatu Badartha Astu, let us take 
displacement meaning, not identity meaning in this context. 


Verse 43: 


¢ Bada Samanadhi Karanyam — Interpretation not new approach — not 
unknown. 


1909 


a) Sarvam Khalu Idam Brahman : 


is 


¢ Samanadhi karanyam — Sanskrit definition : 


Bhinna Pravirthi Nimittaram, Samana Vibaktikaram, Padanam Ekasmin 
Arthe Tatparyaite Samanadhi Karanyam. 


¢ Different meanings, 2 or more words with same case ending, referring to 
one object = Samanadhi Karanyam 


e Sarvam, Khalu = Brahman. 


Mundak Upanishad : 


Yor y qe Tad HA AU Ta We IYda | Purusa evedam visvam karma tapo brahma paramrtam, 


Udall de ated Tera Alsat Taterdie TET | 201 etad yo veda nihitam guhayam so'vidya-granthim vikiratiha somya I! 10 II 


The Purusa alone is all this Universe — the sacrificial works (Karma) and austerities (Tapas). O good-looking youth! 
He who knows this highest and immortal Brahman as seated in the cavity of the heart, unties the knot of ignorance 
even here in this very life. [Il — | — 10] 





b) Braheiva Amrutatvam Purastat, Brahma Paschat, Brahma Dakshitena, Uttarena 
Adarshyurdvam Prakrutam. 


e Braheiva Idam — Vishwam. 


li 





Mithya Universe 


How Mithya = Satyam? 


¢ Either both satyam or mithya : 
No equation from Aikyam Pointed of new. 
Equation by Bada Samanadhi Karanyam. 


e What you see as universe, stump of tree, snake, is not universe, stump, 
snake, what is Brahman, man, rope. 


¢ World not equated, world is displaced, falsified, world does not join 
Brahman. 


1910 


c) Sarvam Brahma Mayam = Bada Samanadhi Karanyam 


¢ |f you can use Bada Samanadhi Karanyam for Brahman, use for Jiva also — 
Jivo Braheiva na para sarva Brahma, everything is Brahman has got 
displacement Samanadhi Karanyam relationship with the world. Not 
identity Samanadhi Karanyam after this vakyam world is negated. 


d) Isavasyam Idagum Sarvam, Tena Tyaktena — Tyaga — renouncing refers to Bada 
Samanadhi Karanyam 


° Negate 1° / 2°" / 3™ person, instead of taking Aikya Samanadhi Karanyam. 
Can take Bada Samanadhi Karanyam — Aham should include only 
Chidabasa not sakshi. 


e |=Jiva = Ahamkara 
Brahma has Bada Samanadhi Karanyam 


= Mithya relationship not Aikya Samanadhi Karanyam 


= Brahman (Satyam) 
¢ Am Satyam or Mithya 
V 
lam Satyam including Sakshi, Chit — Which is wearing coat of chidabasa. 


¢ |am Mithya — nobody as chidabasa. 


1911 


i od 
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1912 


LECTURE 246 
Introduction : 


Verse 45: 


In another Sruti text : ‘Everything is Brahman’, Brahman and 
the universe are shown to be identical ; it also is to be 
interpreted in the above sense, viz., what appears to be “all 


this’, i.e. the universe, is really Brahman. Similarly, in the text 
‘1 am Brahman’ the same identity of Jiva and Brahman is 
indicated. [Chapter 8 — Verse 45] 


HE Fad We SAMMIHAIAT 1x4 1 





¢ How Mahavakyam interpreted according to Abasa vada? 

¢ Depends on meaning of Aham in aham Brahma Asmi. 

¢ Laukika Drishti— Aham = Jiva = Kevala Chidabasa = Ahankara. 

¢ Shastriya Drishti —Aham = Sakshi behind chidabasa. 

¢ If Aham Brahma Asmi 

V Vv 
Chidabasa = Chit / Sakshi 

Purva Pakshi : 

¢ How Mithya = Sathyam? 
Vidya: 

¢ Mahavkya equation not possible. When Jiva = Kevala Chidabasa. 

¢ No Aikyam Samanadhi Karanyam between mithya and satyam. 
Change method to Bada Samanadhi Karanyam : 

¢ Displacement Samanadhi Karanyam. 

¢ Snake never equal to rope. 

¢ What you see as Snake is nothing but rope. 


¢ No Snake in reality. Snake dismissed as false and in the place of false 
snake, |am mistaking the rope’s. 


e Isness attributed to Snake placed to Rope — which alone reveals existence. 


e Existence transference is attained by Bada Samanadhi Karanyam. 


1913 


No existence of its own 
Isness taken from Ahankara and 
given to Brahman. 










Doesn’t exist at all 
Existence of Brahman — falsely 
transferred to Ahankara 


. t : 
¢ Brahman’s existence falsely transferred to 1” person — existence gets 
name — Am. 


e Amness of Ahamkara = Existence borrowed from Brahman. 


° You are Brahman. 
\ N 
Ahankara_ Existence 
NY 


Taking existence from you Ahankara and handing over to Brahman. 
¢ Brahman’s existence appearing in a person as are. 


Brahman’s existence appears as 


15t Person 24 Person 39 Person 


¢ In Brahman’s existence, no Am, Are, Is — Brahman is without division of 1, 
d 4rd 
2°", 3° person. 


¢ Can’t say Brahman is, Brahman are, Brahman am. 
¢ In Brahman — 3 persons are not there. 


Sad Darshanam: 


ACTAGNAG AMAT APAfaaSeseATG Fora | Tad yushmadorasmadi sampratishtha tasmin vinashthe asmadi mula bodhat 
cea sAaAatca fatter Rattsdcedt AeascHe: FAT? 6 I tad yushmadasman mati varjitaika sthitir jvalantl sahajatmanah syat 11 16 II 


‘You’ and ‘that’ are based on the ‘Il’. When you go to the root of the ‘I’, ‘you’ and ‘that’ disappear. That state, which is 
bereft of the notions of ‘I’, ‘you’ and ‘that’, is one and one alone. That state which is the true and natural state of the 
Self, is all revealing and splendorous. [Verse 16] 





* Initially have 2" / 3 person because of 1* person ahankara... 


1914 


¢ Ahankara rises in Jagrat — Sushupti — Ahankara — 1° person dissolved. 


© No. 2" /3™ person. 


¢ Negate all 3 — what left... 





© No 1/2" / 3 - Brahman alone exist. 
¢ That existence alone remains in world as Am / Are / Is — existent. 
* This Existence doesn’t belong to 1° / 2° / 3 person. All limited by other 2 
¢ Aham Brahman = Ahankara displacing Samanadhi karanyam. 
Chandogya Upanishad : 
¢ Sarvam Brahman. 
¢ Sarvam Khalu Idam Brahman. 


Mundak Upanishad : 


Yor y Je Ta HA AUT Tat TAA | Purusa evedam visvam karma tapo brahma paramrtam, 
Udall de Aled Teral asta fatardiz FTET Il 201 etad yo veda nihitam guhayam so'vidya-granthim vikiratiha somya II 10 II 


The Purusa alone is all this Universe — the sacrificial works (Karma) and austerities (Tapas). O good-looking youth! 
He who knows this highest and immortal Brahman as seated in the cavity of the heart, unties the knot of ignorance 
even here in this very life. [Il — | — 10] 


TaIcAyd Wade de Tale Tel SANA A TAT Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena 
5 
WA T Wad Teade Tea asa | 221] adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham I 11 II 


Verily, all this is the Immortal Brahman. He is everywhere — above, below, in front, at the back, on the right, on the 
left. All this world is indeed the Supreme Brahman. [II — II — 11] 





¢ World and Brahman put in Samadhi karanyam. 


¢ Along with Jagat — 7c ae person comes. 


= > [He/she =n 
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¢ World is displaced as nonexistent and existence handed over to Brahman 
alone. 


¢ Aham Brahma Asmi — Brihadaranyaka Upanishad : 


fal al SeHy Arad; TarcaraAarad, He Fareaifa | 
qeATAaaA Aa ; AG! al @arat seaqeaT | Va Aawad, ; 
aaettorre, TAT HACTTOTA agacaeaafeaiaaa: faa, aham manur abhavam suryas ceti, tad idam api etarhi ya evam veda, aham 
ae qaaa qaaafa afaaneaate q wd az, ae brahmasmiti sa idam sarvam bhavati; tasya ha na devas ca nabhitya isate, 
wanecaifa, a ea aa wafa, As TF AareaaTaea Sara, atma hy esam sa bhavati. atha yo anyam devatam upaste, anyo'sau 
arat aot a wafa; aa aiseai SaaATA INET, HeAISAT- anyo' ham asmiti, na sa veda; yatha pasur, evam sa devanam; yatha ha vai 
aaiseaeata, TA Ag, FAT WaANa A Aarqyy_ | AMT |S a 
qeq: TAA AAA ASsq:, CatsH: Feat Favq waa; i a > tncmad esi 
raph Sa qarrarérararaysfiat wate, oad aeu? senile ekasminn eva pasav adiyamane'priyam bhavati, kimu bahusu? tasmad esam tan 
aa fou aeaHACAT fara: oll na priyam yad etan manusya vidyuh I! 10 II 


tatha rsinam, tatha manusyanam. taddhaitat pasyan rsir vama-devah pratipede, 


bahavah pasSavo manusyam bhufijyuh, evam ekaikah puruso devan bhunakti; 


This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘| am Brahman. Therefore It became all. And 
whoever among the gods knew It also became That ; and the same with sages and men. The sage Vamadeva, while 
realising this (self) as That, knew, ‘| was Manu, and the sun.’ And to this day whoever in like manner knows It as, ‘l am 
Brahman, becomes all this (universe). Even the gods cannot prevail against him, for he becomes their self. While he 
who worships another god thinking, ‘He is one, and | am another, does not know. He is like an animal to the gods. As 
many animals serve a man, so does each man serve the gods. Even if one animal is taken away, it causes anguish, what 
should one say of many animals? Therefore it is not like by them that men should know this. [I] — IV — 10] 





Sarvam Brahma - Chandogya Upanidhad : 


ad wfeae gal asarhta sia surata Sarvam khalvidam brahma tajjalaniti santa upasita, 
AY AT HAA: Teal Aes RIA coh atha khalu kratumayah puruso yathakraturasmimlloke 


Teal qafa aaa: wat yata a ca Hard Ed puruso bhavati tathetah pretya bhavati sa kratum kurvita II 1 Il 
All this is Brahman. Everything comes from Brahman, everything goes back to Brahman, and everything is sustained by 


Brahman. One should therefore quietly meditate on Brahman. Each person has a mind of his own. What a person wills in his 
present life, he becomes when he leaves this world. One should bear this in mind and meditate accordingly. [Ill — 14-1] 





¢ Jivena chidabasa dismissed, chit installed both Bada Samanadhi Karanyam. 
¢ How we experience Brahman? 


e Whenever we experience existence of Anything, it is experience of 
Brahman. Existence doesn’t belong to 1° / 2" / 3 person. 


Dakshinamurthy Stotram : 


asta EPL AGAPAAHOUT HAT Yasya-Eva Sphurannam Sada| a-A |jatmakam-Asat-Kalpa-Arthakam Bhaasate 
Matcdccaaeia Aqraar AY seracariArary_ | Saakssaat-Tat-Tvam-Asi-Iti Veda-Vacasaa Yo Bodhayaty-Aashritaan | 
WATS PLOT G eT Fantqiecastaresitteret Yat-Saakssaat-Karannaad-Bhaven-Na Punaraavrttir-Bhavaam-Bho-Nidhau 
aca ele TSE aa sq stefan aay i il Tasmai Shrii-Guru-Muurtaye Nama Idam Shrii-Dakssinnaamuurtaye ||3]| 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) 

By This Throb Alone which is of the Nature of Eternal Underlying Awareness, the Unreal Forms get their Meanings and Appear 
over the Mind, This Knowledge of the Atman Spoken of in the Vedas as "Tat-Tvam-Asi" is Imparted by Our Inner Guru as a 
Direct Experience when we Surrender Whole-Heartedly to Him, By Direct Experience of this Knowledge, the Delusion of being 
tossed within an unending Ocean of Worldly Existence will Not Appear Again, Salutations to Him, the Personification of Our 
Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 3] 
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© 1/2" /3" person Asat, borrow existence from Brahman. Appears Sat, 
called Mithya — Samanadhi Karanyam. 


Verse 46: 


It is true that the author of the Vivarana gloss has denied the 


‘e ae « 
Wadhwa aaacd IPH | Badha-samanadhikaranya interpretation (and has accepted 


the Mukhya-samanadhikaranya interpretation) of ‘I am 


Brahman’. It is because he has taken the ‘I’ in the sense of 


« « = 
Toe] Taq] HERK Tages INE I | Kutastha-caitanya and not in the sense of Cidabhasa. 


[Chapter 8 — Verse 46] 





Scholarly Purva Pakshi : 


¢ Panchapadika Vivaranam by Padmapadacharya — disciple of Shankara. 


Pancha Padika : 
¢ 5 Sections out of 16 sections of Bashyam. Not available now. 


Sibling Rivalry 


Samanadhi Karanyam should be taken Bada Samanadhi Karanyam - Ok 
as Aikya Samanadhi Karanyam not 
Bada Samanadhi Karanyam 





¢ Both correct — depending on Jiva definition. 


Chit + Chidabasa Kevala Chidabasa 


Aikya Samanadhi Karanyam Bada Samanadhi Karanyam 
Prakash Suresh 
Shastric Doesn’t know Shastra 


Ahamkara + Sakshi Lay person’s view 
Mithya Always associated with Displace Ahamkara by Sakshi 
Satya Sakshi Jiva Dismissed falsified. 





1917 


Aikya Samanadhi Karanyam Bada Samanadhi Karanyam 


Unlocalised Sakshi - Localised Ahamkara 

Know All pervading, limitless Conciousness - Doesn't know all pervading Conciousness 
Conciousness not limited by boundaries. 

Shastric Angle : 

Jiva mix of Ahamkara + Sakshi. 

Can't be totally displaced by Brahman. 

Ahamkara can’t be thrown. 

Retain sakshi by Aikya Samanadhi Karanyam — not 

Bada Samanadhi Karanyam and throw baby with 

water. 


Peel of Banana, Ahamkara, Chidabasa eat fruit of - Animals eat full Banana 
Brahman. 


Jeeva has Ahamkara Skin + Sweet. - Suresh taking Jiva = Chidabasa. 
By Baga tyaga lakshana remove chidabasa. 

Left behind sakshi + Brahman have Aikyam. 

Vivarnakara talking about Aikya Samanadhi 

Karanyam. 


Clarity in thinking required. - Potter manifest pot from clay. 

Pot + clay in front of me. - Nama Rupa manifests not clay. 

| say lot of Pot = 1 kg - Chidabasa manifests + Unmanifest not Brahman. 
Drop name & form — Weight of clay = 1 kg 





¢ Pot can include / exclude clay. 

¢ Jiva can include / exclude sakshi. 

¢ Depending on context, you negate — Badah Arthaha.... 
Jiva: 

¢ Mishriti Jiva. 

¢ Kutasta hidden, behind peel of Ahankara. 
This verse : 

¢ Sankshepa Uttaram. 
Verse 47: 


In the text ‘That thou art’ the word ‘thou, freed from all 
adjuncts, is Kutastha ; and in Vivarana and other (advanced) 


VMAS SAE PST FASTA | 


works attempts are made to establish its identity with 


TS Ah AAR TAHA FT IVI Brahman. [Chapter 8 — Verse 47] 





Technically important : 


¢ In Bada Samanadhi Karanyam, won't discuss of Aikya Samanadhi 
Karanyam > Vakya Vritti 


1918 


¢ Here both side by side discussed. 


e “Unique” — Normally depends on intention of author — Chidabasa — 
Mithya.. Chit — Satyam. 


¢ Here Ask before Bada Samanadhi Karanyam. 

¢ Jiva = Chit + Chidabasa. 

e Mithya and can never exist without satyam behind. 

¢ Yatra Yatra mithya — Vastu.. Tatra tatra satyam.. Must be there. 
¢ |= Chidabasa + Chit. 


¢ When you receive Mahavakya, can’t take mix equation — can't fit. 


ee 


Ekatmavan Sarvatvam 


¢ Peel of chidabasa by baga tyaga lakshana. 





¢ Process of peeling — called shodanam. 
¢ Before cooking — Remove dirt in vegetables.. Remove potato peel. 
¢ Sadhana Chatushtaya Sampatti = Fire = Heat = Skin of Chidabasa. 


« Reflected Conciousness + Reflected Medium — Peeled off Ahamkara... 
Shodanam. 


¢ What’s left is Kutasta / Chit / Sakshi / Original Conciousness, Vyashti 
Chaitanyam, Individual Original Conciousness behind. 


¢ Vyashti Shariram = Total Original Conciousness — Behind whole creation 
= Brahman 
= Aikyam — Identity 
Vv 


Aikya Samanadhi Karanyam used by Prakashatma = Vivanakara. 
¢ Vakya Vritti-— Shankaras Aikya Samanadhi Karanyam. 
¢ Mi jority of texts use Original Conciousness + Reflected Conciousness — 


Aikya Samana Adhikaranam. 


1919 


¢ What is peeled off? What is retained? 


Verse 48: 


The consciousness, the substratum on which the illusion of 
Cidabhasa together with the body and the sense organs is 
superimposed, is known as_ Kutastha’ in Vedanta. 
[Chapter 8 — Verse 48] 


a ae C A 
eraaegmed MAHA AT | 


arma at peensa faaterat sic 





¢ Jiva = Mishram = Shastriya Drishtam = Aikya Samanadhi Karanyam 


¢ Before Bada Samanadhi Karanyam — Laukika Drishti — Kevala Chidabasa. 


Paramartika Amsha 





Deha / Indriya / Mind / Intellect Chidabasa Yuktaha Along with 


¢ Brahmaha = Delusion — which doesn’t have real existence.... All belongs to 
adhyasa. 


Law : 
¢ Mithya borrows existence from Paramartikam. 
¢ Dreamer borrows existence from Waker. 


¢ Waker borrows existence from Satyam / Original Conciousness / 
Paramartikam (Underneath — supporting it) 


¢ Adhishtana = Real Original Conciousness Real component belonging to 
Jiva.... 


e Kutasta included in Aham — Brahma Asmi. 
¢ Chitihi = Chaitanyam = Feminine 


¢ Changeless Conciousness = Remainder Conciousness = Aham in 
Mahavakyam — According to prakashatmani Muni. 


1920 


Verse 49: 


Tease Wass ee SC The substratum, on which stands the illusion of the whole 
: world, is described in the Vedanta by the word Brahman. 
AST ASA STS aAeRTS SSeS II [Chapter 8 — Verse 49] 





Aikya Samanadhi Karanyam : 
e Verse 47 + 48 —Aham = Brahman. 


a) Sarvam Brahman : 


ls it Bada Samanadhi Karanyam or 
Aikya Samanadhi Karanyam 








¢ Bada Samanadhi Karanyam — Displacement Samanadhi Karanyam not 
Aikya Samanadhi Karanyam. 


¢ Brahman alone is — No world at all. 
b) Shastriya meaning : 


¢ World = Not pure Nama Rupa... but mix of Nama Rupa + Sat — Existence. 


eat 


¢ When you dismiss world, as mix. 


¢ When you dismiss world, sat will go away. Therefore Aikya Samanadhi 
Karanyam. 


¢ How you see Aikyam? Not directly... 
¢ Peel off Nama Rupa from world Sat — Adhishtanam left out. 
¢ Generally world is Brahman — Taken as Bada Samanadhi Karanyam. 


e Aikya Samanadhi Karanyam is also possible. 


1921 


Without Sat — Existence 
World has no existence. 


Sat arrived by Baga Tyaga lakshana. 
Said in Yasaii sphuranam sad... 





Dakshinamurthy Stotram : 


usta % PLT AaleAPAUCH eal ip aaa Yasya-Eva Sphurannam Sada| a-A |atmakam-Asat-Kalpa-Arthakam Bhaasate 
Matlcdecaneia Aqaaar AY seIaeaiAars | Saakssaat-Tat-Tvam-Asi-Iti Veda-Vacasaa Yo Bodhayaty-Aashritaan | 


AMAA Gaeat TAR a fecastaresiieret Yat-Saakssaat-Karannaad-Bhaven-Na Punaraavrttir-Bhavaam-Bho-Nidhau 
aeat Mea AA sq stefan aa Wil Tasmai Shrii-Guru-Muurtaye Nama Idam Shrii-Dakssinnaamuurtaye ||3]| 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) 

By This Throb Alone which is of the Nature of Eternal Underlying Awareness, the Unreal Forms get their Meanings and Appear 
over the Mind, This Knowledge of the Atman Spoken of in the Vedas as "Tat-Tvam-Asi" is Ilmparted by Our Inner Guru as a 
Direct Experience when we Surrender Whole-Heartedly to Him, By Direct Experience of this Knowledge, the Delusion of being 
tossed within an unending Ocean of Worldly Existence will Not Appear Again, Salutations to Him, the Personification of Our 
Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 3] 





¢ Sat — Existence in the world is identical with Brahman. 
¢ Sat in Brahman taken up in Upanishad. 

¢ Veda Trayi = Rig / Yajur / Sama. 

e Atharvana used in Rituals. 

¢ Trayi = 3 Khandas (Karma / Upasana / Jnana Khandas) 


¢ In all Upanishads, existence = Brahman. 


Existence in World Existence in Brahman [1 | Equated Aikya Samanadhi Karanyam 





e Aham Brahma Asmi. 


¢ Aham can be taken in Both Bada Samanadhi Karanyam & Aikya Samanadhi 
Karanyam. 


1922 


i od 
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LECTURE 247 


Verse 49: 


Jiva = Aham = | understood in 2 ways 


- |=Kevala Chidabasa - Chidabasa can’t exist by itself. 
- Localised Sentient being - Mithya 


- Doesn’t know chit behind - Must be supported by all 
Chidabasa pervading Satya Chit, Adhishtanam 


Chit Rahita Chidabasa Chit Sahita Chidabasa 


Laukika 
Ignorant, doesn’t know - Shastriya 





Upto verse 45 Aham Brahma Asmi - Aikya Samanadhi Karanyam 
Bada Samanadhi Karanyam 





¢ Mithya Jiva and Satyam Brahman can have only Bada Samanadhi 
Karanyam. 


¢ Only Bada Samanadhi Karanyam falsifies, displaces. 


¢  Mithya Jiva displaced, chit alone remains in Aham — Chit — 1° / 2" / 3° 
persons not there. 


¢ Bada Samanadhi Karanyam if Jiva is kutasta chidabasa. 


e  |f Jiva taken as Shastriya Drishti Chit + Chidabasa, Aikya Samanadhi 
Karanyam — of Vivarnakara. 


Verse 46 — 51: Diversion.. Topic 
¢ Aham Brahma Asmi / Tat Tvam Asi. 


¢ Bada Samanadhi Karanyam should not be taken. Chit will also go - Bada 
Samanadhi Karanyam. Strongly criticised in Verse 46. 


Verse 47 — 49 : Vivarna Acharya 


e Ask reinterpretation of Mahavakya. 


Superior Chidabasa 


1924 





Inferior Chidabasa 


By Baga Tyaga inferior, superior Chidabasa knocked off. Left is chit which is 
not gradable. 


Taratamyam — Gradation at Chidabasa level only / Reflected Conciousness 
level only. 


Verse 47 +48: 


Verse 48: 


Aham — Tvam — Padartha lakshyartha. 
How to arrive at Lakshyartha? 
Vyashti negated — Chidabasa negated. 


Kevala chit —- Aham = Kutasta Chaitanyam. 


Adhyasa chitihi — in Tat Tvam Asi and Aham Brahma Asmi. 


Tat Pada / Brahman / Adhishtanam after getting Rid of Samashti 
Chidabasa what is left is pure chit by Baya Tyaga Lakshana. 


Come to Adhishtana Chaitanyam talked in Vedanta. 


How Adhishtana revealed in Vedanta? 


Answer: 


Adhishtanam of not individual Chidabasa but Macro Chidabasa and Macro 
Universe. 


Macro Adhyasa consists of 6 factors Sthula / Sukshma / Karana Prapancha 
and Sthula / Sukshma / Karana Pratibimba Chantianyam. 


Reflections called Vaishvanara / Hiranyagarbha / Ishvara. 


Put together — Jagat Rupaha Bramaha. 


Adhishtana Chaitanyam 


Adhishtana Chaitanya of 
Jagat by Vivarnacharya 


1925 


Verse 50: 


Uae Tas TERIA acl | 


When the whole world of Maya is recognized as a 
superimposition on this one consciousness, Brahman, what to 
speak of Jiva who is only a= part of this world. 


asl Ashe] ATSTHIGS HT HAT | Iho! [Chapter 8 — Verse 50] 





When Prapancha Trayam + Pratibimbita Chaitanyam are superimposed, on 
Brahman. 


By Kai Mudikan Nyaya.. What to talk of individual Vishwa, Teijasa, Pragya. 
If Mountain is food — Door + Windows is side dish. 
Mahavakya negates macro itself, what to talk of Micro. 


Jagat = Virat / Hiranyagarba / Ishvara — 3 get dismissed in Saguna... 
falsified Ananta Kalyana Gunaha negated... 


Mandukya Upanishad : 


Verse 51: 


WTACHOSSANISST We 


Ishvara included in 3 pada. In rs pada.. All 3 negated.. Virat / 
Hiranyagarba / Ishvara — in trouble at time of Mahavakya. 


Sharira trayam from Micro Angle / Small Mithya. 
Macro superimposed mithya. 


Jeeva abhasa also superimposed only. 


The difference between the entitles indicated by ‘that’ and 
‘thou’ is due to that of the superposed world and Jiva, which 
is only a part of it ; in reality they are one consciousness. 


TATA THAT SAT RAIS A TAT VI4R I |! cchapter 8 — Verse 51] 





Question: 





Adhishtana for Micro 
chidabasa 
Micro Chaitanyam 










Macro Chaitanyam 


1926 


Vidya: 


Why 2 words for one Chaitanyam. 
Padartas — one + same 
Padam — should be same. 
Tat — Tvam Asi 
NY 
Both Adhistana Chaitanyam 
One object, 2 words. 
Adhyasa different for which it is Adhishtanam. 


Nungambakkam / Tamilnadu / India — w.r.t. boundary. 


One lady — Drishti bheda mother, sister, .... 
Nama Bheda — As Adhishtanam of Micro called Kutasta. 
Whole — total — Brahman. 
Macro superimposition = Jagat / World 
= Virat / Hiranyagarbha / Ishvara. 
Part of that = Micro superimposition Vishwa / Teijasa / Pragya. 
Difference at Chidabasa level. 
At chit level — No Micro / Macro Chit. 


2 Names are based on Chidabasa difference. Kutasta Brahman both 
mithya. 


No chit difference - Ahamakam / Arupam. 


Meaning of Tat, Tvam Pada Superficially different, intrinsically different, 
superficial difference from Chidabasa angle. In reality, essential nature, 
Adhishtana Chaitanyam only one. 


1927 


Why equation 
Evidantiunenual Superticially, evidently, different evidentl-eaual 
essentially same / one 


Equation not possible - 2 Conditions must be there for Equation not required 


equation. 
- Eyes see difference, intellect knows 


it is equal, one. 
- Tat—Tvam superficially different, 
Vastuta — essentially same. 





Verse 52: 


, — , — (That it is a genuine case of superposition is proved by the 
HIATT TAT aT TAIT | fact that) Cidabhasa, the reflected consciousness, partakes of 
. ” 7 the characteristics of both, the superposing intellect, such s 
agentship, enjoyership, etc., and the superposed Atman, 


ite eG ad TUS AT WUT Wg q | IK | | which is consciousness. So the whole Cidabhasa is a creation 


of illusion. [Chapter 8 — Verse 52] 





¢ Important sloka — concludes Mahavakya Vichara. 
¢ Why Chidabasa Mithya? 


¢ It is Anirvachinya vastu. In explicable — Maya — Reflected Medium can’t 
prove its existence or its nature clearly. 


e Upadesha sahishri — 13" chapter. 


© Pratibimba mukham 3" entity experienced, when Bimba Mukham 
(Original Face) is in proximity with Reflected Medium — Mirror — 
Darpanam. 


Bimba Mukham Reflected Conciousness / 
Reflected Pratibimba Mukham 


Darpanam Mirror 
Reflected Medium 


Original Face y 
\ - Shariram Trayam 
Original Conciousness - Prapancha Trayam 
NY 


Can’t see itself 


Helps to see original face / 
Original Conciousness 





1928 


Question: 


Answer: 


Does Pratibimba Mukham have satta of its own? 


No —if so, when original face, mirror is withdrawn, it ceases to exist. 
Reflected face borrows existence from Bimba mukham. 
Reflected Face has no independent existence. 


What has borrowed existence is Mithya. 


Reflected Face: 


1. Satta Nasti — has borrowed existence 


2. Doesn't have clear nature of its own — cooked up entity — salad. 


o Attributes borrowed from mirror or original face. 


o Salad — not new dish. 


Darpana Mukham 


- Color Size / movement / location 
7 male borrowed from mirror. 
- Partially borrowed - Reflection location — 2 feet away. 


Dull / Bright because of dust. 
Motion — borrowed from mirror. 
Size in Rajastani mirror — small. 





Reflection has no attribute of itself. 
Pratibimba mukham = cooked up entity enjoying borrowed existence. 
Attributes borrowed from medium + face. 


Similarly Chidabasa — reflection formed in Buddhi... Antahkaranam — 
Darpanam. 


|= Atma — in the proximity of Antahkara there is a mysterious 3" entity 
called Chidabasa. 


1929 











- Chit — Conciousness - Reflection - Inert — Location, 
- Original Existence - Chidabasa with movement, size 





borrowed existence 


¢ What is proof Chidabasa has borrowed existence? 
¢ Sushupti — Mirror, Mind, resolved. 


¢ Chidabasa goes... Chidabasa doesn’t have its own existence. 


- Has effulgence - All modifications 
- No modification - Mind inert. 
- Pratibimba Surya shining because of Bimba Surya 





e Mysterious Chidabasa proves fake entity = a" person — imposter. 
Example : Kalyana Mandapam 


¢ Imposter enjoys music + dinner till 2 persons from groom / brides party sit 
with him + enquiry starts. 


Sat Darshanam : 











Gel a Sella Gal A SeA ASUAM sea sefa Aer | Deho na jaanaati sato na janma dehapramaanoanya udeto madhye 
sePragtewafaaeageA- wWNAaIsSaSNGATAT IE Il ahamkrtigranthivibandhasuuksma zariiracetobhavajivanaamaa II 26 II 
Cc nN 


The body (that is born) is not conscious; the Aatman (that is conscious) is not born. Between these two there rises 
another entity which depends upon or is associated with the body (Manas and the intellect). It is called by different 
names, such as the ego, the knot (of the heart), bondage, the subtle body, the Antahakarana, the samsara, the Jeeva 
etc. [Verse 26] 





e Reveals mysterious nature. Therefore Mithya — imposter. 
¢ This verse is source of Sad — Darsanam Sloka. 
¢ Abasa dadad — da-hold / carry. 


¢ Chidabasa holds — carries 2 groups of attributes — borrowed from 2 
SOUrCeS. 


¢ Reflecting medium mind / Buddhi. 


1930 


¢ Kartrutvam / Boktrutvam / Pramatrutvam — All 3 required Vikara — change. 
¢ Doer / Enjoyer / Knower with change. 

¢ Every action is change in Vritti. 

¢ Mamopatha... action — doer 

¢ Neivediyam swallowing — enjoyer. 

¢ Learning — Pramata — knower. 

¢ Tru —Datu — modification borrowed from Reflected Medium. 
¢ Buddhi can give only modification not Chaitanyam. 


¢ Buddhi —Jadam — Bautikatvatu.... Kartrutvam requires Chaitanyam chit — 
Abasa = Gets semblance of chit. 


¢ Chit-abasa — also holds Atma Rupa — Nature of Atma — Sphuruti Aikyam. 


¢ Sentiency, Chetanatvam, effulgence borrowed from chit. 


2 set of Attributes Borrowed 
Original Conciousness Reflected Medium 


- Chaitanyam, effulgence, sentiency - Vikaritvam, modification from 
Conciousness. Reflecting Material “Mind” 


“Reflected”. 





e Reflected + Conciousness = Reflected Conciousness. 
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i od 
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LECTURE 248 
Introduction : 
¢ Verse 52 -—concludes Abasa based Mahavakya Vichara / Vada. 
¢ Chidabasa = Jiva = Mithya. 


e Jiva is intermediary cooked up entity borrowing property of Atma and 
Anatma. 


- Chit 


- Has existence of its own 
Reflecting Face (RF) Reflected Medium 





Has no existence of its own No existence of its own 


- Properties of Reflecting face 
borrowed partially from 


Reflected Medium and face. 
- Reflection appears on 3'¢ 
Mysterious entity 





¢ First, we assume anatma as 2 entity available — and 2 existing entities 
and dismiss 3™ entity. 


¢ Then, Aikya Samanadhi Karanyam — does Anatma world exist as separate 
entity. 


e Here Assume Anatma Buddhi and Atma. 
¢ Does chidabasa exist as third entity apart from Atma and Anatma? 


¢ Chidabasa — reflection — does not have existence of its own. It has 
modification of minds vrittis borrowed from Anatma and sentiency, 
chaitanyam, effulgence from Atma. 


¢ Chidabasa Ahamkara appears in front as Jiva / Karta / Bokta / Pramata 
Dadatu — Ahamkara carries Buddhi + Atmas dharmas — in form of 
modifications. 


¢ Karta, Bokta, Pramata — require thought modifications. 


¢ Chidabasa carries Atmas Svarupam — Sphurti Anya — Effulgence, Sentiency, 
Chaitanyam. 


¢ Buddhi sentient because of Chidabasa — by itself Jadam. 


1933 


¢ Sentiency borrowed from Atma, Sphurati Aakyam. 


¢ Having borrowed 2, Ahankara Mysteriously appears as Jiva because of its 
Anirvachaniya svarupa. Therefore called Brahmaha, Adhyasa, 
Superimposition. 


Brahma Sutra : 
¢ Introduction to Adhyasa Bashyam Yushmad Ashmat Gocharayo.... 
e Atma+ Anatma property mixed up inform of Aham + Mamakara. 


Verse 53: 


What is the intellect? What is the reflected consciousness? 


PT Beas PISTATAR: HT CATS A STITCH And what is the Self? How is the world here? Because of 


zcgfaurgar Wie Sisd Pa BM 11431 indecision about these questions ignorance has arisen. This 
illusion is also called Samsara. [Chapter 8 — Verse 53] 





¢ Samsara, because 4 factors clearly not understood. 


e 4 factors is cause of Samsara. Let 4 factors continue, don’t dismiss, 
understand clearly, perspective changes, becomes entertainment. 


4 Causes of Samsara 


Original Conciousness Reflected Medium 


out of Combination of 
Atma + Anatma 


Reflected Conciousness 


¢ Once Ahamkara comes into being, world automatically will exist. 





e Ahankara can’t exist without experience of world. 
¢ Ahankara Rises — World Rises / Appears 
¢ Ahankara dissolves — World dissolves / Disappears. 


¢ lf Original Conciousness alone is there, no Ahankara, no world. Original 
Conciousness can’t say | am Original Conciousness. 


¢ Original Conciousness to claim | am Original Conciousness, Reflected 
Medium + Reflected Conciousness required. 


¢ In Sushupti, don’t claim | am sakshi.. Illumining blank state of Sushupti. 
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e¢ In mere Original Conciousness, no Vyavahara, 4 required compulsorily. 

¢ What should | do? 

¢ Drop 3-—World, Mind, Chidabasa as Mithya for experience only not real. 
¢ Dropping all 4 is buddhism. 


¢ 3 factors eternally available for continuous entertainment... 





- Deep sleep - Pralayam 
- Maranam 


¢ Reflected Medium / Reflected Conciousness / World arises and continues 
Drama, no complain. 


¢ Satya — Anruta Viveka clearly required nothing needs to be changed. 


¢ Problems, world, matter constantly changing. Papa Prarabda going away... 
Papam ends with 9" Dr. 


¢ Because of lack of clear Nirnayaha, Samyak Jnanam born of Sravanam / 
Mananam / Ninidhyasanam, all deluded. 


Gita: 


Seg IaHeas aaaled HN | By the delusion of the pairs of opposites, arising from desire 


, . and aversion, O Bharata, all beings are subject to delusion at 
WS Te qi | ATT UTATT Il 9.20 birth, O Parantapa (scorcher of foes). [Chapter 7 — Verse 27] 


oe. 


‘ 





¢ Because of knowledge of Bandah, there is moha. 
¢ What is mind — not clear... 
We say: 
¢ |know lam Brahman but! have Raaga dvesha to remove. 
¢ Mixed up Brahman + Mind. 


¢ Never say | have Raaga / Dvesha. | — Asanga Atma have no connection with 
mind itself is truth. 


¢ Noconnection with Dharmi itself, then no connection with minds 
properties — Dharmaha... 


¢ Mind powerful. we can never Judge ourselves separately from Reflected 
Medium — Mind. 
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We always experience | with mind and never have courage to say |am 
free, mind will not allow you to claim. 


In mind, some issue will go on... clear knowledge means : 

Distance myself from mind. 

Know Mind = Anatma Mithya. 

This clarity is lacking. 

Ka buddhi.. What is buddhi not clear. 

Ka abasa... what is localised Conciousness? Experienced in Body alone? 
Chidabasa is separate from all pervading chit Original Conciousness. 


Wall Generalised Conciousness / sunlight 


* Specific spot / particular Conciousness 
superimposed patch of reflected light. 


General + Reflected light not distinctly understood. 
What is intellect — Reflected Medium? 

What is Chidabasa — Reflected Conciousness? 
What is Atma — Original Conciousness? 


What is world — How world comes in front of me. Does it really exist? Is it 
nonexistent? 


Existent world can’t be negated. 
Non existent world need not negated. 
Upanishad Negates world. 


World doesn’t come under existent, non-existent category. Mysterious 
myth — mithya. 


How world appears in Atma? 
What is nature of world? 

Answer to 4 questions not clearly ascertained, therefore delusion — Moha. 
How moha appears in Day to Day life? 


All 4 seem to have same order of reality. 
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¢ Me+ World —same order, then world too powerful. | am too small. 
¢ World — Victimiser 
¢ |-—Victimised. 


e Need Ishvara because | + World in A format — same order. 


- Brought down from Paramartika Raised level of world from 
level to Vyavaharika Vyavaharika to Paramartika 





¢ Both have same degree of reality then world capable to create fear in me. 


¢ World reduced to movie, Tv Serial only when | bring it to lower order or 
raise myself to higher order. 


¢ Without lifting order, samsara problem wont go. 
¢ Once you change order, come to binary format. 


¢ |—Atma-— higher order — can’t be victim. World, lower order can never 
Victimise me. Don’t require Saviour, Sakama Puja, Prayaschittam. 


¢ All irrelevant — Family included. Body, mind included in lower order. If this 
is not done, confusion. 


¢ Retaining same order is problem of Samsara. 
Important Verse : 
¢ Vedanta reduces samsara into intellectual problem. 


¢ Intellectual problem manifests as emotional problem — symptomatic 
problem. Old age, disease, symptomatic problem. These are expressions of 
intellectual problem. 


Example : 


¢ Someone cuts ears — you complain —| won't be able to see anymore — 
because | can’t hang glasses... intellectual study of vedanta + family 
problem there is a connection. 


¢ Samsara is delusion. What is solution? 
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Verse 54: 


qqearerat taeeyg at fafaate 4 acta | He is the knower of truth, the liberated, who knows the true 


= eis ak weer nature of the intellect, etc., mentioned above. Thus the 
YT UVUdq Aw sad asec TaMHrzds. LIN il Vedanta has decided. [Chapter 8 — Verse 54] 





¢ What is solution of samsara — if delusion is cause of samsara. 


Answer : 
¢ Knowledge is solution for freedom. 
¢ Dismiss — mithya— 3 components Reflected Medium / Reflected 
Conciousness / Jagat. 
¢ Claim — Original Conciousness — different order of reality one who does 
viveka... 
¢ What is nature of Buddhi? 
¢ Have Viparita Bavana — “Dharma” complaint. 
¢ Last Viparita Bavana — is identifying with the mind.. |am the mind = Last 
Viparita Bavana — must disclaim. 
¢ Moksha doesn’t depend on any condition. 
¢ Is knower of truth — this is essential teaching in Upanishad. 
Verse 55: 


Ud a Oa aer waa PARMA | The peo of sophistry Bovaneee by the logicians and others, 
viz., ‘Whose is the bondage?’ must be met by adopting the 


- : we thod of Khandana-Khanda-Ichadya by Sri Harsa Misra. 
TASS SS WUSAT: WUSAIHINT 144s || M 
ia aba [Chapter 8 — Verse 55] 





¢ What is nature of Avidya, liberation, buddhi, mukti not logically existent — 
not available for question — fallacious reasoning. 


¢ Bondage — because of lack of thinking. 
Example : 


¢ Searching for darkness with petromax full light... and deciding to keep the 
light where there is no darkness. 


¢ Darkness will not go away when you make enquiry with light. 


¢ Bondage — born out of ignorance once you use Pramanam -— light it will 
disappear. 


1938 


¢ Finding proof for bondage with Pramanam is trying to prove darkness with 
lamp. 


¢ Don’t ask pramanam for bondage. 

¢ Light of enquiry is pramanam. 

¢ Who has bondage? 

¢ These are showmanship questions made against advaitam. 
¢ Absence of light = cause for arrival of darkness. 

¢ Objections based on fallacious reasoning. 


¢ Chapter 7 Panchadasi - who knows Aham Brahma Asmi. 


Who knows Aham Brahma Asmi 


- Apramata 
- Not knower 
- Can’t do / can’t know 


- Mind / Body Jadam can’t 


know. 





¢ Chidabasa — Mysterious mixture of Atma & Anatma knows — make enquiry 
into this mixture and it disappears. 


¢ Wrong question, wrong Answer. 
¢ Called Khandanam Khandana khanda khadyam — by Harsha Mishra. 
¢ Full of reasoning and contradictions. False question — False answer. 


Verse 56: 


It is said in the Siva Purana that pure consciousness 


‘ ® Ss "ibs 
J qd: Gleaal STAT THT AS Gq Ted: | (Kutastha) exists as a witness to (the rise and fall of) the 


mental modifications (Vrttis), their prior (and posterior) non- 


qa CASTS PATA: LISS || existences and the state of ignorance prior to inquiry about 
, | truth. [Chapter 8 — Verse 56] 





Humorous story : 
¢ Teacher : My House 10 kilometers away. What is my Age? 
¢ Student: 50 years. 


¢ Before you came teacher was 25 years and % crack. What is connection? 
Jati Uttaram in Targa sastra. 
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¢ Verse 56, 57, 58 — Shiva Purana sloka. 
e Kutasta Atma named Lord Shiva. 


Mandukya Upanisahd : 


ae Ia 7 aT AMAT Tat 7 Tata FT Ha TA Nantah-prajnam na bahis-prajnam nobhayatah prajnam na prajnana-ghanam na prajnam naprajnam, 
FATA ARTAATIAA TAT OIE COC OME LITO CIEE adrstam-avyavaharyam-agrahyam-alaksanam acintyam-avyapadesyam-ekatma-pratyaya-saram 
Tea TT Gal fared a7 Haed F AT CRE 1 \9 | prapanco-pasamam santam sivam-advaitam caturtham manyante sa atma sa vijneyah II 7 Il 


It is not that which is conscious of the internal subjective world, nor that which is conscious of the external world, nor 
that which is conscious of both, nor that which is a mass of consciousness, nor that which is simple consciousness, 
nor is it unconsciousness. It is unseen by any sense-organ, beyond empirical dealings, incomprehensible by the mind, 
uninferable, unthinkable, indescribable, essentially by of the Self alone, negation of all phenomena, the peaceful, the 
auspicious and the nondual. This is what is considered as the Fourth (Turiya). This is the Atman and this is to be 
realised. [Mantra 7] 





¢ Mandukya Upanishad — Shivam 

¢ Katho Upanishad — Atma called Vishnu. 

¢ All deities kutasta only. 

¢ 3 Slokas — Shiva = Atma. 

Shiva remains in every individual as : 

a) Witness Conciousness of every thought that rises in the mind. 
Vrittena Sakshi Taya Sakshi. 

b) Vritti prag abava sakshitaya remains as sakshi of Absence of thoughts also. 
Prag Abava — Prior — non existence. Before rise of thoughts, mind blank. 

c) Sakshi of Agyana vastu. 
There is Mysterious entity called Agyanam — Ignorance. 


¢ Do you know Atma -— eternal, all pervading | know, | don’t know = self 
ignorance. 


¢ How you know — “You don’t know”. 
¢ |know-—|! don’t know. 
NY 
Self ignorance — witnessed by Sakshi. 


¢ That witness of Agyanam = Shiva Sakshitaya Stitaha. 
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i od 
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LECTURE 249 
Verse 56: 


¢ Upto 55 verse chidabasa established reflected in mind. Mysterious entity 
with no existence of its own and possessing characteristics of mind 
(Reflected Medium) and Conciousness (Original Conciousness). 


¢ Chidabasa (Reflected Conciousness) is mithya since it doesn’t have its own 
existence. 


¢ Reflected Medium / Reflected Conciousness — Mithya. 
¢ Only one Satyam, Kutasta Sakshi Chaitanyam. 
¢ Aim of vedanta: 

Claim Kutasta Chaitanyam as self I. 


¢ Put on coat of Reflected Conciousness + Reflected Medium (Ahamkara) 
daily for worldly transactions (Ahamkara kanchukam Sureshvaracharya). 


e Put Clothes for transactions after bath. 


Reflected Conciousness + 
Original Conciousness Reflected Medium 


Not available for transaction Reflected Conciousness Reflected Medium 


- Reflection of Original - Reflection in Mind 
Conciousness. - Mind has sense organs to act 





- Akarta Abokta - Vikara 


To claim kutasta required Reflected Medium + Reflected Conciousness 


One Kutasta (ever free) 
Vyashti inferior Ahankara Samashti superior Ahankara 


Jiva Ishvara 


Knows Ahankara is Mithya, | 
am Kutasta. 





¢ Ahamkara of Jiva / Ishvara never free from complaints. 
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¢ Ishvara + Jiva play game of Srishti, Sthiti, Layam. 
Gita: 
¢ Tasya Kartarabhiman Viddhi Akartaram. 
¢ No difference in freedom enjoyed by all Jivas and Ishvara. 
¢ Freedom derived from kutasta common to both. 


¢ Sakshi free.. Shiva puranam Verse 56, 57, 58. 


¢ Conciousness — Kutasta — called Lord Shiva — who is Sakshi of 3 
experiences at mental level. 


Body level 


Mental level 





Experiences 3 states 





Mental level 
Experiences 3 states 


Vritti Pragabava sakshi Vritti In Jagrat Vritti posterior Abasa 


- Blankness of mind 
experienced in Sushupti — 
called Mula Avidya. 

Also experienced in Samadhi 


and in Jagrat when mind 
blanked out by overwhelming 
problem. 

Blankness of mind observed 
by Kutasta Sakshi 





¢ In Sushupti there is total ignorance of myself and world. 
¢ Hence called Moola Avidya — experience in Sushupti. 


¢ That Avidya illumined by Sakshi said in Naishkarmya siddhi — introduction 
by Sureshvaracharya. 


¢ In Deep sleep, experienced as | am ignorant. 
¢ In Jagrat, claim —1am ignorant in sleep. 
¢ [am ignorant in sleep — illumined by Kutasta sakshi. 


e Bodhum Ichha — bubudsa. 


1943 


¢ Vachyartha — desire to know. 

e Lakshyartha — implied meaning — enquiry. 

e bLakshyartha — implied meaning — enquiry. 

e Atato Brahma Jingyasa — desire to know — vichara. 
¢ |am ignorant, therefore making enquiry. 

¢ Self ignorance is because of sakshi. 

¢ Sakshi = Lord Shiva. 


Shiva Manasa Puja: 


HCA cd PART Aa: APAT: WOT: IK qe Aatmaa Tvam Girijaa Matih Sahacaraah Praannaah Shariiram Grham 
Foil a fasarasitaaer ferar warerteerte: | Puujaa Te Vissayo| a-U |pabhoga-Racanaa Nidraa Samaadhi-Sthitih | 
san: Faar: waterorfae:: cararfer wat FRI San.caarah Padayoh Pradakssinna-Vidhih Stotraanni Sarvaa Giro 
aeacnat aia dcdafact are ait TART Wy Yad-Yat-Karma Karomi Tat-Tad-Akhilam Shambho Tava-Araadhanam 1|4]| 


O Lord, You are my Atma (Soul), Devi Girija (the Divine Mother) is my Buddhi (Pure Intellect), the Shiva Ganas (the 
Companions or Attendants) are my Prana and my Body is Your Temple, My Interactions with the World are Your 
Worship and my Sleep is the State of Samadhi (complete absorption in You), My Feet Walking about is Your 
Pradakshina (Circumambulation); all my Speech are Your Hymns of Praises, Whatever work | do, all that is Your 
Aradhana (Worship), O Shambhu. [Verse 4] 





e Shiva —you are Atma. 


e¢ Vrittehe Sakshitaha — Sthitaha Vritti Prag Bava Sakshitaha — Stitaha 
Agyanaha Sakshitaha — Stitaha. 


Verse 56: 


¢ Lord Shiva is present in my heart in form of 3 experiences. 


Verse 57 +58: 


THIS BT BAAS Ts As the support of the unreal world, its nature is existence ; as 
araescas Pasar Ser FarRsecae 4 11 it cognizes all insentient objects, its nature is consciousness ; 
and as it is always the object of love, its nature is bliss. It is 


ATS SGr Baaarascsaa Scar! 


called Siva, the infinite, being the means of revelation of all 
objects and being related to them as their substratum. 


Badass ager rasta ihe 11 [Chapter 8 — Verse 57 + 58] 





¢ Kutasta sakshi known by 3 Names depending upon 3 functions of 
Adhishtanam. 


¢ Function — done to help Anatma. 


e Anatma cosmos — blessed by Adhishtanam. 
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¢ Depending upon blessing appropriate names given. 

¢ Anatma has no existence of its own. No satta in itself. 
1* Blessing : 

¢ Lend Satta existence to Anatma. 


¢ Adhishtanam lends existence because it has existence as its very 
Svarupam. 


¢ Svarupa Lakshana of Adhishtanam. 
¢ Sat Svarupa — Nature of Adhishtanam. 
¢ When it comes to existence it has to be proved. 
e Any existence proved when we are conscious of that. 
¢ Without knowledge it can’t be proved. 
¢ Conciousness — required to prove existence of Anatma. 
¢ Anatma has no Conciousness. It is Achetana Jadam. 
Anatma : 
¢ 1° Beginning > Satta 
2°" Beginning> Chit Svarupa Lakshanam 
3" Beginning > Ananda 
¢ [know lam -—then we want happiness. 
¢ If Consistently unhappy, no love to retain Sat / Chit. 
¢ Retain only if Sat / Chit gives Ananda. 
¢ 1° Part of our life — pray for long life. 
2 2 part of our life — Pray for short life. 
¢ Sat — Chit — valid — meaningful, purposeful if Ananda is there. 
¢ Na Alpe Sukham Asti — Anatma has no Sukham. 
¢ Chandogyo Upanishad — Buma Vidya 
¢ Raso Vai saha... Taittriya Upanishad... when Adhishtanam lends Priya / 


Moda / Pramoda vith Pratibimbita Ananda, it is called Ananda Rupa. 
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¢ Sat — Chit — Ananda — Svarupa of Lord Shiva. 


¢ Satya Sat Svarupa — When it is serving / blessing as Adhishtanam of 
universe (Asatya Prapancha). 


¢ Chit Svarupa — When Adhishtanam illumining existence of Anatma. 


¢ 1° it lends chidabasa to mind and then through mind it lends existence 
and illumines existence of sense organs and then illumines existence of 
universe. 


Dakshinamurthy Stotram : 


Naanaac-Chidra-Ghatto| a-U |\dara-Sthita-Mahaa-Diipa-Prabhaa Bhaasvaram 


Jnyaanam Yasya Tu Cakssur-Aadi-Karanna-Dvaaraa Vahih Spandate | 


Jaanaam-liti Tam-Eva Bhaantam-Anubhaaty-Etat-Samastam Jagat 


aeat IDET GE aA sa stefan aa ly il Tasmai Shrii-Guru-Muurtaye Nama Idam Shrii-Dakssinnaamuurtaye ||4| | 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) 

As the Light of a Great Lamp Situated Inside a Pitcher having Many Holes, Shine Outwards, similarly, the Knowledge of 
That Only (i.e. Atman) Throb Outwards through our Eyes and Other Sense Organs, "| Know", He Alone Shining (i.e 
Atman), This Entire World Shines. Salutations to Him, the Personification of Our Inner Guru Who Awakens This 
Knowledge through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 4] 





¢ Then | say Janami, until then existence never proved. 
¢ Others proved because of me only. 


¢ Shiva illumines entire Prapancha beginning from - Jada Karana Shariram  - 
Moola — Avidya - | don’t know anything. 


Light of Atma / Sukshma Shariram 
Conciousness 


Closest to Atma 


Sthula Shariram Bahya Prapancha 








e My light of Conciousness penetrates all these levels... 


Katho Upanishad : 


TAT AA Ms T Sera AAT faa urlet HATTA: Na tatra suryo bhati, na candra-tarakam nema vidyuto bhanti, kuto ‘yam agnih, 
THT aaa aq Tey TAT Aaa fate | 1¥ || Tam-eva bhantam anubhati sarvam tasya bhasa sarvam idam vibhati 11 15 Il 


The sun does not shine there, nor does the moon, nor do the stars, nor the lightnings and much less this fire. When 
He shines, everything shines after him ; by His light, all these shine. [Il — Il — 15] 





¢ As illuminator of all Jada prapancha. Lord Shiva called Chit Rupa. 
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Sat Rupena Bavati Chit Rupena Bavati Ananda Rupena Bavati 


Prana = Object of Love — Liking — Desire only object of love in the world is 
not an object but subject — Atma. 


e “Atmanastu kamaya pati priyo bavati.” 


¢ Yajnavalkya loudly declares. Nobody loves wife — everybody loves one 
object of love. 


¢ Only source of love = myself. 


¢ Therefore Atma is Ananda Svarupa. When | identify with Atma, Aham 
Abimana, | see Atma in them. Because of Aham Abimana + Mama 
Abhimana, My Body, my daughter, my house, my money. By using word 
my, |am extending Atma to those Anatmas. Because | have extended my 
love | love extended me in the child — not child itself. 


¢ Loving |— which has extended to child because of Abhimana. 
e |say my chid.... Mama... indicates extension of “I”. 
¢ Pen in shop — Mama not extended. 


¢ Pen in my Bag — Sentimental — understand / write better in class. 


e Atma extended to clip. Ananda is not part, product, property of grand 
children belongs to | — Atma — Ananda Svarupa — Prema — Aaspadam. 


NY 
Vishaya / Object 


Ananda Description — 2 Places 
Taittriya Upanishad Brihadaranyaka Upanishad 


1st Chapter — 4* Section 
Purusha & Meitriya Brahmanam 


¢ Everybody loves oneself. 


¢ To get universal love what should | do? 


1947 






Feats seb oupiyeeaa tis 
u Adhishtanam 
Selfish 


¢ Self love becomes Universal love because self includes Universe as its 
Adhishtanam. 






Kaivalya Upanishad : 


Read Ga aid af ad ofasar mayyeva sakalam jatarh mayi sarvarh pratisthitam | 
Am ad od aa ages 23.01 mayi sarvarh layam yati tadbrahmadvayamasmyaham || 191| 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything dissolved. | am That 


non-dual Brahman. [Verse 19] 





¢ Jnani is selfish. His self includes Atma which is Adhishtanam. Therefore he 
has universal love. 


¢ Being object of love, Atma is all the time of Nature of Love. 


Saar WreSs oaaege Zaz | This consciousness, which is our Self, is of the nature of 


supreme bliss, for it is the object of greatest love, and love 
- oO ae OIRSS] a TA for the Self is seen in every man, who wishes, “May | never 
At ea We 4 . etl cease to be”, “May | exist forever.” [Chapter 1 — Verse 8] 
Others are loved for the sake of the Self, but the Self is 
loved for none other. Therefore the love for the Self is the 
highest. Hence the Self is of the nature of the highest bliss. 
[Chapter 1 — Verse 9] 


. e _ > e oe | 


ACACRA At WAM IS 11 





e Panchadasi — Chapter 1 — Verse 8 — 9 logic explained. 
* Connect 2™ line of Verse 57 to 1" line of Verse 58 and make 3™ sentence. 
¢ Shiva Eva prema spandataha Ananda Rupaha Bavati. 


¢ Shiva is of Ananda Svarupa, because shiva alone is object of Love in form 
of |— Atma. 


¢ As Atma nothing away from me and nothing belongs to me. 


¢ In Vyavahara — maintain ownership within mind — know, | do not lack 
anything. | am Poorna Atma Asmi. 


¢ Sit quietly — Say and remind... | don’t lack anything in life — this is called 
Poornatvam, Truptihi, Moksha — seen in Trupti Deepa Prakaranam 
chapter. 
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¢ Being illuminator of Anantha Padarthas. Atma has connection with 
everything or everything belongs to Atma. 


¢ We want to belong to others and others to belong to me. | belong to you 
and others belong to me. 


¢ As Individual we are isolated, Limited therefore insecure. Want people to 
belong to me. 


¢ | don’t lack anything in life. 


¢ Have sense of loneliness, insecurity as we grow old. Gift exchanging, 
talking for this. 


¢ Sense of belonging, being isolated, rejected, are emotional issues caused 
by ignorance whether people talk to me or not, wish me or not, gift me or 
not. 


Brihadaranyaka Upanishad : Shanti Mantra 


34 quTaa: qitAg Wicwiaqeaa Om Puurnnam-Adah Puurnnam-Idam Puurnnaat-Purnnam-Udacyate 
quiea GorATars quiTAaraiaTsaad il Puurnnashya Puurnnam-Aadaaya Puurnnam-Eva-Avashissyate || 
EN EN 


= Om Shaantih Shaantih Shaantih || 
34 ile: ile: led: il 


Om, that is full, this also is full, from fullness comes that fullness, Taking fullness from fullness, fullness Indeed 
Remains. Om Peace, Peace, Peace. 





¢ Poornam Adah, Poornam Idaha... that is my nature. What do | lack | am 
related to everyone. 


¢ Therefore Sampoornaha. Sarvatra Sadhakatena Sampoornaha Bavati. 


¢ Everything in chaitanyam like everything in space. If |am chaitanyam 
includes everything. 


¢ If lam chaitanyam, | possess what | am possessor of everything. No need 
to aquire anything. Can aquire some thing only if away from me. 


¢ Chit Rupa — Ananda Rupa... Sat — chit — Ananda Rupa.. Normal Anantha 
Rupa — Svarupa / Poorna Svarupa Added here. 


e Atma pervades everything. Atma illumines everything by pervading. 
¢ Light illumines object by spreading over object. 
e If Rays confined to tubelight only, then body not illumined. 


¢ Light spreads over body + illumines. 
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¢ Conciousness spreads over objects and illumines all objects within ambit 
of chaitanyam alone. 


¢ Anything outside chaitanyam can’t be existent because existence can’t be 
proved. 


¢ Relating and not relating | am free. Shiva — Turiya Atma — Svarupa — not 
personal / impersonal god. 


Verse 59: 


Thus in the Saiva-Puranas Kutastha has been described as 
having no particular characteristics of Jiva and Isvara, and 
as being no-dual, self-luminous and the highest good. 
[Chapter 8 — Verse 59] 


HleasicaMietied: aca Ta: Paik 2 11 





¢ In56,57, 58, in Shiva Purana Kutasta — Original Conciousness separated 
clearly. Distinguished as Adhishtana Satya Chaitanyam distinct from entire 
Anatma — Jiva — Jagat — Ishvara. 


tenes [Antari 


Mandukya 3"¢ Pada) 


Reflected Medium + Reflected Reflected Medium Reflected Medium + Reflected 
Conciousness Conciousness 
Sharira Trayam Pratibimba Trayam Prapancha Trayam 


Avasta Trayam (Vishwa / 


Hiranyagarbha / Ishvara) 






Mandukya Upanishad : 


Esa Sarvesvara esa sarvajna eso-'ntaryamy-esa 


yonih sarvasya prabha-vapyayau hi bhutanam II 6 Il 


This is the Lord of all, this is the Knower of all, this is the inner Controller, this is the Source of all. And, this is that 


from which all things originate and in which they finally dissolve themselves. [Mantra 6] 
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¢ Reflected Medium + Reflected Conciousness — Subject to Arrival + 
Departure. Therefore Avasta trayam is Bada Trayam. 


Ishvara : 
¢ Prapancha Trayam + Pratibimba Trayam. 
¢ 3 Reflections on 3 Universes. 
¢ 3" Pada of Manukya — 6°" Mantra. 
e 3 Padas — Mithya — Anatma. 
© In 4™ Pada, they are all dismissed. Jiva + Ishvara Anatma dismissed. 
¢ Disturbing for Bhaktas who have meditated as Ishta Devata for long time. 


¢ Devendranath Tagore father of Rabindranath Tagore didn’t like Ishvara 
dismissed in Upanishads, Disliked Vedanta. 


¢ What is the truth? 


¢ To be understood. Definition of Ishvara = Reflected Medium + Reflected 
Conciousness different than Original Conciousness. 


¢ Shiva = Original Conciousness = Free from inferior attributes of Jiva 
(Jivatvam) and superior attributes of Ishvara (Ishvaratvam) Both attributes 
not in Turiya Atma. 





e Free from all 3 is called Kevala, Nondual, Advaitam, 7” mantra of 
Mandukya Upanishad. 


TTT Ia 7 IA RICCO RR Taay 7 TT ATA Nantah-prajnam na bahis-prajnam nobhayatah prajnam na prajnana-ghanam na prajnam naprajnam, 
FATA TTATAMA TAT Waa eV ATI adrstam-avyavaharyam-agrahyam-alaksanam acintyam-avyapadesyam-ekatma-pratyaya-saram 
TST Mil NEE aay Teley 7 AT FT faa: 1 \9 | prapanco-pasamam santam sivam-advaitam caturtham manyante sa atma sa vijneyah II 7 I 


It is not that which is conscious of the internal subjective world, nor that which is conscious of the external world, nor 
that which is conscious of both, nor that which is a mass of consciousness, nor that which is simple consciousness, nor 
is it unconsciousness. It is unseen by any sense-organ, beyond empirical dealings, incomprehensible by the mind, 
uninferable, unthinkable, indescribable, essentially by of the Self alone, negation of all phenomena, the peaceful, the 
auspicious and the nondual. This is what is considered as the Fourth (Turiya). This is the Atman and this is to be 
realised. [Mantra 7] 





1951 


Svaprabavaha : 


Self existent, self evident. 


Taught in Shiva Puranam by knowing Mithya, nothing reduced like paying 
money to watch movie and going through emotions deliberately positive 
and negative emotions fully evoked in movie voluntarily can invoke. 


Worship Ishvara, go through feelings of Bakti. No iota of Bakti disturbed by 
wisdom. Jnani great Bakta like Dvaitin. If Bakti disturbed by Jnanam, 
Jnanam not clear. No understanding. 


Put Jiva Kanchukam, enjoy Puja claiming as Mukta. 


Prayer = Sarve Santu Sukinaha. 


1952 


i od 














i Tat atfwht 
eos» , ‘ ey ey, 
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1953 


LECTURE 250 
Verse 59: 
¢ Vidya establishing Abhasa prakriya from Verse 27.... 
¢ Chidabasa alone appears as Jiva & Ishvara. 
¢ Kutasta Chaitanyam — Original Conciousness. 
¢ Different from Jiva Chidabasa + Ishvara Chidabasa. 
¢ Kutata is Nirgunam, Shudham, everfree. 
¢ Siva Purana supports this said in Verse 56, 57, 58. 
¢ Chetana Kutasta Pravivechitaha 
Vv 

Separated from Abasa Chaitnayam. 

¢ Chetana Kutasta is free from Jiva + Ishvara status. 


e Kutasta doesn’t have Jivas or Ishvaras attributes. 


- Alpagyaha - Sarvagyatvam 
- Alpaishvaratvam - Sarvaishvaratvam 





¢ Both attributes not in Kutasta. 

¢ Therefore Kevala, Advaita, without Sajatiya, Vijatiya, Svagata Bheda. 
¢ Svapraba.. Self effulgent. 

¢ Shiva... Lord — Literal meaning — Mangala Rupa Auspicious. 


Verse 60: 


The Sruti declares that Jiva and Isvara are both reflections 


. A « ‘ , AR 
ATTA START HAIG AIT: | of Brahman in Maya. They are, however, different from 


material things in that they are transparent (i.e., revealing) 


‘a ; Ay 3 Ss 3 , ;' 
= ust as a glass jar is different from earthen ones. 
Wdhldd Alda Ses a HAF dd |1g0 | | J § J 
[Chapter 8 — Verse 60] 





¢ Chidabasa — Vyavaharika Satyam = Mithya. 
¢ Chit = Satyam. 
e Chidabasa has same status as Antahkarana or world. 


1954 


¢ Otherwise there is problem of Duality. 
e 2 satyams — if chit + chidabasa both satyam. 
¢ 2 Conciousness = Dvaitam — not poornaha. 
¢ How you prove chidabasa is Maya... 

Sruti Vakyam : 


¢ Both Jiva chidabasa + Ishvara chidabasa produced out of maya. Products of 
Maya — Mithya. 


¢ Chidabasa mithya — Mayikatvat — Prapancha vatu... 

¢ Mayakaryatvat — Jagatvat. 

¢ How do you know Jiva and Ishvara are products of Maya? 
¢ Jiva Aupauresheya vishaya — go as per sruti. 

¢ Maya Abhasena Jiveshou karoti. 

¢ Nrsimha uttra tapaniya upanishad mantra 9. 


¢ Maya generates, creates abasaa jiva + ishvara by means of producing 
abasa — reflecting material. 


¢ Maya itself produces macro reflection and within Maya, Vyashti Karana 
Shariram is there for reflection of Vyashti Chidabasa. 


¢ Maya — Anaadi... therefore reflection Anaadi. 


Maya produces — 2 products, Karyams 


Macro Reflection Micro Reflection 


1955 


Verse 61: 


Though both are products of food, the mind is subtler and 
purer than the body. Similarly, Jiva and Isvara are more 
transparent than the  grosser products of Maya. 
[Chapter 8 — Verse 61] 


Maya Karyams 


Insentient, Inert, Jadam 
Grosser product 

Gross mud pot, opaque 
Body — Nourished by Annam 
Chapter 6: 

Chandogyo Upanishad : 


Annamayam hi soumya incea Micro 
mangha.... 


Tejo — Vak 

Annam — Prana 

Sthula Shariram 

Can't Reflect Conciousness 


TAA AAT 2 eta Usd aq al | 


Mana PASS AAT e211 





- Sentient 
- Finer product 


- Subtle glass Jar, Fine, 
transparent 





- Mind, Sukshma Shariram 
- Reflects Conciousness 





directly 






Chandogyo Upanishad : 


aay fe Oe W4 Wo: Wess Annamayam hi somya mana apomayah pranastejomayi 
ata Wa Wd AT Wraasgaleaid ql Tei Zara ¥ vagiti bhuya eva ma bhagavanvijnapayatviti tatha somyeti hovaca II 4 II 


O somya, the mind is nourished by food, prana by water, and speech by fire. [Svetaketu then said,] ‘Sir, will you please 
explain this to me again? Yes, Somya, | will explain again, replied his father. [6-5-4 &6—-6-—5] 


¢ One cause —Annam -— different degree of fineness, like finer thread count. 
¢ Jiva chidabasa and Ishvara chidabasa both finer products of maya. 


¢ Chidabasa have extreme fineness compared to Jarda — 3 Shariram + 3 
Prapanchas pancha butas are Jada Drivyam. 


¢ Chidabasa alone unique product which makes it chetana drivyam. 


¢ Svachou — finer product of maya. 


1956 


Verse 62: 


Jiva and Isvara, because they manifest the power of 
revealing, must be considered to be endowed with 


consciousness. For, nothing is difficult for Maya, that is 
endowed with the power to create all things. 
[Chapter 8 — Verse 62] 





Sentient nature of Chidabasa to be accepted because of our experienced. 
Feel in Body + Mind. 


Chidabasa — is only sentient. 


a) Shastram proves it as Maya Karyam. 


b) Experience proves chidabasa is sentient. 


Sentient chidabasa produced by maya combine sruti + pratyaksha. 
Example : Radium in Nature shines in dark room 
No light by itself has shining nature. 


Chidabasa has sentiency proved by our experience in the body’s feelings, 
thoughts, sense organs of taste, smell, touch, form. 


How can maya produce sentient chidabasa? 
By Kalpana shakti — projecting power. 


Brahman does not create anything 


a siraa faraa at eatrfas He is not born, nor does He ever die ; after having been, He 
ATS aeat faa at A ATS: | again ceases not to be; unborn, eternal, changeless and 


ast fares: saa sa Grr ancient, He is not killed when the body is _ killed. 





a asada aera oon 2.20 [Chapter 2 — Verse 20] 


It is Karya Karana Vilakshana. Can’t produce an atom like men on hills — 
who relax & enjoy Maya. Women carry heavy loads of Baskets on waists at 
7 Am to 7 Pm. 


All creation from Maya. 
Temporary Conciousness produced by Maya Kalpana. 


Sarva Kalpana Shaktimatvat Maya potential — powerful enough, projecting 
Kalpana not Srishti — producing. 


1957 


Verse 63: 


When we sleep, our dreams create even Jiva and Isvara. 
What wonder is there then that the Great Maya creates 


them in the waking state? [Chapter 8 — Verse 63] 





¢ Nidra Shakti — Micro version of Maya produces dream Chetana Jiva and 
Chetan Ishvara and Achetana Jagat. 


e Maya creates wakers chetana vastu, don’t suspect, doubt possibility. 


¢ 2 Jivas talk about waker — Isvara creating dream in svapna. 


- Creates Jiva Jagat Ishvara of Jagrat prapancha - Creates Jiva Jagat Ishvara of Svapna Prapancha. 

- Moola Vidya, Maya creates Vyavahara Jiva - Dream Ishvara Karma Phala data of dream 
Jagat Ishvara. world. 

- Possible & Supported by Shastra. - Sleep creates dream projection. 

- Maya can do anything 





Verse 64: 


The Maya creates omniscience and other qualities too in 


r lon ° Ri. - t a re 
GINaAEH DI He iaca Werldd | ; 
s Isvara. When it can create Isvara, the receptacle of these 


afaul SeIaSea TOUS gees EY 1 qualities, is it difficult to conceive that it can also create 
these qualities in Him? [Chapter 8 — Verse 64] 





¢ Maya creates Jiva / Jagat / Ishvara. 


e thas sarvagyatvam, Sarva Ishvaratvam, Sarvaboktrutvam, Sarva 
Vyapakatvam. 


e Extraordinary powers — attributes of Ishvara created by Maya projections. 





Jiva / Jagat / |Ishvara Omniscience, Omnipotence 


¢ Brahman entertained, projection — Lower order of reality (like dream). 


¢ Brahman = Higher order. 
Vedanta Rule : 


¢ Fora person who remembers Paramartika Nature, all these are 
entertainment. 


¢ When you forget Kutasta Svarupam, Chidabasa becomes real, Ishvara real, 
Punya — Papa real, Prarabda real. 


1958 


Answer: 


Attributes : 


Verse 65: 


For all Question — One Answer Maya. 


Whatever Maya does after Chidabasa — not Chit. Projected falsely, 
showcases — painting — Pradarshinam. 


When Srishti starts, exhibition organised by Maya. 


Question : Why chit can’t be created by Maya? Atishanka 


Don’t extend too much — conclude — No proof of Sruti / Yukti / Anubava to 
say chit created by Maya. 


Chidabasa created by Maya... Nrsimha Uttara Tatpanya Upanishad. 
No Pramanam to Say: 

Chit created by Maya. 

Chit = Satyam — Pramanam Taittriya. 

Jnanam = Satyam — Not Mayikam = Kutasta Chaitanyam. 

If Chit is product of Maya, it will become Mithya! 


Maya projects — Dharmi = Substance & Dharma — Attributes of Jiva / Jagat 
/ |shvara. 


World — Shabda, Sparsha, Rupa, Rasa, Ganda. 
Jiva Chidabasa — Alpagya. 


Ishvara Chidabasa + Attributes — Sarvagya.... 


PEAS aasSsn Vilela Baste | If you raise the improper doubt about Kutastha, we say : do 


not imagine that Kutastha is also a creation of Maya. There 





Prana T AAMT Ale Talat 114 11 is no evidence for that assumption. [Chapter 8 — Verse 65] 


3 Substances + 3 Attributes are projected by Maya Dharmi + Dharma 
(Jiva / Jagat / Ishvara). All actions done by Maya. 


Why Kutasta not created by Maya? 
Example : We leave Karuvepalai in meal & eat everything. 


Why Kutasta not Maya Karyam? 


1959 


¢ Brahman = Na Tatra Chakshur Gachhati.... 


Kena Upanishad : 


4a da aWatesta a armresfa At Hat Na tatra caksur gacchati na vag gacchati no manah 
qa fam a fasta aeraeaterear na vidmo na vijanimo yathaitad-anusisyat 
a-aeq dafefeareat wzfateareta Anyadeva tad viditad atho aviditadadhi 


std SIas Taal 4 AXteo4laa Patz Iti susruma purvesam ye nastad vyacacaksire 


The eye does not go there, not speech, nor mind, We do not know That. We do not know how to instruct one about 
It. It is distinct from the known and above the unknown. We have heard it, so stated the preceptors who taught us 


That. [I — 3] 





¢ Not available for Pancha Pramanam. 
¢ Sense organs + mind have no access to Kutasta Atma — Absolute Reality. 
¢ Can’t prove Brahman as Satyam or Mithya. 
¢ Only chit kutasta not product of maya. 
Question : 


e Everything else is Mithya because they are product of Maya Brahman not 
product of Maya. 


¢ Maya is it product of Maya? 
¢ Maya can’t produce itself. 


¢ Brahman not product of Maya. Therefore, Brahman not Mithya. It is 
Satyam. 


e Is Maya Satyam? 


¢ Because it is not product of Maya like Brahman? Amayaya Karyatva 
Brahmavatu... 


¢ No Sruti support stating Brahman is product of Maya sruti negates Maya 
not Brahman. 


e Maya not product of Maya. We say Maya is Mithya because Sruti negates 
it — Badyatvat. 


1960 


Svetasvatara Upanishad : 


ay TATAATATT a AUTATATA TA a Thi: | Ksaram pradhanam amrtaksaram harah ksaratmanav-isate deva ekah 
ARAMA TATA ATTA yard Franrntagte: 20 || tasyabhidhyanad-yojanat-tattvabhavad bhuyas-cante visvamayanivrttih I 10 II 


Matter is perishable, but God is imperishable and immortal. He, the only God, rules over the perishable matter and 


individual souls. By meditating on him, by uniting with Him, and by becoming one with Him, there is cessation of all 


illusion in the end. [| — 10] 


Verse 66: 





Maya negated. Sruti says Brahman is Advaitam. Ekam eva advitiya 
Brahman — Chandogya Upanishad. 


lf maya were satyam sruti would have sat satyam.... 
Everything mithya — product of Maya. 
Maya Mithya as it is negated by Shastra Pramana. 


Kutasta not negated by Shastra. 


atest asa eT: Gea sats All the classics of Vedanta proclaim the reality of Kutastha, 


and they do not admit the existence of any entity other 


PIAS aaa Peaisa frag liseli than it. [Chapter 8 — Verse 66] 





Sruti doesn’t say kutasta is mithya. You don’t have sruti support. 

We have several slokas — to say kutasta is satyam. 

Taittriya Upanishad : Satyam, Jnanam, Anantham 

Brihadaranyaka Upanishad : Satyasya Satyam Ajatashatru Brahmana. 


Jiva, Jagat, Ishvara — Substance + Attribute Mithya... Kutasta chaitanya 
alone is satyam. All upanishads loudly proclaim — Ghoshana — long 
proclamation. 


Kutasta chaitanyam — Satyatvam. 
Neither Maya or product of Maya. 
Reflected Conciousness = Product of Maya. 


Original Conciousness — Bimba chaitanyam — called Advaitam. 


1961 


Original Conciousness Satyam Paramartikam 


Maya Shakti Vyavaharikam 


Jiva Substance + Chidabasa Jagat Substance Ishvara substance Chidabasa 


Sentient Inert Sentient 


Mithya 


1962 


i od 
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1963 


LECTURE 251 


Introduction : 


Abhasa Vada Vichara : Verse 27 — 66 


Abhasa — Reflected Conciousness — definition : 


Verse 65: 


Verse 66: 


Verse 67: 


seat TaRTepat a THleteaA Thu | 


Sruti Pramanam — in support of chidabasa — Mahavakya based on Abhasa 
take it as Bada Samanadhi Karanyam, not Aikya Samanadhi Karanyam. 


Sruti — Shiva purana concludes here. 


If Jiva / Jagat / Ishvara — Mithya then is kutasta chaitanyam also Mithya? 


No Pramanam to say Original Conciousness is Mithya, but there is 
Pramanam saying Reflected Conciousness is Mithya. 


Nrsimha Tapanaya Upanishad : 


Maya Abasou.... Its pramanam to prove Reflected Conciousness is Mithya 
there are Pramanams to say Original Conciousness is Satyam. 


Taittriya / Satyam — Jnanam — Anantham reveals Kutasta Satyatvam. 


All upanishads uniformally loudly proclaim — Reality of Kutasta Chaitanyam 
— Original Conciousness. 


Advaitam : Means no 2 Kutata / 2 Original Conciousness enjoying same 
order of reality. 


In Original Conciousness / Reality — No a Entity / rival claiming as much 
reality as Original Conciousness. 


Upanishads don’t say — no 2™ thing. 


There are millions of planets, beings, things — but they do not enjoy same 
order of reality “Satyatvam”. 


Chidabasa belongs to Vyavaharika Satyam — not Paramartikam. 


These verses show the real meaning of the Sruti, and do 
not consider the matter from a logical point of view. The 


aa AippeSsprarasy = T HISAR AT Ile 1 | doubts of the logicians are not considered here. 





[Chapter 8 — Verse 67] 


1964 


Status of Ishvara — Sagunam 


Status of Brahman — Nirgunam are Apaurusheya Vishaya not available for 
pratyaksham Anumana... other pramanams. Can’t prove positively or 
negatively. 


a) Jiva and Ishvara mitya — projected by Maya. Therefore Mithya.... 


b) Brahman — Adhishtanam is Satyam. 


Verse 68: 


aaaepas Beare Wye waar 


Both a & b — Statements Sruti based. 


Interpreting teaching of Sruti — Brahma Satyam, Jiva, Jagat, Ishvara Mithya 
- Clarified in this chapter. 


Not presenting Pratyaksha, Anumana... Naisha Tarquena, (Knowledge not 
by logic). Hence don’t raise logical questions. 


How Jiva, Jagat, Ishvara — Mithya? 
Born out of Satyam. 


Brahma Satyam — not born out of Maya. Laukika targa, logic has no scope 
in this spiritual field. Use Shastriya Targa. 


The aspirant for release should give up sophistry, and 
should base his conviction on the Sruti, which says that Jiva 


sat qd are Aan wittdia wetsas 116C11 and Isvara are creations of Maya. [Chapter 8 — Verse 68] 





Give up Laukika targa with respect to Ishvara status. Satyam or Mithya. 
Don’t use your emotion. 


Emotional people can’t accept Ishvara Mithyatvam. 


Give up emotion and reasoning. Accept Upanishad Pramanam not Agama 
Pramanam. Emotionally attached till Sadhana Chatushtaya Sampatti. 


Then Upanishad introduces higher reality, new dimension, realm of 
Conciousness. 


Nrsimha Tapaniya Upanisha : 


Maya — Jiva Ishau Karoti.. Quoted in verse 60. 
Maya falsely projects Jiva & Ishvara. 


Brahman Satyam, Jagan Mithya Concluded Abhasa Vada topic over. 


1965 


Verse 69: 


Isvara’s creation extends from His willing to create the 
world to His entrance into His creation ; Jiva’s creation 
includes everything from the world of the waking state to 


THsTeIaHeaT: GARI STAHYH! ES 11 his release from ignorance. [Chapter 8 — Verse 69] 


= cc o~ FF IT | 





¢ From Empherical angle — Jiva / Jagat / Ishvara — Vyavaharika Satyam. 
¢ Have utility. 
¢ Follows law of Karma. 
Brahman: 
¢ Avyavaharyam, transcends vyavahara. 


¢ Jiva, Ishvara complement each other produces Punya Papam, karma phala 
data. 


¢ Jiva—Ishvara Absent, Jagat can’t come. 


Srishti Karana Dravyam : 


Visesha Samanya 
Karma Ikshanam, Visualisation, planning. 
After Pratibimba Jiva takes over. From creation to anupravesha (from creation till 
Jiva dormant in Karana Avasta when creation entry into world in form of Chidabasa is job of 
going on. Ishvara. 
Jiva begins with Jagrat, Svapna, Sushupti Avastas Creation of Panchabutas 14 Lokas, Sthula, 
Temporary rest in Sushupti, Maranam, Pralayam. Sukshma, Karana Shariram. 
Upto videha Mukti, cycle continues. 
Jiva Jagat Ishvara Anaadi 
Idea repeated in Chapter 6 — Verse 213 
Chapter 7 — Verse 4 


t A. ~ ns o~ From the determination of Isvara to create, down to His 
SUMMA ul IT ATT entrance into the created objects, is the creation of Isvara. 


From the waking state to ultimate release, the cause of all 


ri fo . ‘ fa a . . : : 
FMT: SANT AHA 112231 | pleasures and_ pains, is the creation of _Jiva. 
[Chapter 6 — Verse 213] 


e ag mK a pi From the determination of Isvara to create, down to his 
SSUIMS HAI Gre HITT | entrance into the created objects, is the creation of Isvara. 


From the waking state to ultimate release, the cause of all 


SIDGICCEIISICGR ant Haaeqa: Nal pleasures and pains, is the creation of _Jiva. 
[Chapter 7 — Verse 4] 





1966 


Verse 70: 


FHST UG HERE Wael ARS HI Si Kutastha is ever associationless, it does not change, it does 
not change. Thus one should always meditate and reflect. 





qos AAs fears; ssiwol! [Chapter 8 — Verse 70] 


¢ Vyavaharika Jiva + Ishvara run Vyavaharika Jagat. 
¢ Few Jivas dissolve in Videha Mukti. 
¢ Majority continues cycle. 


Gita: 


a Sq Tweed area a ales a ages Its form is not perceived here as such, neither its end, or its 


foundation, nor its resting place ; having cut asunder this 


WIA Ges War aoa frat 9y.3 || firm - rooted Asvattha-tree with the strong axe of non- 


attachment.... [Chapter 15 — Verse 3] 





¢ Anaadi and Anantham Vyavaharika — Triputi —Jiva / Jagat / Ishvara 
eternally continue — Nityam. 


¢ What happens to Paramartika Satyam, Asanga Chaitanyam. 

¢ By mere presence, lends existence to Vyavaharika Jiva and Ishvara. 
¢ Kutastaha — Asangaha Bavati... 

¢ Isness —Amness of Jiva + Ishvara comes from Kutasta. 


¢ No Value addition — increase / decrease from Papam & Punyam for 
Kutasta mirage water can’t increase / decrease weight of sand when it 
disappears. 


¢ Through Vyavahara — Kutasta unchanging. 
e¢ Let this wisdom be there behind mind. 


¢ In proving situations, when Prarabda not favourable, remember | am 
Sakshi lend existence to free serial / drama. 


¢ Don’t forget this fact. 
Question : 

¢ Vyavaharika & Paramartika both eternal — isn’t it duality? 
Answer : 


¢ No. 2 Paramartika Satyam = Advaitam nondual. 


1967 


Verse 71: 


Not against one Paramartika Satyam and infinite Vyavaharika + Pratibasika 
Satyam. 


We are Advaitam because we are negating 2 Paramartika Satyam 
Vyavaharika Satyam can’t touch me Paramartika Satyam. 


(For Kutastha) there is no death and no birth, none in 


FT Ma A Ids asl 4 Oo Aah: | bondage and none engaged in working out release 


(Sadhaka), no aspirant for release (Mumuksu) and none 


_ | liberated (Mukta). That i th reme — truth. 
T FAG A Aw SIM WAT i ilok1!) || liberated = (Mukta). That is the sup u 
[Chapter 8 — Verse 71] 





From Paramartika Drishti Vyavaharika Satyam as good as nonexistent. 
Experientially available but does not enjoy Paramartikam. 


From Paramartika Drishti, Vyavahara not there. 


a) Rope Snake apparently there — Mithya Jati Vada — seemingly present 


b) Rope snake really not there — Ajati vada — really creation not there 


Mandukya Upanishad — 2ne chapter — 32 Verses. 


Brahma Bindu Upanishad / Amrita Bindu Upanishad same verse — here 
same verse. 


From Paramartika Drishti — Esha 
Paramartata — Nacha Utpatti... there is no creation. 


Therefore Na Nirodha, Na Pralaya, Na Badda, Na Samsari Jiva, Na Cha 
Sadhaka — none practicing Karma Yoga. 


Na Mumukshu — No class... 

Na Mukta Jiva — Iti esha — all fiction, this is truth. 

Tragedy and comedy entertainment only is there. 

Life entertainment only when life becomes movie not reality. 


Everything fiction — Na Paramartata.. Not absolutely real have empherical 
validity. 


1968 


Verse 72: 


sass a afaaratad Set | The Sruti tries to indicate the reality which is beyond the 


oo a body and the mind by using the conceptions of Jiva, Isvara 
TIAA STIS BAIS WarTaeselL Lor il and Jagat. [Chapter 8 — Verse 72] 





¢ Upanishad meant to reveal. 


¢ Paramartika Satyam only. Why they talk about Sadhaka Mithya, Jiva / 
Jagat / Ishvara — Guru — Tad — Vidhi — Mithya? 


¢ Gauda: Upaya Sovatarya Nasti Bheda Kanchanchuka 
¢ Want water — Need container 
¢ Pure water — Requires carrier. 


¢ Paramartika Satyam can’t be communicated without Mithya Jiva / Jagat / 
Ishvara. 


Disposal cup Liquid / Water / Juice 


- Jiva / Jagat / |Ishvara — container — Disposable cup - Paramartika juice 


- Adhyaropa - Absorb & drop cup 
- Apavada 





In all of them existence part is Paramartika Satyam. 
e Introduce — Ishvara Existence. 
Jiva Existence 
Jagat Existence 
¢ Take existence part — drop Nama / Rupa 
NY 
Pure Conciousness — Jiva / Jagat / Ishvara / Container 
¢ Not available for talking or comprehending. 
¢ Not available for Vak + Manaha. 


Taittriya Upanishad : 


Wal aval fAddaded «| AWTS HAST AE yato vaco nivartante aprapya manasa saha, 
Waee AIT fasta iw fart HeTaata anandam brahmano vidvan na bibheti kutascaneti [1] 


He who knows the Bliss of Brahman, from which all words return without reaching It, together with the mind, is no 
more afraid of anything.|[Il — IX — 1] 





1969 


¢ Therefore to communicate pure existence — Sruti introduces Jiva / Jagat / 
Ishvara — disposable cup. 


- Taki t Brah - Drop di | — Ji 
Introduction of Jiva / Jagat / Sete sdaberibs bia rop disposal cup — Jiva / 
Existence / Conciousness / Jagat / Ishvara 
Ishvara 
Bliss - Apavada 
- Adhyaropa 
- Disposable Cup 


¢ Nothing wrong in introducing Mithya Jiva / Jagat / Ishvara. 









Verse 73: 


aa aa wactea Sears: eT SC Acarya Suresvara has said that whatever method helps one 
to understand clearly the indwelling Atman is approved by 


a Fa Wierd SSS aSasL_—s 8 II the Vedantic classics. [Chapter 8 — Verse 73] 





e¢ Abasa vada prakriya — used to arrive at Original Conciousness. 
¢ Then drop Abasa. 


¢ Pratibimba / Avacheda vada / are to define Jiva + Ishvara ultimate Aim = 
Original Brahma. 


¢ To define Jiva / Jagat / Ishvara — Any method Ok. 
¢ Aim: To reach transcendental Brahman. 
¢ lam not rigid you use Avacheda pada... Jiva — enclosed Conciousness. 


¢ Or Jiva = Reflected Conciousness arrive at Brahman — drop Jiva / Jagat / 
Ishvara. 


¢ By Whatever Prakriya — method of Definition — doesn’t matter. 


¢ Jnanam of Pratyagatma Original Conciousness / Brahman should take 
place. 


¢ Pratibimba, Avacheda, Abasa all Ok — Plastic, Silver, Gold contained not 
important. 


¢ Content = Nirgunam Brahman. 


¢ Said by Sureshvaracharya in Brihadaranyaka Upanishad Vartikam 
1-—4-402. 


1970 


Verse 74: 


srr anacrracal WIA <a The dull-witted, ignorant of the real meaning of the Sruti, 


wanders here and there, whereas the wise, understanding 
its purport, ever abides in the ocean of Diliss. 
[Chapter 8 — Verse 74] 


faa ata qe fascas<aat iio || 





¢ Unintelligent student misses main message of Sruti — Paramartika 
Brahman and debates on Vadas — which is better? Debate not relevant. 


¢ Don’t look at container body / mind... manufacturing company, drink milk. 
¢ Jada misses milk lost in Prakriya misses Tatparyam. 


¢ Viveki understands what is important, not important... Rejoices in infinite 
Ananda, Paramartika Brahman. 


Verse 75: 


Like a cloud which pours out streams of rain, Maya creates 


Aa ATA FIcGy FAT TAT i the world (Jagat). As the ether is not affected by the rain, so 


pure consciousness (that | am) suffers neither gain nor loss 


Taal aT Fall a ay zd Pea | I\94 II from anything in the phenomenal world. That is the 


conviction of the wise. [Chapter 8 — Verse 75] 





Main Message : 


¢ Cloud of Maya is Rain / Shower of Universe and Maya showers as per law 
of Karma. 


¢ |am Chaitanya — Akarta — not wet by Pain of Worldly events. 
¢ |am Akasha, No gain, no loss. |am Poornaha. 

¢ Poornatvam of me is tatparyam of all upanishads. 

¢ Events unfolding everyday, | am sky, remember in rain. 


Verse 76: 


sy peers as aaa Trea CO He who always reflects on this ‘Lamp of Kutastha’ ever 


; ' a abides as the self-revealing Kutastha. 





e¢ Phala Sruti-— Who does Ninidhyasanam of this chapter repeatedly will 
come to Binary format and say, | am kutasta — will abide and shine as 
Kutasta — enjoys Nitya Mukti. 


1971 
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Be 5G aff pt 
eos» es ey 
i of 
he , ae ha qs # gt # 
i ha aie | a, i at ae 


1972 


LECTURE 252 


Chapter 8 - Summary 


a) Maya cloud pours / 
showers Samsara rain. 
b) lam Akasha-— Chit Asanga 


Introduction of Original Main Theme analysis of 


Conciousness + Reflected Chidabasa Abasavada Vichara 
Conciousness 


Verse 4-16 Necessity of Accepting 


chidabasa for explaining 
Jiva + Isvara 

Definition Chidabasa 
Scriptural support for 
existence of Chidabasa 
- Localised / finite 


Verse 17-26 - Narsimha Tapaniya 
- Meitreiya Brahmana 
Mahavakya interpretation 
based on Abasa vada (Bada 


Samanadhi Karanyam). 
Abasa Mithyatvam 





External Discrimination in 
function of Chit - Chidabasa 





Internal Discrimination in 
function of Chit - Chidabasa 





Aim: 


¢ Differentiate Chidabasa — Reflected Conciousness and Sakshi — Original 
Kutasta. 


- Vyavaharika Satyam - My real nature 


- Mithya Entity - Identical with Brahman which is Nitya Muktaha.... 
- Utilise for worldly transaction 





Message : 


¢ Spiritual seeker has to claim his higher Sakshi nature and claim Nitya 
Mukta Svarupam instead of identifying with Chidabasa and suffering 
Samsara. 


Verse1-—2-3: 


¢ Introduction of Reflection Conciousness + Original Conciousness. 


1973 


Example : 


¢ Original Sunlight + Reflected Sunlight thrown outside on wall as Samsara 
Surya Prakasham — General diffused sunlight. 


¢ Mirror throws patch of reflected sunlight on wall — called Pratibimba Surya 
Prakasha, or Visesha Surya Prakasha. 


¢ Limited, localised Suryaprakasha both on the wall, differentiate. 


- Localised - All pervading 


- Visesha Surya Prakasha, more brightness - Other places only Samanya, less bright, diffused 
- 2sunlights are there. difficult to differentiate. 





- Visesha over samanya 
2 Options to know Samanya 
Surya Prakasha 


- Watch Gap between patch where - Remove mirror 






Surya Prakasha is there but no - Visesha Surya Prakasha goes. 
Visesha Surya Prakasha. - Whats left behind is Samanyam 


¢ Learn to differentiate Visesha + Samanya Surya Prakasha. 





Visesha Chaitanyam Samanya Chaitanyam 


Thoughts in Mind : 


¢ Mirror. 

¢ Responsible for Viseshas appear + disappearing. 
Verse 4-16: 

e¢ External discrimination by knowing their function. 
Technical topic : 


¢ Anything existent outside purview of my vision in the world will come 
under known / unknown category. 


1974 


Universe 


Within my perception Outside my perception 
Known Objects Known / Unknown 


Il]lumined by Sakshi 

Sakshi responsible for categorising 
everything as known and unknown. 
Known + Unknowness of objects 
illumined by Sakshi. 


Sakshi through Chidabasa 


makes universe known through 
5 sense organs 





Chidabasa does not play any role 
because object does not fall within 
my chidabasa. 

All objects outside range of 
chidabasa are illumined by sakshi as 
known / unknown object. 





Sakshi’s Role: 


Sakshi — Prakasha illumines 


Knowness of Objects Unknownness of objects 


What Chidabasa does? 


¢ When unknown object comes within purview of chidabasa, illumined as 
unknown by Sakshi, Chidabasa directly pervades object. 


Job of Chidabasa : 
e Removes unknownness of objects like dark dress of Muslim women. 
¢ Objects covered with dark cloth called Agyanatata — unknownness. 


¢ Chidabasa dresses object with new cloth — Jnantha Padartha. Object goes 
from chidabasa range and object illumined by sakshi now as known object. 


Object enters range of chidabasa 


¢ Chidabasa changes unknown cloth adjective to known adjective. 












¢ Chidabasas function is illuming object and converts object from unknown 
to known. 


1975 


e¢ Thereafter chidabasas job is over for rest of life of object. 
¢ Remains as known object. 
¢ Tajmahal 20 years — continues as known Tajmahal. 


¢ Memory because of Sakshi. 


¢ Tajmahal not in purview of chidabasa now. 


Knownness + Unknowness illumined by Sakshi Object illumined by Chidabasa 


Verse 17 — 26: Internal Viveka 





¢ Experientially discriminating chidabasa and chit internally. 


Outside Discrimination Internal Differentiation 
Cognitive Discrimination Experiential Differentiation 


- Experienced when thoughts in mind + when - Experienced when thoughts subside. 
there are particular knowledge / experience. - Silent period is temporary resolution of chidabasa. 

- When particular experiences are there, mind - Seeing Gap between 2 patches of sunlight. 
active, thoughts are there. Deep sleep state : 

- Sakshi behind the scene, suppressed. - No wakers or dream thought... mind resolves 
Chidabasa — expressed. Visesha Chaitanyam. 

- In visesha surya prakasham, samanya not - Chidabasa resolved. What is indication... 
recognised but it is there. - Shabda, sparsha, rupa, rasa, gandha viseshanam 

- Visesha overpowers samanyam gone. No sense of location. 

- Chidabasa gives sense of location Samadhi : 





- |am experiencer, located in Singapore. - Deliberate resolution of thoughts. 
- When thoughts subside, mind dormant no Sleep : 
specific experiences are there. - Natural resolution of thoughts. 
- Chidabasa not active, resolves. - In sleep & Samadhi no sense of location. Its an 
indication of chidabasa resolution. 


- Not absence of everything, but absence of - We experience samana chaitanyam, sakshi 
everything other than sakshi. (Lecture 252 — best chaitanyam. 
of Panchadasi for realisation). - Samadhi / Silence / Blankness / Not absence of 
- When world, thoughts resolved, chidabasa everything, but absence of chidabasa, but 
resolved, it is proof for sakshi. presence of sakshi. 





1976 


¢ Based on 2 experiences, Jagrat and Sushupti, differentiate Sakshi. 


- Chidabasa Pradhanam personality - Sakshi Pradhana personality called Kutasta. 
- Chidabasa Aham called Ahamkara 





¢ Based on this, do viveka in Jagrat. What is real personality and which is 
incidental? 


¢ Claim sakshi as Reali |. 


¢ Chidabasa is subject to arrival and departure. When mind comes, 
chidabasa comes, thought comes. 


¢ Mind + thought resolved, chidabasa resolved. 
¢ Anvaya — Vyatirikena, prove and claim sakshi intrinsic. 


e Never ask — how to experience Kevala Sakshi. To experience sakshi without 
chidabasa, you have to remove mind from body. 


¢ Mind responsible for chidabasa. 

¢ |f mind quits, you die. 

¢ No pure sakshi experience. 
Closest version : 


¢ Mind dormant, chidabasa dormant. This condition as good as absence of 
chidabasa, all have sakshi anubava in sleep. 


¢ Don’t lack anubava. No sadhana for anubava. For chit — chidabasa viveka 
shastra required. 


e Lack viveka, not anubava. 
Verse 2/ -—68: 


* Main theme of 3"" chapter analysis of Chidabasa. [Abasa Vada (Reflection) 
— versus Avacheda (Enclosure) Vada). 


¢ Technically significant. It is used by Advaitin for defining Jiva + Ishvara. 


1977 


5 Topics : 
a) Necessity of Chidabasa for explaining Jiva and Ishvara Chidabasa different than Chit. 
Avacheda Vada : 


e Avoids chidabasa and defines Jiva as Conciousness — enclosed without 
Chidabasa, one all pervading Conciousness enough. 


¢ Conciousness within mind = Jiva. 

¢ Unenclosed Conciousness = Ishvara. 
Vidyaranya : 

¢ Enclosure of Conciousness not enough to explain Jiva. 

¢ Within pot there is enclosed Conciousness. 

¢ Conciousness is all pervading, also in Pot. Therefore Pot = Jiva, not true. 
b) Definition of Chidabasa : 
Vidyaranya : 

e Any abasa is an image of something which resembles original. 

e Abasa = Xerox copy of letter, photo, statue. 

= Resembles chit but different than chit. 

¢ Reflection in mirror = Abasa. 

¢ Chidabasa = Image of Conciousness. 

¢ Ishat basanam = Abasa 

¢ Partial resemblance = Absasa. 
c) Scriptural support exists for abhasa. 

e Anupravesha sruti vakyam — entry of Conciousness into mind. 

¢ Chit can’t enter mind. All pervading Conciousness can’t enter mind. 
What enters? 

¢ Localised — finite Conciousness other than all pervading. 

¢ Original face enters mirror as reflection. 


¢ Original Sun enters water / mirror as reflection 


1978 


¢ Not original sun but different sun resembling sun enters. 


¢ Meitreyi Brahmanam — Birth & Destruction of Conciousness. Temporary 
Conciousness rises along with the mind. Rising and setting of Conciousness 
not original. 


¢ Original does not rise and set. 


¢ Vakya : Etobyo butebyo samadaya... 


¢ Prove that there is another chidabasa, localised and temporary. 






d) Mahavakya interpretation is based on abhasa vada. 
¢ Technical — not aikyam of Jiva and Brahman. Take Jiva as Badaha. 


¢ Jiva is Reflected Conciousness and it is negated and Original Conciousness 
retained as Brahman. 


¢ Insleep, what remains is Sakshi, chidabasa goes. 
e Use Bada Samanadhi karanyam. 

e) Abasa Mithyatvam 
¢ Chidabasa only vyavaharika satyam or mithya. 


¢ Major difference with Pratibimba vada. For Avacheda vada, pratibimba is 
satyam. 


e In Abasa vada, Abasa is Mithya main argument — Sruti based reasoning 
Nrsimha Uttara Vakya. 


e Abasa is product of Maya. Maya abasena Jeeveshou Karoti. 


¢ Maya Produces Jiva and Ishvara through chidabasa by serving as medium 
for arrival of chidabasa. 


e Abasa is product of Maya. 
¢ Jiva = Micro Abasa, Sharira trayasta chidabasa. 
e Ishvara = Macro Abasa, Prapancha trayasta chidabasa. 


¢ Like world — which is product of Maya. 


1979 


Both Jiva and Ishvara mithya being product of maya like universe. 
Brahman satyam, Jagan mithya. 


Behind Jiva — Adhishtanam & Ishvara Adhishtanam there is chit 
chidabasas. 


Chidabasa mithyatvam technically significant for Avacheda / pratibimba 
abasa. | am chit. 


In Jagrat and Svapna, | put chidabasa vesham. 


In Sleep, |!am in my original nature when | get up, chidabasa, individuality 
rises Raaga, Dvesha rises. 


In Brihadaranyaka Upanishad, Svayam Joti and Shariraka Brahmanam, 
Sushpti — taken as Nearest experience of Moksha / Brahman. 


Verse 69 — 76 : Upasamhara — conclusion 


Purpose of Upanishad Study : 


Jiva + Ishvara — This is introduced as intermediate step — not ultimate goal 
of spiritual enquiry. Can’t abolish jiva and ishvara. They are required in 
Karma Khanda and Jnana Khanda initially to study Tvam + Tat pada 
vachyartha. 


Ultimate Aim: 


Transcend Jiva and Ishvara and claim adhishtana chaitanyam as Aham 
Brahma Asmi. 


Having claimed, claim | am Paramartika Satyam. In me, Paramartika 
Satyam, Mithya Maya is floating, like a cloud. 


lam space of all pervading Conciousness which is Paramartika satyam. 

In me patches of cloud called Maya exist. Clouds can’t contaminate space. 
Maya can’t contaminate me / kutasta. 

Maya can’t keep quiet — pour water / rain. 


Maya releases rain of Jiva and Ishvara, chidabasa created snow, hailstone, 
rain = Jiva / Jagat / Ishvara. 


Cloud, Rain, Snow can’t contaminate, taint, or wet - Akasha. Akasha 
Asanga Svarupa. 


Ishvara — not quiet — has duty. 


1980 


¢ Srishti / Sthiti / Laya — Karma Phala Dhata. 


¢ Jiva / Jagat / Ishvara — world rising daily — active, eternally continues. Can’t 
stop process. 


¢ Stop: By giving reality. 

¢ Raise level as Paramartikam and se this as Vyavaharikam. 

¢ Not Afraid of watching serial. Life — has tear jerkers — be Chit & be free. 
e¢ Learn by heart & meditate. 

e Let Maya cloud rain world as and when it wants. 

¢ |am not Chidabasa. In me chit. Nothing happens - Na Nirodho.... 


Mandukya Upanishad : 


a fatrett a arcafad ast aa ares: | Na nirodho na cotpattir-na baddho na ca sadhakah, 
a wart a Wh Serer ararelar H3seu na mumuksur-na vai mukta ityesa paramarthata. 


There is neither dissolution, nor birth, neither anyone in bondage, nor any aspirant for wisdom; neither can there be 
anyone who hankers after liberation, nor any liberated as such. This alone is the Supreme Truth. [Il — K — 33] 





¢ Parametrically they are not happening. Vyavaharically happening... 


¢ So what... this is Moksha / liberation. 


1981 


